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Preword 

These  studies  are  an  attempt  to  apply  the  keys  given  by  Sri  Aurobindo  to  the  Vedic 
knowlege  in  the  terms  of  psychological  interpretation,  which  may  be  of  use  and  help  to 
all  those  who  are  interested  in  discovering  a  deeper  meaning  of  the  Rigveda  in  the 
psychological  and  philosophical  epistemological  framework. 

The  ritualistic,  mythological  and  spiritualistic  interpretations  of  these  ancient  hymns  are 
not  sufficient  for  us  anymore  to  justify  their  profound  psychological  significance. 
Moreover  the  text  is  to  be  gradually  recovered  from  the  layers  of  the  traditionalistic 
interpretations  and  ways  of  reading.  Even  technically  the  Vedic  hymns  are  to  be  read 
differently,  following  the  laws  of  chandas,  it  is  only  then  that  their  natural  meaning  can 
be  sufficiently  recovered.  The  Vedic  oral  tradition,  which  preserved  thoroughly  the  text, 
for  which  we  must  pay  a  tribute  to  it,  somehow  hid  its  meaning  by  the  very  manner  of 
reading.  The  Idea  that  the  sound  should  itself  be  sufficient  for  the  efficacy  of  mantra, 
which  is  the  case  nowadays,  was  not  the  view  maintained  by  ancients,  and  even  most 
rigorous  ritualists,  like  Sayana,  maintained  that  the  text  had  to  have  both  vac  and  artha, 
speech  and  meaning,  for  its  full  efficacy,  for  only  then  the  yajna  is  fully  performed. 

It  is  for  this  purpose  that  the  text  is  to  be  fundamentally  recovered  in  two  major  ways: 
reading  and  understanding. 

The  recovery  of  the  text. 

The  recovery  of  the  meaning  of  the  Veda  we  owe  to  Sri  Aurobindo  and  we  will  employ 
his  Works  and  archival  materials  through  out  the  whole  study.  We  will  also  use, 
wherever  it  is  appropriate,  the  interpretations  of  Dayananda  Saraswati  and 
Sayanacharya.  The  reconstruction  of  the  poetic  reading,  on  the  other  hand,  we  must  do 
ourselves.  The  text  is  to  be  approached  and  read  as  our  own  invocation  employing  our 
own  breath  and  thought,  it  cannot  stay  packed  in  the  Vedic  accentuation,  which  was 
meant  only  to  transmit  it  orally  over  millennia  without  alterations  in  accentuation,  to 
preserve  udatta,  the  acute  accent  of  the  word  and  the  text.  We  should  try  to  read  it  as 
poetry  the  way  it  was  read  by  the  authors. 

There  are  many  inconsistencies  in  the  reading  of  the  text  in  the  traditional  recitation  of 
the  Veda,  which  contradict  the  very  authority  of  the  ancient  treatises  dealing  with 
recitation:  Pratisakhyas  and  AsthadhyayT  of  Panini.  First  and  the  most  obvious  of  them  is 
that  svarita,  the  falling  pitch  of  post-morphological  accent,  is  uttered  higher  than  udatta, 
the  morphological  accent  of  the  word.  According  to  the  Vyakarana  of  Panini,  the  udatta 
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must  be  the  highest  pitch,  the  unudatta  is  the  lowest,  and  svarita  is  combined  of  both  of 
them.1  Svarita  should  consist  of  one  third  of  udatta  and  two  third  of  anudatta,  therefore 
it  is  called  combined,  samaharah.  According  to  the  Rk  Pratisakhya  svarita  should  not 
exceed  udatta.  It  is  only  in  TaittirTya  Pratisakhya  that  svarita  is  prescribed  to  have  a 
higher  pitch  than  udatta,  which  thus  became  a  major  style  of  the  recitation  of  the  whole 
body  of  the  Vedic  texts  in  India. 

Moreover  since  svarita  sounds  higher  than  udatta  it  becomes  naturally  longer  even  in 
the  short  syllables,  so  it  has  become  difficult  to  distinguish  between  short  and  long 
syllables  bearing  svarita  accentuation.  In  order  to  distinguish  between  them  the  long 
syllables  bearing  svarita  were  distinguished  by  a  special  double  svarita,  where  the  pitch 
was  rising  and  falling,  instead  of  only  falling.  This  artificial  device  served  its  purpose  in 
preserving  the  text  over  millennia,  marking  the  correct  position  of  udatta,  but  it 
completely  confused  the  acute  morphological  accent  of  the  word  in  the  text. 

Thus  Sanskrit  completely  lost  its  natural  accentuation,  starting  from  the  times  of 
Patanjali  (200  BC)  or  maybe  even  earlier.  The  udatta  was  left  in  the  mercy  of  the 
speaker,  as  it  were,  even  now  it  is  a  major  issue  in  India,  and  the  reason,  as  I  think, 
why  Sanskrit  could  not  become  a  spoken  language  in  a  natural  way  on  a  bigger  scale, 
for  the  udatta  is  not  clearly  defined. 

There  are  also  other  issues  of  accentuation  in  relation  to  Syntax,  for  instance,  in  the 
construction  of  the  sentence  sambodhana,  vocative  case,  is  always  accented,  where 
udatta  falls  on  the  first  syllable,  when  the  word  is  used  at  the  beginning  of  the  sentence, 
and  it  also  bears  no  accent  when  it  is  used  in  the  middle  or  at  the  end  of  the  sentence; 
verb  is  always  accentuated  at  the  beginning  of  the  sentence,  or  in  the  relative 
sentences,  but  not  in  the  middle  or  at  the  end  of  the  main  sentence;  inclitics  are  always 
used  in  the  post  position  and  bear  no  accent,  etc.  etc.  All  these  words  become  messed 
up  in  the  text  when  svarita  falls  on  them,  making  them  sound  higher  than  udatta. 

To  reconstruct  real  accent  in  the  Sanskrit  language  in  general,  we  must  first  recover  the 
reading  of  the  Vedic  Hymns,  for  it  is  only  in  the  Rig  Veda  that  the  accent  was  correctly 
preserved,  which  alone  can  give  us  back  the  sense  of  poetry  and  its  meaning. 


1  AstadhyayT  (Pan):  uccairudattah,  nTcairanudattah,  samaharah  svaritah 
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The  recovery  of  meaning  of  the  Rig  Veda. 

To  recover  the  meaning  of  the  Rigveda  much  is  to  be  done.  First  of  all  there  should  be 
undertaken  a  serious  study  by  a  group  of  scholars  who  are  ready  to  dedicate  their  lives 
to  this  particular  task,  who  are  not  merely  scholars  but  researchers  themselves,  studying 
the  hymns  in  relation  to  their  own  consciousness.  Second,  the  symbolism  of  the  Veda  is 
to  be  studied  in  the  light  of  Sri  Aurobindo's  Integral  Yoga  Psychology,  and  his  major 
Works,  such  as  The  Secret  of  the  Veda,  The  Hymns  to  the  Mystic  Fire  and  all  his  other 
writings  and  archival  materials.  In  The  Origins  of  Aryan  Speech  Sri  Aurobindo  lays  a 
solid  ground  for  the  systematic  and  scientific  methodology  with  respect  to  the  recovery 
of  the  ancient  Vedic  language  on  the  basis  of  a  new  science  of  language,  new 
etymological  approach  to  Sanskrit  tongue.  A  serious  research  is  to  be  done  in  the  field  of 
Linguistics,  and  it  is  only  when  the  meaning  of  the  Vedic  psychological  vocabulary  is 
sufficiently  recovered  and  the  spiritual  Knowledge  of  the  Veda  is  practically  approached 
and  applied  in  the  minds  and  hearts  of  the  people  that  the  purpose  of  India  will  be 
finally  fulfilled,  and  her  grand  sacrifice  made  by  the  millions  of  Brahmins,  Yogis, 
Scholars,  Ascetics,  Poets  preserving  and  commenting  upon  the  Veda  over  millenia  will 
bear  its  fruit,  which  is  the  embodiment  of  a  new  consciousness  in  the  human  race, 
envisioned,  predicted  and  striven  for  by  Sri  Aurobindo. 


5 


The  Manifestation  of  the  Supra  mental  Knowledge  and  Power. 

Hymns  to  Surya-Savitri,  the  Rising  Sun  in  the  Veda. 

The  symbolism  of  Surya-Savitri  is  central  in  the  Vedic  Knowledge  and  is 
crucial  for  the  understanding  of  the  Vedic  Vision.  Everything  is  subtly 
connected  with  it,  this  symbolism  of  the  Rising  Sun  and  its  all- 
manifesting  Rays  is  the  power  of  the  Truth  which  in  dynamic  way  reveals 
the  Divine  in  its  own  self-manifestation.  All  the  gods  and  godheads  are 
directly  or  indirectly  intertwined  with  and  representive  of  this 
Supramental  Sun  and  its  rays  of  light. 

"But  who,  then,  is  Surya,  the  Sun,  -  asks  Sri  Aurobindo,  -  from  whom 
these  rays  proceed?  He  is  the  Master  of  Truth,  Surya  the  Illuminator, 
Savitri  the  Creator,  Pushan  the  Increaser.  His  rays  in  their  own  nature 
are  supramental  activities  of  revelation,  inspiration,  intuition,  luminous 
discernment,  and  they  constitute  the  action  of  that  transcendent  principle 
which  the  Vedanta  calls  Vijnana,  the  perfect  knowledge,  the  Veda  Ritam, 
the  Truth.  But  these  rays  descend  also  into  the  human  mentality  and 
form  at  its  summit  the  world  of  luminous  intelligence,  Swar,  of  which 
Indra  is  the  lord. 

For  this  Vijnana  is  a  divine  and  not  a  human  faculty.  Man's  mind  is  not 
constituted  of  the  self-luminous  truth,  like  the  divine  mind;  it  is  a  sense- 
mentality,  Manas,  which  can  receive  and  understand2  Truth,  but  is  not 
one  with  it.  The  light  of  knowledge  has  to  present  itself  in  this  human 
understanding  tempered  so  as  to  suit  its  forms  to  the  capacities  and 
limitations  of  the  physical  consciousness.  And  it  has  to  lead  up 
progressively  to  its  own  true  nature,  to  manifest  successive  evolutionary 
stages  for  our  mental  development. 

Therefore  the  rays  of  Surya,  as  they  labour  to  form  our  mental  existence, 
create  three  successive  worlds  of  mentality  one  superimposed  on  the 
other,— the  sensational,  aesthetic  and  emotional  mind,  the  pure  intellect 
and  the  divine  intelligence.  The  fullness  and  perfection  of  these  triple 
worlds  of  mind  exists  only  in  the  pure  mental  plane  of  being,3  where  they 
shine  above  the  three  heavens,  tisro  divah,  as  their  three  luminosities, 
trlni  rocanani.  But  their  light  descends  upon  the  physical  consciousness 
and  effects  the  corresponding  formations  in  its  realms,  the  Vedic 
parthivani  rajamsi,  earthly  realms  of  light.  They  also  are  triple,  tisrah 
prthivTh,  the  three  earths.  And  of  all  these  worlds  Surya  Savitri  is  the 
creator."4 

Let  us  have  a  brief  look  into  the  major  characteristics  of  the  Sun  in  the 
Rig  Veda. 

According  to  Kutsa  Angirasa  (RV  1.115.5):  suryo  rupam  krnute  dyor 
upasthe,  'Surya  is  making  a  Form  of  himself  in  the  lap  of  Heaven',  for  the 
transcendental  godheads  to  oversee  the  creation,  tan  mitrasya 

2  The  Vedic  word  for  the  understanding  is  dhT,  that  which  receives  and  holds  in  place. 

3  Our  natural  plane  of  being  is  obviously  the  physical  consciousness,  but  the  others  also  are 
open  to  us  since  part  of  our  being  lives  in  each  of  them. 

4  Volume:  15  [CWSA]  (The  Secret  of  the  Veda),  Page:  287 
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varunasyabhicakse.  It  is  fixed  and  held  in  heaven  in  that  form  as  their 
Eye,  of  the  transcendental  consciousness,  being  and  will,  Mitra,  Varuna 
and  Agni,  (RV  1.115.1  caksur  mitrasya  varunasya  agneh ).  It  is  by  Mitra 
and  Varuna  that  the  Sun  is  established  in  heaven  as  their  luminous 
chariot:  suryam  a  dhattho  divi  citryam  ratham  (RV  5.63.7). 

The  Sun  as  a  symbol  of  the  Supramental  Manifestation  is  also  brought 
into  the  lower  hemisphere  by  his  spouse  and  beloved,  the  Dawn,  Usha, 
the  power  of  Aditi,  the  Divine  Mother.  'He  follows  her  like  the  young  man 
follows  the  maiden  there  where  the  heroic  souls  of  men  are  engaged  in 
the  sacrifice,  spreading  the  Blissful  for  the  Blissful  throught  the  ages,' 
sOryo  devlm  usasam  rocamanam  maryo  na  yosam  abhyeti  pa  scat  yatra 
naro  devayanto  yugani  vitanvate  prati  b had ray a  bhadram. 

Surya  becomes  engaged  in  the  creation  by  yoking  his  powers,  symbolized 
by  horses,  carrying  his  Car.  His  seven  horses  are  like  the  extensions  or 
sisters,  or  even  compared  with  hands  or  fingers  of  the  Car  itself,  ayukta 
sapta  sundhyuvah  sOro  rathasya  naptyah  tabhir  yati  svayuktibhih,  'The 
Sun  has  yoked  seven  swift  sisters  of  the  Car;  by  them  he  moves,  who  are 
perfectly  connected  with  Him.'  When  he  is  yoking  them  for  the  travel  to 
the  manifested  world  in  the  lower  hemisphere,  the  Night  immediately 
spreads  her  cover  and  enwrapping  him  into  her  cloth,  or  taking  him  into 
her  indwelling  embrace:  yaded  ayukta  haritah  sadhasthad  ad  ratrl  vasas 
tanute  simasmai  ( RV  1.115.4). 

It  is  only  in  his  highest  realm  beyond  manifestation,  in  the  realm  of  the 
Truth  covered  by  truth,  that  the  horses  of  the  Sun  are  unyoked  and  are 
free  from  work,  as  it  were:  rtena  rtam  apihitam  dhruvam  vam  suryasya 
yatra  vi mu  canty  asvan  dasa  sata  tasthus  tad  ekam  devan  am  s rest ham 
vapusam  apasyam,  'The  Truth  is  steady  and  hidden  by  the  Truth  of  you 
two,  (0  Mitra  and  Varuna),  where  the  horses  of  the  Sun  get  free!  I  saw 
That  Supreme  of  all  the  embodied  Gods  as  if  the  ten  thousands  standing 
as  One  Being!'  This  is  the  vision  of  the  Supramental  plain. 

There  is  a  subtle  difference  between  the  Surya  and  Savitr,  which  can  be 
perceived  in  their  succession.  Savitr  is  the  godhead,  who  is  compelling 
the  movement  of  the  Universe  forward,  preceding  the  coming  of  Surya. 
It's  time,  according  to  the  Brahmanistic  ritualism,  is  between  the  Dawn, 
Usas,  and  the  appearing  of  the  disc  of  Surya,  which  is  a  symbol  of 
Supramental  Manifestation.  Savitr  is  the  godhead  of  a  rising  Sun.  He  is 
called  the  Lord  of  all  that  moves  and  moves  not,  vasT,  whereas  the  Surya 
is  the  Self  of  All. 

So  Surya  is  invoked  as  the  Self,  Atman  of  all  that  moves  and  moves  not, 
surya  atma  jagatas  tasthusas  ca  (RV  1.115.1),  and  Savitr  as  the  Lord  of 
all  that  moves  and  moves  not:  jagatas  sthatur  ubhayasya  yo  vast,  for  he 
is  actively  arranging  all  the  process  of  involution  and  evolution 
representing  and  introducing  the  vast  and  perfect  Thought  of  the 
Supermind  into  creation:  brhatsumnah  prasavlta  nivesanah  (RV  4.53.6). 
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Surya  entrusts  the  work  of  creation  to  Savitr:  suras  cid  asma  anu  dad 
apasyam  (RV  7.45.2),  who  thus  with  his  two  hands  reaches  to  the  end  of 
heaven  and  earth:  ud  asya  bahO  sithira  brhanta  hiranyaya  divo  antan 
anastam. 

Savitr  is  clearing  up  the  path  from  the  darkness  for  the  manifestation  of 
Surya:  apamTvam  badhate  veti  suryam/  abhi  krsnena  rajasa  dyam  rnoti, 
(RV1.35.9)  'Savitar  moves  away  the  obstacles  of  darkness  and  makes  the 
Sun  arrive,  for  He  approaches  the  Heaven  through  the  dark  space'. 

Savitr  has  established  the  three  heavens  as  if  the  pole  of  the  chariot 
upholding  all  the  parts,  one  heaven  is  in  the  mortal  world  of  Yama  (Mind) 
where  the  heroic  souls  of  men  are  engaged  in  manifestation;  the  other 
two  are  in  his  own  realms  (Higher  and  Illumined  Mind  in  the  terminology 
of  Sri  Aurobindo): 

Tisro  dyavah  savitur  dva  upastham  eka  yam  asya  bhuvane  virasat/ 

anim  na  rath  yam  amrtadhi  tasthur  iha  bravltu  ya  u  tac  ciketat/  (RV 

1.35.6) 

It  is  important  in  this  context  the  question  raised  about  Surya  in  the  next 
verse  after  the  description  of  Savitr  as  the  bird  with  perfect  wings  who 
thus  pervades  all  the  spaces  of  the  Universe:  'Where  is  now  Surya?  Who 
can  perceive  it?  To  what  far  heaven  his  Ray  has  extended?'  kvedanlm 
s  Dry  ah  kas  ciketa  kata  mam  dyam  rasmir  asya  t a  tan  a  (RV  1.35.7).  This 
question  indicates  the  manifestation  in  time  and  space  of  the 
Supramental  Sun,  which  is  thus  not  visible,  but  is  present  in  all  the 
spaces  of  the  Universe.  It  is  being  active  by  the  power  of  Savitar  who 
thus  moves  all  things,  involving  the  immortals  and  evolving  mortals  here: 
nivesayan  amrtam  m  arty  am  ca,  (RV  1.35.2),  nivesayan  ca  prasuvan  ca 
bhOma  (RV  7.45.1). 

In  relation  to  Agni,  it  is  said  that  the  growing  Agni  is  bringing  our 
consciousness  up  to  Surya  to  be  seen:  ud  u  tyam  jatavedasam  devam 
vahanti  ketavah  drse  visvaya  sOryam  (RV  1.50.1)  'The  beams  of  light  of 
consciousness  bring  up  this  god  (Agni)  who  knows  all  the  births  here  in 
manifestation  for  all  to  see  the  Sun!'  In  the  hymn  to  Agni  it  is  even  said 
that  Agni  is  rising  up  from  Vivasvat,  the  hidden  Sun  in  the  Subconscious 
Darkness,  in  manifestation:  asammrsto  jayase  mataroh  sucir  mandrah 
kavfr  ud  atistho  vivasvatah  (RV  5.11.3),  'You  are  born  pure  from  the  two 
Mothers  (Heaven  and  Earth  or  Dawn  and  Night).  Shining  and  ecstatic 
Seer  arose  from  the  Lord  of  the  Sun,  Vivasvat',  "the  All  Luminous  Sun", 
vi-vas-vat,  as  Sri  Aurobindo  translates  it  literally.  It  is  interesting  that 
Agni  arose  from  the  Sun,  lit.  'stood  up',  ud-atisthah,  and  not  descended 
from.  It  is  not  fully  clear  how  he  could  come  up  from  the  Sun,  being  the 
essence  of  Prithivi  and  moving  upward  towards  Heaven.  The  explanation 
can  be  found  in  the  myth  of  Vivasvat,  who  was  born  as  the  eights  son  of 
Aditi,  the  Divine  Mother,  known  elsewhere  as  Martanda,  which  means  lit. 
"mortal  embryo".  So  when  he  was  born  his  Mother  has  abandoned  him 
and  left  for  her  higher  abode  with  her  seven  luminous  sons.  So  he  was 


left  alone  and  became  a  creator  of  the  Universe,  the  Lord  of  the  Sun,  of 
the  fallen  light.  Now,  if  the  Vivastat  is  a  fallen  Self,  which  became  an 
light  within  the  Inconscient  matter,  whose  body  became  a  Universe,  we 
can  understand  the  Vedic  imagery  of  Agni  rising  from  Vivasvat. 

It  is  when  Agni  is  rising  from  the  fallen  Sun,  braking  throught  the  realms 
of  the  Night  that  he  builds  for  all  the  dwelling  places  for  their  habitation. 
The  divine  Mother,  Aditi,  bestows  upon  him  the  best  portion  of  her 
delight,  jyestham  mata  sunave  bhagam  adhat,  and  according  with  this 
portion  of  delight  the  Lord  Savitar  reveals  the  vision  of  consciousness, 
anu  asya  ketam  isitam  savitra.  (R V  2.38.5).  So  Agni,  who  is  the  son  of 
Power,  sahasah  sunuh,  is  supported  in  his  ascend  by  the  delight  of  the 
Divine  Mother  and  the  Consciousness  of  the  Lord. 

The  relation  of  Surya,  as  the  symbol  of  the  transcendental  Supermind, 
with  the  Vivasvat  as  the  involved  Supermind  in  the  darkness  of  the  lower 
hemisphere  is  the  key  to  the  understanding  of  all  the  symbols  and  figures 
of  the  Vedic  sacrifice.  The  hidden  Sun  is  to  be  recovered  by  the  Sacrifice 
here,  and  for  that  Agni  is  invoked  and  kindled,  which  by  his  movement 
upward,  transforming  all  the  darkness  from  within  into  the  light, 
introduces  all  the  transcendental  godheads  here  into  this  process  who 
thus  recover  the  glory  of  the  Supramental  Sun  here  in  manifestation. 
There  is  only  one  Supramental  Sun,  but  the  mechanism  of  its 
manifestation  is  depicted  in  terms  of  projection  or  a  fall  of  the  Supreme 
into  the  Darkness  of  Inconscient,  which  makes  it  look  like  there  is 
another  Sun  in  the  Darkness,  or  another  Dawn  or  another  Heaven  there, 
which  were  thus  recovered  from  the  Subconscious  cave  of  Darkness  by 
Indra  and  Angirasa  Rishis.  It  goes  sometimes  so  far  as  to  say  that  the 
Dawn  herself  is  breaking  the  rock  and  recovering  the  Dawn  from  the 
subconscious  cave,  which  means  that  the  Dawn  is  first  revealing  herself 
from  the  beyond  and  then  manifesting  herself  here  in  the  lower 
hemisphere.  Similarly,  there  is  only  one  Sun,  which  is  Transcendental  and 
involved,  it  is  only  the  Darkness  of  Consciousness  that  separates  and 
makes  them  two,  which  are  one. 

There  is  also  an  important  image  of  the  Chariot  of  the  Sun,  ratha,  as  the 
symbol  of  the  body  of  the  Universe  or  the  Manifestation,  visvarOpa.  In 
the  hymn  to  Pushan  and  Soma  Gritsamada  Rishi  says  that  first  when  the 
Car  is  in  the  transcendental  realms  it  is  not  yet  moving  the  Universe, 
avisvaminvam,  (RV  2.40.3.);  but  when  it  is  yoked  with  the  Mind,  manasa 
yujyamanam,  then  it  animates  the  movement  of  the  Car,  which  now 
moves  in  two  opposite  directions  visu-vrtam,  and  has  five  reins  for 
control,  panca-rasmim,  which  can  be  seen  as  the  symbol  of  five  senses, 
indriyas. 

So  the  Universe  is  seen  as  the  chariot  of  the  Supramental  Sun  to  ride  on 
and  his  horses  are  the  powers  which  by  their  movement  and  look 
manifest  all  the  becomings  in  the  Cosmos. 
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RV  1.35 

rsi:  hiranyastupa  arigirasa;  devata:  1st  pada  agni,  2nd  pada  mitravaruna,  3rd 
pada  ratri,  4th  pada  savita,  2-11  savita;  chanda:  tristup,  1,9  jagatl 

ii  iii 

^qRRR  #  RqRS’JTiq^qR  I 

i  ~  i~  — i—  i  —  i  i  —  i 

PPf  RR  qR^Rf  1RFT  ^  II 

3TT  fWR  qcRRT  Hrcf^|^^3TfpFL^  R  I 
i  _  n  i _  _  i 

TIRnqqq  r^RT  ^TT  RR  ‘^RTR  II 

i  _  _  _  —  \  i 

W  ^q:  R^RI  RR  1SRRT  ^RT  fT^RR^  I 

~  r  ~  i  i  —  i  —  i 

3TT  ^TT  RR  ^TRRT  qTRRT  Sq  R^  ^RRI  RRRTR:  II 

—  i  —  i —  i  —  ~  i 

3TR^cT  f^R^R^Rq  wwi  R5RT  I 

—  I  I  T  —  I  I 

3RRI^*R  ^FTRcTT  RRRl^:  fRR  R#T  3M  ^TR:  II 

—  i  —  i—  i  —  — i  —  i 

R  3RTS^WRT:  RlTcRT^t  fl^Rqqsq  qfiR:  I 

1  _  1  _  i  _ 

R^RR:  RRT  ^RTR  II  %-o\\-o\ 

~  i  —  i  i 

r#  rr:  dq^sj  srrr  q^i  gqq  rttri^  i 

3TFM  q  ^Rq^37iJRR  qq1$J  R  3  RRN?q%cRN  II  ?-°q.V°^ 

_  i  r  _  i  _  r 

R  ^MT  3RqTC^oq^  Si^q^q^HKq  M  |  3R^:  tJ.HR:  I 

qqRFRf  5^q:  q^TR%q  qRRT  RT  q^3RqT  qqR  ||  9-oXVo^ 

_  _  1  fN_  _  ~  1  ^  I 

3TST  ^qcqR^qt  q*R  qRRT  <FR  RRJ*^  I 

—  i  —  —  i  —  i— 

feqqi^:  HRR  ^q  3TRl^q^^fT  qRTM  II  ?-o^_o4 

T%uqqfM:  ^RR  RRqpjf^^q  RfqT^Rf  3Rq^|qq  I 

i  i  —  i  —  ~ r  i 

3RTITRT  qRq  qR  *1^3#  f*JR  RR^qrRR  II 
31^:  ^qfa:  ^oSjqj':  *RqR  Rc^SRl^  | 

i  —  i  —  ~r  i  i  — 

3TWq^^I  RI^RR/RPlR^q:  qfrf^tq  JJRR:  II 

q  cT  RRT:  ^FR:  q^qRT  sVr:  IfR  3RTR$r  I 

T  “I  _  1“  T 

qf^qt  3Rf  qTRR:  ^  R  R  3#  R  ^  ^q  || 
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The  Lord  of  the  Sun  and  the  Night. 

This  Hymn  to  the  Sun  as  the  Creator,  composed  by  Rishi  Hiranyastupa 
Angirasa,5  is  the  first  Hymn  to  Savitr,  in  the  Rig  Veda.  It  is  highly 
symbolic,  depicting  the  Power  of  the  Sun  in  relation  to  the  Power  of  the 
Darkness,  Night. 

The  symbol  of  the  Godhead  returning  or  coming  back  to  Himself  over  the 
regions  of  the  Night  in  the  Inconscient  is  the  secret  process  of  all 
manifestation.  It  is  as  if  the  Divine  is  revealing  his  own  Being  to  his  own 
Consciousness  in  detail  by  rediscovering  Himself  anew  in  all  possible 
ways:  varieties,  qualities  and  relations.  In  order  to  do  so,  He  has  to 
make  first  the  Consciousness,  Bliss  and  Truth  of  his  Infinite  Being  fall,  as 
it  were,  and  lay  out  the  environment  and  then  to  engage  with  them  by 
entering  them,  as  it  were,  and  thus  bringing  them  back  to  their  own  full 
divine  awareness  and  power.  In  this  process  of  engaging  himself  the 
phenomena  of  Time,  Space  and  Causality  come  into  being,  reorganizing 
the  fallen  Consciousness,  Bliss,  Truth  of  his  fallen  Self  on  the  scale  of 
their  gradual  recovery,  which  is  known  to  us  as  evolution,  to  be  able  to 
manifest  and  thus  perceive  all  the  infinite  qualities  in  oneself,  in  all 
possible  ways,  to  know  and  experience  oneself  not  only  in  the  supreme 
Identity,  as  the  Mother  says,  but  also  in  a  newly  re(dis)covered  Unity. 

The  Night  conceals  within  her  bosom  the  Lord  growing  towards  his  own 
supreme  identity,  towards  Himself.  And  the  Dawn  gradually  reveals  what 
the  Night  keeps  hidden  there.  The  Dawn  is  a  twin  sister  of  the  Night.  She 
is  the  messenger  of  Savitar,  and  the  beloved  of  Surya,  the  Supramental 
Godhead.  He  follows  her  paths  as  the  Lord  and  her  husband  traveling 
from  the  beyond  through  the  Night  to  manifest  himself  anew. 

This  fundamental  characteristic  of  Savitar  to  be  engaged  with  the 
creation  and  to  manifest  things  in  and  through  the  Night  makes  him  a 
central  figure  among  the  Adityas. 

The  three  heavens  of  Savitar  mentioned  in  this  hymn  (1.35)  are  the  key 
to  the  understanding  of  this  manifestation,  for  there  is  a  place  in  the 
regions  of  the  Night  where  the  Night  is  no  more,  so  to  say,  in  the  two 
heavens  of  Savitar:  Higher  and  Illumined  Mind,  in  Sri  Aurobindo 
terminology.  These  are  the  realms  which  none  of  the  creatures  born  in 
the  Night  can  cross  over,  although  they  can  receive  and  distort  the  light 
coming  down  through  them  to  the  lower  planes  when  passing  through  the 
mental,  vital  and  physical  regions,  where  they  may  have  their  access  to 
it,  but  they  cannot  stay  by  themselves  in  the  regions  of  the  Higher  and 
Illumined  Mind,  and  still  these  regions  are  within  the  lower  hemisphere, 
at  the  top  of  it.  Savitar  is  not  restricted  by  these  three  heavens.  In  the 
hymn  of  Vamadeva  RV  4.53.5,  we  find  such  a  verse: 

trfr  antariksam  savitd  mahitvand  trf  rajamsi  paribhds  trfni  rocand/ 
tisro  divah  prthivTs  tisra  invati  tribhir  vratafr  abhi  no  raksati  tmana// 


5  Hiranya-stupa,  lit.  means  'golden  pillor',  and  angirasa,  the  'son  of  Angiras  Fire'. 
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"Sa vita r  is  surrounding  with  his  triple  mightiness  the  Antariksham  and  its 
three  spaces,  and  the  three  luminous  realms,  rocana,  setting  three  heavens 
in  motion  and  three  earths,  protecting  us  by  his  three  laws,  as  if 
surrounding  us  by  himself." 

Vamadeva  depicts  Savitar  as  the  all  including,  transcendental  and  at  the 
same  time  as  involved  Godhead,  who  is  of  the  power  of  Ritam,  a  direct 
characteristic  of  the  Supramental  Dynamic  Truth  in  things,  their  right 
positioning  and  relations.  For  He  includes  also  the  three  luminous  realms, 
trlni  rocana,  and  all  that  is  below  it,  making  the  three  heavens  and  the 
three  earths  grow,  revealing  all  the  wonders  of  the  Divine  on  the  scale  of 
time  and  space. 

The  Divine  Dynamism  presupposes  two  different  relations:  (1)  the 
enclosing,  upholding,  containing  the  whole,  and  (2)  the  involvement  in  it, 
participating,  being  contained.  It  is  only  with  the  Supramental  realization 
that  these  two  principles  of  the  Divine  Dynamism  can  be  fully  harmonized 
and  balanced. 

The  Night  is  a  container  which  holds  the  Divine  and  yet  it  is  contained  by 
the  Divine.  And  this  function  is  ascribed  to  Savitar  who  embraces  the  Night 
from  both  ends  as  Shyavashva  Atreya  puts  it  in  his  hymn: 

uta  yasi  savitas  trlni  rocana'  uta  suryasya  rasmibhih  sam  ucyasi 

uta  ra'trTm  ubhayatah  parTyasa  uta  mitro  bhavasi  deva  dharmabhih  5.081.04 

"And  thou  readiest,6  0  Savitri,  to  the  three  luminous  heavens;  and  thou 
art  utterly  expressed  by  the  rays  of  the  Sun;  and  thou  encompassest  the 
Night  upon  either  side;  and  thou  becomest  by  the  law  of  thy  actions  the 
lord  of  Love,  0  God."7 

"0  Savitar,  you  move  towards  the  three  luminous  realms  of  Svar 
(Intuitive  Mind,  Overmind  and  Supramental  Overmind),  totally  fit  with  the 
Rays  of  the  Sun  (the  outpouring  of  the  Supramental  Light),  enclosing 
Night  from  both  sides:  from  above  and  from  below,  and  by  your  laws, 
which  are  supporting  the  Manifestation  throughout,  you  thus  become 
Mitra,  the  Supreme  Consciousness  of  the  Divine  Mother,  Aditi,  creating  all 
that  is  in  your  all  measuring  perception." 

The  profound  perception  here  is  that  the  Light  of  Savitar  is  rising  to  Svar 
and  inclosing  the  Night  from  both  sides,  manifesting  a  perception  of 
simultaneous  oneness  with  transcendental. 

There  is  a  passage  in  the  Secret  of  the  Veda,  where  Sri  Aurobindo 
explains  the  phenomena  of  the  Vedic  Night: 


6  Mv  note :  that  is  why  it  is  said  that  Savitar  goes  or  reaches  the  three  luminous  realms,  yasi 
savitas  trlni  rocana,  matching  or  fitting  with  the  rays  of  Surya,  the  Supramental  Sun,  suryasya 
rasmibhih  sam  ucyasi,  which  implies  the  movement  from  another  side:  from  within  and 
through  the  darkness.  And  that  is  how  he  encompasses  the  Night  from  both  sides.  This  is  the 
Secret  of  the  Veda. 

7  Sri  Aurobindo's  translation;  see  also:  But  also  thou  goest,  0  Savitri,  to  the  three  shining 
worlds  of  heaven  and  thou  art  made  manifest  by  the  rays  of  the  Sun,  and  thou  encirclest  on 
both  sides  the  Night,  and  thou  becomest  Mitra,  0  god,  with  his  settled  laws  of  Truth. 
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"But  the  cave  is  only  the  home  of  the  Panis,  their  field  of  action  is  earth 
and  heaven  and  the  mid-world.  They  are  the  sons  of  the  Inconscience, 
but  themselves  are  not  precisely  inconscient  in  their  action;  they  have 
forms  of  apparent  knowledge,  mayah,  but  these  are  forms  of  ignorance 
the  truth  of  which  is  concealed  in  the  darkness  of  the  inconscient  and 
their  surface  or  front  is  falsehood,  not  truth.  For  the  world  as  we  see  it 
has  come  out  of  the  darkness  concealed  in  darkness,  the  deep  and 
abysmal  flood  that  covered  all  things,  the  inconscient  ocean,  apraketam 
salilam  (X. 129.3);  in  that  non-existence  the  seers  have  found  bv  desire  in 
the  heart  and  thought  in  the  mind  that  which  builds  up  the  true 

existence.  This  non-existence  of  the  truth  of  things,  asat,  is  the  first 
aspect  of  them  that  emerges  from  the  inconscient  ocean;  and  its  great 
darkness  is  the  Vedic  Night,  ratrim  jagato  nivesanlm  (1.35.1),  which  holds 
the  world  and  all  its  unrevealed  potentialities  in  her  obscure  bosom. 
Night  extends  her  realm  over  this  triple  world  of  ours  and  out  of 

her  in  heaven,  in  the  mental  being.  Dawn  is  born  who  delivers  the 

Sun  out  of  the  darkness  where  it  was  lying  concealed  and  eclipsed 

and  creates  the  vision  of  the  supreme  Day  in  the  non-existence,  in 

the  Night,  asati  ketum.  It  is  therefore  in  these  three  realms  that  the 
battle  between  the  Lords  of  Light  and  the  Lords  of  the  Ignorance 
proceeds  through  its  continual  vicissitudes." 


Analysis  of  RV  1.35 

ii  iii 

^  i#f  Fiwn^^  i 

i  _  i—  — 1_  i  _  i  i_  i 

1#  fW  ^  || 

hvayami  agnfm  prathamam  suastaye  hvayami  mitravarunav  ihavase 
hvayami  ratrim  jagato  nivesanlm  hvayami  devarn  savitaram  utaye  1.035.01 

Interpretation: 

"I  call  to  Agni  first  for  wellbeing!  I  call  to  Mitra  and  Varuna  here  for  increase!  I  call  to 
Night  who  introduces  [all]  to  the  manifested  world!  I  call  to  the  God  Savitar  for  a  power 
of  growth!" 

ratrim  jagato  nivesanlm  (1.35.1),  Sri  Aurobindo  translates  as  the  Night 
"which  holds  the  world  and  all  its  unrevealed  potentialities  in  her  obscure 
bosom." 

nivesanl  is  derived  from  the  root  ni- vis.  Causative,  'to  introduce,  to  make 
enter  and  settle  down'.  So  the  phrase  can  be  translated  as  'I  call  for 
Night,  an  introducer  into  the  manifested  world'. 

So,  Rishi  invokes  Agni  first  for  well-being,  Mitra  and  Varuna  for 
protection  and  support,  Ratri  to  locate  us  in  the  world,  and  the  Divine 
Savitar  for  our  growth  in  this  manifested  world,  utaye. 

The  second  verse  again  mentions  the  dark  space  and  Savitar,  who  now 
himself  introduces  all  mortal  and  immortal  beings  into  the  Manifestation: 
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3TT  TTOTT  qcFTHf  H^T^3Tip^TT^r  R  I 
i  _  n  i _  _  i 

W'-RH  TTRcTT  T^TT  TOTT  W  ^RJR  II  ?-o^_o^ 

a  krsnena  rajasa  vartamano  nivesayann  amftam  martiyam  ca 
hiranyayena  savita'  rathena  a  devo  yati  bhuvanani  pasyan  1.035.02 

Interpretation: 

"Expanding  by  or  through  the  dark  space,  introducing  and  determining  the 
immortal  and  the  mortal  in  Manifestation,  the  God  Savitar  comes  in  his 
golden  chariot,  seeing  all  the  becomings  in  this  world." 

It  is  interesting  that  now  Savitar  is  also  called  nivesayan,  'introducing', 
'placing',  'settling"  as  the  Night  in  the  previous  verse.  He  is  placing  in  the 
Manifestion  of  the  Divine  both  immortal  gods  and  mortal  creatures  for  their 
interaction,  as  it  were.  This  function  of  Savitar  manifesting  the  Divine  by 
bringing  all  creatures  together  is  central  for  understanding  of  his  role.  For  it 
is  by  the  dark  space  that  He  returns  to  Himself:  a  krsnena  rajasa 
vartamanah,  placing  all  in  their  right  place  during  this  Self  discovering 
return.  (Cf.  the  'Ananda  circuit'  by  the  Mother). 

i  iii 

W  TOT  W  ^TTOTT  I 

~  r  ~  i  i  —  i  —  i 

3TT  TOIT  W  *TRcTT  PTORT  sq  R3JT  |TTOI  qTWTO  II 

yati  devah  pravata  yati  udvata  yati  subhrabhyam  yajato  haribhyam 
a  devo  yati  savita'  paravato  apa  visva  duriti  badhamanah  1.035.03 

Interpretation: 

"The  God  moves  by  the  downward  path,  and  he  moves  by  the  upward.  By 
the  two  horses  he  moves,  who  is  of  the  Sacrifice! 

From  the  beyond  the  God  Savitar  comes  to  us,  destroying  all  the  difficulties 
on  our  path." 

This  particular  feature  of  Savitar  to  move  in  two  directions  is  presenting 
him  as  a  Creator,  who  supports  the  Sacrifice,  which  is  of  the  double 
movement  and  exchange  of  consciousness  between  the  higher  and  the 
lower  hemispheres  (BhG  3.9-15).  But  himself  he  comes  from  the  beyond 
being  neither  in  the  higher  nor  in  the  lower  hemisphere,  but  in  both  and 
even  beyond  both  of  them.  (cf.  IsaLIp  9-11) 

The  two  horses  also  might  symbolize  the  double  character  of  his 
manifestation,  representing  his  double  mastery  and  presence  in  the  light 
and  in  the  night.  So  when  he  comes  from  the  transcendental  realms  then  all 
the  crookedness  of  the  Night  gets  straightened  up. 
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I  I  T  —  I  I 

3TTPTRJ>4  FW\J  fwn^:  f^n  ^RRT  «  3TJR:  II  ?-o^-oV 

abhfvrtam  krsanair  visvarupam  hiranyasamyam  yajato  brhantam 

dsthad  ratham  savitd  citrabhanuh  krsnd  rajamsi  tavisTm  dadhanah  1.035.04 

Interpretation: 

"Savitar  has  mounted  his  chariot,  which  is  covered  with  pearls,  and  has  a 
golden  pole,  being  vast  and  of  the  universal  Form!  He  is  full  of  varied  rays 
of  light,  who  is  of  Sacrifice,  yajatah,  [moves]  towards  dark  spaces, 
establishing/  bearing  power  and  might!" 

The  last  phrase  can  be  also  translated  as  "establishing  or  holding  mightily 
the  dark  spaces".  For  it  is  because  of  his  presence  that  the  dark  spaces 
have  at  all  their  might,  it  is  because  he  is  there  hidden  within  them  that  the 
falsehood  can  act  with  power.  It  is  falsehood  only  on  the  surface  of  its 
being,  in  the  depth  it  is  the  luminous  Truth  hidden  by  the  darkness; 
therefore  falsehood  can  act  on  the  basis  of  truth  only. 


Vocabulary: 

hiranyasamya,  mfn.  having  golden  pegs  R V. 

krsana,  n.  a  pearl,  mother-of-pearl  RV .  i  ,  35  ,  4  and  x  ,  68  ,  11  AV. 

i  ii  ii 

R  RlldMKI  I 

1  _  1  —  i  ~ 

3R3^RST:  R^T  ^TTH  II 

vi  janan  chyavah  sitipado  akhyan  ratham  hiranyapraugam  vahantah 
sasvad  visah  savitur  daiviyasya  upasthe  visva  bhuvanani  tasthuh  1.035.05 

Interpretation: 

"The  white-footed  Bay  Horses  of  the  Lord  Savitar  are  carrying  him  in  the 
chariot  with  a  golden  fore-part,  they  see  [and  by  seeing  manifest]  widely  all 
the  beings  who  are  born  here  in  the  material  body,  for  all  who  have  entered 
this  manifestation  are  for  ever  held  in  the  lap  of  the  Divine  Savitar  together 
with  all  the  worlds  or  becomings." 

It  is  a  statement  that  all  the  manifestation  of  the  Divine  [the  container  and 
the  contained]  is  in  care  of  Savitar.  It  is  he  who  is  manifesting  all  the 
beings  here  with  his  two  powers,  brown  and  white-footed  horses,  and  all 
the  worlds  are  in  his  lap. 

Vocabulary: 

sitipad,  (strong  form  -pad)  mf(padT)n.  white-footed  RV.  AV.  Kaus.;  blackfooted 
MW. 

siti,  mfn.  (perhaps  fr.  so)  white  L.;  (cf.  sita)  black,  dark-blue. 
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syava,  mfn.  (connected  with  syama)  darkbrown,  brown,  dark-coloured,  dark  RV. 
AV.  Br.  &c.  drawn  by  brown  or  bay  horses  (said  of  chariots,  Ved.)  MW.;  m.  a 
brown  horse  RV. 

hiranyaprauga,  mfn.  having  a  golden  fore-part  (said  of  a  chariot-pole)  RV.  i, 
35,  5. 


3TFM  ^  cRF^^  TfqTTJ  ^  3  cT^N^dd^  II 

tisro  dyavah  savitur  dvd  upastham  eka  yamasya  bhuvane  virasat 
am'rn  na  rathyam  amrtadhi  tasthur  i ha  bravltu  ya  u  tac  ciketat  1.035.06 

Interpretation : 

"There  are  three  heavens  of  Savitar:  two  are  in  his  lap  and  one  is  in  the 
realm  of  Yama,  the  home  of  heroes.  As  on  the  pole  of  the  car  (all  the  parts 
are  fixed)  similarly  all  the  things  which  are  immortal  rest  on  him!  Here  the 
one  who  perceives  it  should  speak." 

Savitar  has  three  heavens,  two  of  which  are  close  to  him:  the  Higher  and 
Illuminded  Mind,  and  one  heaven:  the  proper  Mind  is  in  the  realm  of  Yama, 
the  place  where  the  souls  take  the  physical  body.  The  very  fact  that  Higher 
and  Illumined  Mind  are  in  his  proper  domain,  though  they  are  a  part  of  the 
lower  hemisphere  of  the  Night,  is  a  significant  characteristic  of  Savitar,  who 
expands  by  and  through  Night,  manifesting  the  Divine  in  the  World. 

Sri  Aurobindo  explains  the  function  of  the  Illumined  mind:  "The  world  you 

saw  above  the  head  was  the  plane  of  the  Illumined  Mind  which  is 

a  level  of  consciousness  much  higher  than  the  human  intelligence. 

It  is  there  that  the  Divine  Light  and  Power  come  down  to  be 

transmitted  to  the  human  consciousness  and  from  there  they 

work  and  prepare  the  transformation  of  the  human  consciousness 

and  even  the  physical  nature."8 

Vocabulary: 

virasah,  mfn.  (Norn. -sat};  vira  prob.  for  vTra)  subduing  or  confining  or  harbouring 
men  (applied  to  Yama's  heaven)  RV.  i  ,  35  ,  6. 


R  3Tf^RqT#rr  31^:  I 

i  _  _  r 

q^TIRf  3RRT  R^3TRT  cTcTH  II 

vf  suparno  antariksani  akhyad  gabhlravepa  asurah  sunlthah 

kuvedanTm  suriyah  kas  ciketa  katamdm  dyarn  rasrmr  asyd  tatana  1.035.07 


8  Volume:  22-23-24  [SABCL]  (Letters  on  Yoga),  Page:  961 
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Interpretation: 

"The  one  with  perfect  two  wings  (of  the  higher  and  lower  hemisphere) 
oversees  and  enlightens  all  the  inner  spaces  between  heaven  and  earth, 
quivering  deeply  with  the  ecstasy  of  his  supreme  bliss;  he  is  the  Mighty 
Lord,  the  perfect  Guide! 

Where  is  Surya  now?  Who  can  perceive?  Where,  to  what  heaven  has  his  Ray 
expanded?" 

These  are  rhetoric  sentences,  which  are  meant  to  show  the  wonder  of  the 
Rishi  about  the  manifestation  of  the  Supreme.  "Where  would  the  Ray  go  or 
extend?  to  what  [new  or  another]  heaven,  manifesting  the  Divine?  Who 
knows  it  here,  who  can  clearly  see  it  here?"  In  other  words:  "Who  can 
declare  here  the  end  of  possibilities  of  the  Divine  Manifestation?"  "Who  can 
say  how  far  he  has  extended  his  Ray?" 

Vocabulary: 

gabhTravepas,  mfn.  moved  deeply  or  inwardly ,  deeply  excited  R V.  i  ,  35  ,  7. 


—  i  —  —  i  —  i— 

astau  vi  akhyat  kakubhah  prthivyas  trf  dhanuva  yojana  sapta  sindhun 
hiranyaksah  savitd  deva  agad  dadhad  ratna  dasuse  variyani  1.035.08 

Interpretation : 

"The  eight  peaks  of  the  Earth  he  has  illumined  with  his  look,  and  the  three 
regions  of  the  desert,  and  the  Seven  Rivers!  Shining  with  his  golden  eyes 
the  God  Savitar  should  come  and  establish  the  treasures,  most  desirable, 
for  the  giver  of  Sacrifice." 

Vocabulary: 

kakubh,  f.  (cf.  kakud)  a  peak,  summit  RV . 

dhanvan,  n.  a  bow  RV.;  dry  soil,  shore  (samudasya;  cf.  dhanu)  a  desert,  a  waste 
RV.  &c.  &c. 

yojana,  n.  (sometimes  m.;  ifc.  f.  a)  a  stage  or  Yojana  (i.e.  a  distance  traversed  in 
one  harnessing  or  without  unyoking;  esp.  a  partic.  measure  of  distance, 
sometimes  regarded  as  equal  to  4  or  5  English  miles,  but  more  correctly  =  4 
Krosas  or  about  9  miles  ;  according  to  other  calculations  =  2  1/2  English  miles, 
and  according  to  some  =  8  Krosas)  RV.  &c.  &c. 

i  iii 

%'RWT:  TTFRTT  I 

i  i  —  i  —  i  —  i 

3TTT4kt  %fcT  II 

hfranyapanih  savitd  vicarsanir  ubhe  dyavaprthivf  antar  Tyate 
apamTvam  badhate  veti  sdriyam  abhi  krsnena  rajasa  dyam  rnoti  1.035.09 
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Interpretation: 

"Savitar,  with  golden  arms,  active,  enters  the  space  in-between  heaven  and 
earth.  He  removes  all  obstacles  and  compels  the  Sun  to  appear!  And 
by/through  the  dark  space  He  moves  towards  Heaven!" 

The  key  function  of  Savitar  is  stated  here:  abhi  krsnena  rajasa  dyam  rnoti, 
'he  approaches  or  moves  towards  heaven  by  the  dark  space',  or  he 
moves/spreads  heaven  by  the  dark  space'.  It  is  this  characteristic  which 
makes  Savitar  the  god  of  the  Sacrifice,  yajatah,  for  it  is  through  and  by  the 
darkness  that  he  arrives  at  Heavenly  light.  Therefore  it  was  mentioned  in 
the  previous  verse  that  there  are  three  heavens  of  Savitar,  of  which  one  is 
in  the  mortal  heaven  and  the  two  are  properly  his:  Higher  and  Illumined 
Mind,  in  Sri  Aurobindo's  terminology,  and  these  two  are  still  the  extensions 
of  consciousness  of  Night.  It  is  these  two  heavens  of  Savitar,  which  actually 
make  the  connection  with  the  supreme  light  from  above  of  the  Intuitive  and 
Ovemental  levels.  Thus  He  links  the  higher  and  the  lower  hemisphere  over 
these  two  regions  of  the  Night,  spreading  them,  as  it  were,  abhi  krsnena 
rajasa  dyam  rnoti,  'he  approaches  or  moves  towards  heaven  by  the  dark 
space'. 

Vocabulary: 

vT,  2.  P.  (Dhatup.  xxiv  ,  39,  veti)  to  go,  approach  ,  (either  as  a  friend  i.e.  "seek  or 
take  eagerly  ,  grasp  ,  seize  ,  accept  ,  enjoy",  or  as  an  enemy  i.e.  "fall  upon  , 
attack  ,  assail  ,  visit  ,  punish  ,  avenge")  RV.  AV.  TS.  Br.;  to  set  in  motion  ,  arouse 
,  excite  ,  impel  RV.;  to  further  ,  promote  ,  lead  or  bring  or  help  any  one  to  (two 
acc.)  ib. 

vicarsani,  (vi-),  mfn.  very  active  or  busy  RV .  TAr. 
rnoti,  8.  P.  A.  to  go,  move. 


i  —  i  —  ~r  i  i  — 

hfranyahasto  asurah  sunTthah  sumfjTkah  suavarh  yatu  arvah 

apasedhan  raksaso  yatudhdnan  asthad  devah  pratidosam  grnanah  1.035.10 

Interpretation: 

"May  the  Mighty  God  and  the  Perfect  Guide,  with  his  golden  hands,  come 
straight  to  us,  bringing  his  own  power  for  our  growth  and  protection, 
supremely  gentle! 

Driving  away  all  the  Rakshasas  and  Yatudhanas,  the  God  stood  there,  who 
is  invoked  in  the  Darkness!" 

Again  here  we  have  a  confirmation  of  Savitar's  relations  with  the  Night;  he 
is  the  God  who  is  invoked  in  the  Night,  pratidosam  grnanah,  driving  away 
all  the  Rakshasas  and  other  demons,  coming  to  us  directly  with  his  support, 
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protection,  increase,  mercy,  perfect  guidance,  and  mighty  power  in  his 
golden  hands,  he  can  always  extend  and  save  the  soul  in  the  darkness. 

Vocabulary: 

svavas,  mfn.  (nom.  -van)  having  or  affording  good  protection  RV. 
pratidosam,  ind.  in  the  evening ,  in  the  dark  RV. 


R  R  q^TF:  ^m\  sVlR:  3RRRST  I 

T  “I  _  l~  T 

qp-TTR:  ^  RT  3#  sjji  II 

ye  te  panthah  savitah  purviydso  arenavah  sukrta  antarikse 

tebhir  no  adya  pathibhih  sugebhl  raksa  ca  no  ad h i  ca  bruhi  deva  1.035.11 

Interpretation : 

"0  Savitar,  those  paths  of  yours,  which  were  first  and  pure  well  made  in  the 
Antariksha,  by  those  paths  today,  easy  to  travel,  you  protect  us,  0  God,  and 
on  those  paths  you  protect  us  [from  the  dark  forces]." 

And  again  the  presence  of  Savitar  in  the  darkness  is  mentioned.  It  is  his 
ancient  paths,  purvyasah  panthah,  which  are  well  made,  sukrtah,  on  which 
he  can  protect  the  travelers  to  the  other  shore  and  intercede  for  them  with 
the  dark  forces. 


Vocabulary: 

adhivac,  to  speak  in  favour  of,  advocate  RV.  VS. 

adhibru,  Ved.  to  speak  in  favour  of{ dat.)  or  favourably  to  (dat.)  ,  intercede  for. 


RV  2.38 

rsi:  grtsamada  (aiigirasa  saunahotra  pascad)  bhargava  saunaka; 
devata:  savita;  chanda:  tristup 


3^3  ^ p:  RRRTT  R71T  ^Ti^STPTR^  I 

pv-qt  ft  ft  ’an%  11  r-o^-q? 

1  1  in  r 

FWF  ft  p  ^4:  F  ^TI  ^TM:  ftTCTRT  I 

1  1  —  1  1 

3TO^N^3TFT  3cT  3TI  Rjpn  3R  II  Ro^.o^ 

I  —  I  —  T  I  —  I 

^WRT^^ft  plTRT  J^^FfftR^SRFTH  fft^Rft:  I 

1  —  1  —  1  —  1 

3fH%TT  3TT%W^  3T^  5RT  RT^Rm^SfFTRI,  ||  R-o^-o^ 

“  T  I  l_  _  _  I 

tJcT:  RR^^q^RcRT  =R-l«-dT  RWf  VTR:  I 

_  1  _  1  1  -  r 

3^4^ WTRf :  RT%dT  P  3TT^  II 
HHRbifa  §qf  R^STT^R  ftsd  W=  5TRRT  I 

I  I  —  "T  I  —  I 

^ft^RRTT  ^  ^ SfNl^ Rp 3RF  %R^#RT  RftRT  II  \-o\t-o\ 

i  ~ r  n  -i  _  i  _ 

FWMdld  ftftft  fftft^ftftFT  I 

W  3PTT  ftfR  ftc^aTFTiq^  cRT  Rft^pRR  II 

~ I  I  _  —  T  I 

c^PTT  ft^a?^^  WI  ^Hl  ft  rF^:  I 

i  —  i  —  —  i  i  —  —  i 

erth  f^RT  dft^3Rq  cTTH  RcTf  PFF  Rft^FRTRT  II  R-o^-ovs 

—  i—  —  i  —  i 

RRTRR  cf^Tf]  ^^3T^3TM%?T  Rfftft  pftm:  I 

i  i  i  i 

ftftf  FTIcTFfit  ^RR/Rf  q^RR^P-RTT  ^FRTH  HT%I  p'RIR:  II  \-o\c 

i  —  i  —  i 

d  ^ftt  d  Flft  sRT^^mT  d  FRfRR  ^T:  I 

FKRTOp^p  ^3"ftcT  p  P  RfftcTR  dftftf:  II  Ro^_o<^ 

_  I  T  I  I 

*R  ftq  Tjtfft  ;Rftpft  RRRcR^ft  3RFT:  | 

—  i  i  i  i 

3TTR  3TFRFT  #nft  ^rn^mi  ppj  Rftg:  ^TFT  II 

i  i  i 

3RFPft  cf^Tpt  klpRT  pT  TTd  3TT  I 

^T  3WT  RRRT^^THR  ||  R-o^-^ 
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Analysis  of  RV  2.38 

i  i  ii 

3^3  R  ^TRcTT  *FTR  3P<JtFT  ?RTf  I 

^  ^RT  ft  ft  '4Tl%  3RTRT^ftftftsi  ||  ^-o^.o? 

ud  u  sya  devah  saviti  savafta  sasvattamam  tadapa  vahnir  asthat 

nunam  devebhyo  vi  hi  dhati  ratnam  athabhajad  vTtihotram  suastau  2.038.01 

Interpretation: 

"Stood  up  this  God  Savitar  to  move  things  upward,  most  constant  work  he 
does  carrying  [all  to  summits]. 

Thus  holds  he  wide  indeed  the  treasure  for  the  gods,  making  the  power  of 
movement  shared  [by  all]  in  their  wellbeing." 

Savitar  is  called  vahni,  the  carrier,  (from  root  vah,  to  carry).  Agni,  Indra 
and  Maruts  are  also  called  vahni,  for  they  carry  the  being  to  the  summit  of 
its  consciousness.  He  also  has  the  treasure  for  the  gods,  they  all  want  to 
have,  the  treasure  of  the  Supreme  Being  and  Consciousness,  and  the  power 
that  moves  all  towards  it  is  distributed  by  him  among  all  in  their  wellbeing. 
In  other  words  when  the  manifestation  of  the  Divine  fully  takes  place  it  will 
be  in  the  form  of  Wellbeing  of  All. 

Vocabulary: 

vanhi,  m.  any  animal  that  draws  or  bears  along,  a  draught  animal,  horse,  team 
RV.  AV.  VS.  TBr.;  any  one  who  conveys  or  is  borne  along  (applied  to  a  charioteer 
or  rider,  or  to  various  gods,  esp.  to  Agni,  Indra,  Savitr  ,  the  Maruts  &c.)  RV.  AV.; 
N.  of  Soma  (as  "the  flowing  or  streaming  one")  RV.  ix  ,  9  ,  6  &c;  the  conveyer  or 
bearer  of  oblations  to  the  gods  (esp.  said  of  Agni,  "fire",  or  of  the  three  sacrificial 
fires)  RV. 

tadapas,  mfn.  accustomed  to  that  work  or  to  do  that  RV.  ii,  13,  3  and  38,  1  ind.  in 
the  usual  way ,  v  ,  47  ,  2. 

vTtihotra,  mfn.  inviting  to  enjoyment  or  to  a  feast  i b . ;  invited  to  a  feast  (as  gods) 
VS. 

viti ,  1  f.  (dat.  vTtaye  often  used  as  inf.)  enjoyment,  feast,  dainty  meat,  full 
draught  &c.  RV.  advantage,  profit  ib.  (L.  also  light,  lustre  =  gati,  prajana, 
dhavana) 

ii  iii 

FP<JR  ft  ^  ^  FR:  R  ftRTTcT  I 

i  i  —  i  i 

3RT  3Tf  Rfpn  m  Rft  n 

visvasya  hi  srustaye  deva  urdhvah  pra  bahava  prthupanih  sisarti 
apas  cid  asya  vrata  a  nfmrgra  ayam  cid  vato  ramate  parijman  2.038.02 

Interpretation : 

"Standing  high  for  all  to  hear  and  follow  [his  command],  he  stretches  his 
arms  forward,  having  broad  arms. 
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The  Cosmic  Waters  are  devoted  (attached)  to  his  way  of  action,  vrata  a 
nimrgra,  and  the  Cosmic  Life  Force  rests  in  his  law  in  a  whirling  circle." 

Vocabulary: 

srusti,  f.  obedience,  complaisance,  willing  service ;  ind.  ''willingly,  gladly, 
immediately,  quickly,  at  once"  RV.;  confidence  in  (with  gen.)  RV.  mfn.  obedient, 
willing  ib. 

nimrgra,  mfn.  attached  or  devoted  to  (loc.  with  a)  RV.  ii,  38,  2. 
parijman,  mfn.  (gam)  running  or  walking  or  driving  round,  surrounding,  being 
everywhere,  omnipresent  (said  of  the  sun,  of  the  clouds,  of  sev.  gods  &c.)  RV.  AV. 
(as  loc.  or  ind.  all  around,  everywhere  RV.) 


i  —  i  —  i  —  i 

'AfiTftni  II 

asubhis  cid  yan  vf  mucati  nunam  arTramad  atamanam  cid  etoh 
ahyarsunam  cin  m  ayarh  avisyam  anu  vratarn  savitur  moki  agat  2.038.03 

Interpretation: 

"Even  though  he  is  moving  by  the  fast  steeds  now  he  sets  them  free!  Even 
he  made  the  moving  thing  rest  in  its  movement! 

Even  he  came  down  to  the  desire  of  those  who  move  with  the  Python  and 
Night  followed  the  Savitar's  will  and  the  way  of  his  action." 

'Moving  by/with  the  fast  ones  he  can  release  them  [in  his  supreme  stillness] 
at  once,  in  this  moment  of  his  eternal  time,  nunam.  Being  in  the  motion  it 
could  stay  immobile. 

He  has  descended  to  the  bottom  of  the  Pythons'  desire,  and  the  Night 
followed  Savitar's  way  of  action.' 

Because  Savitar  has  reached  the  bottom  of  that  which  is  desired  by  the 
forces  of  the  Python,  the  Night  is  following  his  way  of  action. 

Vocabulary: 

at  1.  P.A.  atati  (Naigh.  ;  p.atat  or  atamana}),  to  go  constantly,  walk,  run  RV. 
ahyarsu,  mfn.  gliding  or  shooting  like  a  snake  (perhaps  N.  of  a  bird)  RV.  ii,38,  3. 
mokT,  f.  "releaser",  night  RV.  ii  ,  38  ,  3  (Naigh.  i  ,  7). 
avisya,  f.  desire,  ardour  RV.  ii  ,  38  ,  3. 

ni-ya  P.  -yati,  to  pass  over  (with  a  carriage)  RV.;  to  come  down  to  (acc.);  to  fall 
into,  incur  (acc.); 

vrata,  n.  will,  command,  law,  ordinance,  rule  RV.;  dominion,  realm  RV.  sphere  of 
action,  function,  mode  or,  manner  of  life,  manner,  usage,  custom  RV.  &c. 
nunam,  ind.  now,  at  present,  just,  immediately,  at  once,  for  the  future  now  then, 
therefore  (esp.  in  later  lang.)  certainly,  assuredly,  indeed  (also  in  questions  e.g. 
kada  n-,  when  indeed?  kva  n-,  where  indeed?)  RV.  &c.  &c. 
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^T^Frff  RY2TF  ^  cTR^  Tfof  wm  VTK:  I 
3T^4^  3TF# :  d^cTT^  3TFTT^  II  R-o^-otf 

punah  sam  avyad  vitatam  vayantT  madhyd  kartor  m  adhac  chakma  dhfrah 
ut  samhdyasthad  vf  rtumr  adardhar  aramatih  savitd  deva  agat  2.038.04 

Interpretation: 

"What  was  spread  out  in  the  vast  by  Savitar,  She  (the  Night)  weaves  again 
anew,  reweaving  all;  the  powerful  and  wise  [Savitar]  leaves  his  work  in  the 
middle,  half-done. 

Having  arisen  he  stood  up  holding  the  seasons  apart  [of  the  Sacrificial 
Year],  Savitar,  the  God  came  to  us  with  his  Mind  full  of  luminous  Rays." 

It  is  a  very  mysterious  statement:  "what  was  created,  spread  vi-tatam  by 
Savitar,  the  Night,  which  is  clear  from  the  previous  verse,  is  weaving  again 
totally  afresh,  and  Savitar  skillful  or  thoughtful,  dhfrah,  leaves  his  action, 
sakma,  undone  in  the  middle  of  his  work,  finishing  half  of  his  work.  He  is 
leaving  his  work  for  her  to  finish,  whereas  she  is  re-weaving  it  again,  all 
what  he  has  done  and  completing  the  other  half  what  he  did  not  complete. 
The  meaning  of  this  verse  is  profound.  The  Night  is  the  doer,  the  executive 
power  of  all  His  beginnings.  It  can  be  seen  as  a  first  imagery  of  the  concept 
of  Purusha  and  Prakriti  in  the  later  post  Vedic  literature,  where  Purusha  is 
seen  as  Anumanta,  the  Sanctioner  and  Prakriti  is  the  Executrix.  This  verse 
is  showing  the  importance  of  the  work  of  the  Night  in  the  Manifestation  of 
the  Divine.  She  is  re-weaving  afresh  all  what  was  spread  by  Savitar,  she  is 
arranging  and  rearranging  all  the  light  and  power  and  bliss  which  He 
spreads  out  for  her  to  manifest.  It  also  shows  a  deeper  relation  of  the  Lord 
and  Spouse  than  that  of  Purusha  and  Prakriti  in  Sankhyaic  paradigm,  where 
Purusha  is  only  Saksin,  a  Witness.  He  is  also  an  Anumanta,  and  Isvara,  as 
Sri  Aurobindo  explains  it  in  his  vision. 

Vocabulary: 

sakman,  n.  power,  strength,  capacity  RV.;  energy,  action  ib. 
nidha,  1.  P.  A,  to  put  or  lay  down,  deposit,  lay  up,  preserve  (A.  for  one's  self) 
to  intrust,  commit,  present  to  (dat.  or  loc.);  put  into,  fix  in  (loc.,  or  loc.  with 
antar  ifc.)  RV.  &c.  &c. 

samha,  1.  A  -jihfte,  (pr.  p.-jihana),  to  rise  up  RV.  Br.;  2.  P.  -jahati,  to  leave 

together,  to  give  up  ,  abandon  MBh. 

adardhar,  3  pers.,  sing,  Intensive  (dardharsi)  from  dhr; 

aramati,  f.  "readiness  to  serve,  obedience,  devotion  (generally  personified  as) 
a  goddess  protecting  the  worshippers  of  the  gods  and  pious  works  in  general 
RV.  ;  (mfn.)  patient;  mfn.  without  relaxation  or  repose  RV.  ii  ,  38  ,  4  and  viii  , 
31  ,  12. 

^  1  i  i 

rhfsto  fts^i  #rt  3^:  1 

1  1  —  1  1  _  1 

^  5TT%TT  || 
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nanaukamsi  duriyo  visvam  ayur  vi  tisthate  prabhavah  soko  agneh 

iyestham  mat!)  sunave  bhagam  adhad  anv  asya  ketam  isitam  savitra' 

2.038.05 

Interpretation: 

"The  Flame  of  Agni  breaking  through  [the  darkness]  in  his  violent  marching 
forward  spreads  all  over  the  universal  life  [expressed  as]  various  dwelling 
places  [for  the  dwellers].  The  Mother  establishes  for  her  Son  the  best 
portion  of  delight  and  accordingly  the  Consciousness  is  sent  by  the  Lord 
Savitar."9 

Vocabulary: 

soka,  mfn.  (sue)  burning,  hot  AV.;  m.  flame,  glow,  heat  RV.  AV.  ShBr.;  sorrow, 
affliction,  anguish,  pain,  trouble,  grief  for  (gen.  or  comp.)  RV.  &c.  &c. 
durya,  mfn.  belonging  to  the  door  or  house  RV.  m.  pi.  a  residence  (cf.  Lat. 
fores)  ib. 

okas,  n.  house,  dwelling,  place  of  abiding,  abode,  home,  refuge,  asylum  RV. 
AV.  MBh.  BhP. 

keta,  m.  (from  cit)  desire,  wish,  will,  intention  ["wealth",  "atmosphere,  sky" 
Say.]  RV.  VS.  TS.;  a  house,  abode  BhP.;  mark,  sign  BhP.  i  ,  16  ,  34;  apparition, 
shape  Naigh.  iii  ,  9. 

ii  i  ii 

T%ferf  i 

SPOT  3M  ftfcf  3RT  || 

samdvavarti  visthito  jiglsur  visvesam  kimas  caratam  amibhut 
sasvarh  apo  vikrtam  hitvl  agad  anu  vratarn  savitur  daiviyasya  2.038.06 

Interpretation: 

"Again  He  comes  back  (=Agni),  opening  wide,  desiring  victory!  Within  all 
moving  beings  he  has  become  [the]  Desire! 

Having  left  the  imperfect  work  behind,  constant  in  his  aspiration,  He  moves 
ahead,  following  the  Law  of  the  Divine  Savitar."  10 

This  verse  indicates  the  relations  of  the  Agni  and  Savitar.  Agni  is  working 
out  the  urging  growing  consciousness  of  the  Lord  from  within  the  creation. 
But  whatever  work  he  has  done  he  leaves  it  behind  and  follows  the  Law  of 
Action  of  the  Divine  Savitar,  introducing  a  new  divine  energy  into  creation. 

Vocabulary: 


9  Griffith's  translation:  'Through  various  dwellings,  through  entire  existence,  spreads,  manifest, 
the  household  light  of  Agni.  The  Mother  gives  her  Son  the  goodliest  portion,  and  Savitar  hath 
sped  to  meet  his  summons.' 

10  Griffith's  translation:  "He  comes  again,  unfolded,  fain  for  conquest:  at  home  was  he,  the  love 
of  all  things  moving.  Each  man  hath  come  leaving  his  evil  doings,  after  the  Godlike  Savitar’s 
commandment. 
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vrt,  1.  A;  [in  Veda  also  vavartti  and  [once  in  RV.  vartti]  ;  to  turn  ,  turn  round , 
revolve  ,  roll  { also  applied  to  the  rolling  down  of  tears)  RV.  &c.  &c. 
ama,  ind.  (Ved.  instr.  fr.  ama  q.v.)  (chiefly  Ved.)  at  home,  in  the  house,  in  the 
house  of  { gen.),  with  RV.  &c.;  together  Van.  3-1,  122;  also  amanta  m.  the  end, 
of  the  ama  (-vasya)  night  ib. 

sasvat,  mfn.  perpetual,  continual,  endless,  incessant,  frequent,  numerous, 
many  (esp.  applied  to  the  ever-recurring  dawns')  RV.  all,  every  RV.  AV.  TBr. 

ii  ii 

c=RT  *IFi  I 

i  —  i  —  —  i  i  —  —  i 

^RTH  *TT^FHRT  II  Vo^.o« 

tvaya  hitam  apiyam  apsu  bhagarn  dhanvanu  i  mrgayaso  vi  tasthuh 
vanani  vibhyo  nakir  asya  tdni  vratd  devasya  savitur  minanti  2.038.07 

Interpretation: 

"In  the  Waters  of  Being  you  have  established  the  watery  portion  of 
enjoyment,  and  all  the  seekers  of  delight  move  out  spreading  through  the 
desert  in  search  of  it,  and  for  the  bird-souls  you  have  put  enjoyment- 
woods;  none  can  diminish  the  establishments  of  the  God  Savitar."11 
Two  establishments  of  delight  are  mentioned  here:  1)  it  is  the  waters  for  all 
beings  seeking  after  the  delight  of  existence  in  the  desert  (unconscious 
body),  and  the  2)  is  the  woods  as  the  embodiment  of  Soma  in  matter  for 
the  loftier  beings:  souls  and  probably  other  gods.  One  is  for  the  desert  body 
to  seek  its  transformation  by  the  divine  rain  of  heaven,  and  the  other  is  for 
the  souls  involved  in  a  search  of  their  enjoyment  in  the  embodiment  of  the 
Divine.  In  other  words:  one  is  for  the  growth  of  consciousness  in  the 
instrumentation  of  life,  mind  and  body,  which  were  untouched  by  the 
Divine,  and  the  other  is  for  the  growth  of  the  soul  in  the  body. 

Vocabulary: 

dhanvan,  n.  a  bow  RV.  &c.;  a  desert,  a  waste  RV.  &c.  &c. 

i  i  i 

qwf  RFTT%  | 

i  i  i  i 

TNlT  JTfcTFit  ^-HIM  ^TRcTT  II  \-o\t-oc 


yadradhiyam  varuno  yonim  apyam  anisitam  nirmsi  jarbhuranah 

visvo  martando  vrajam  a  pasur  gat  sthaso  janmani  savitd  vi  akah  2.038.08 

Interpetation: 

"Stirring  constantly  in  the  time  of  closing  eyes,  moves  Varuna  to  his  origin 
of  primary  waters! 


11  Griffith's  translation:  The  wild  beasts  spread  through  desert  places  seeking  their  watery  share 
which  thou  hast  set  in  waters.  The  woods  are  given  to  the  birds.  These  statutes  of  the  God 
Savitar  none  disobeyeth. 
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All  those  who  sprung  from  this  dead  substance  (born  in  the  body)  and  can 
see,  come  back  to  their  home  [as  a  place  of  rest].  According  to  the  place 
they  must  occupy,  Savitar  shaped  their  kind."  12 

It  is  a  description  of  the  creatures,  as  the  souls,  living  in  the  darkness,  who 
cannot  totally  or  constantly  stay  awakened,  for  they  dwell  in  the  material 
body  made  out  of  darkness.  They  need  to  take  rest  in  their  Vraja,  Stall, 
place  of  rest,  where  they  can  find  temporarily  refuge  from  the  forces  of 
Inconscient.  So,  Savitar  makes  for  everyone  a  place  for  this  purpose, 
shaping  their  births  and  their  kind  according  to  the  place  they  must  occupy 
in  this  manifestation  of  the  Divine  in  the  Darkness.  The  fact  that  we  must 
sleep  and  reconnect  with  the  source  of  our  innermost  being  every  night  is  a 
proof  of  this  supreme  arrangement. 

Vocabulary: 

yat,  2  ind.  (obs.  abl.  ya)  inasmuch  as,  so  far  as,  as  long  as,  since  RV.  AV.  ; 
mfn.  going,  moving  &c.  (in  RV  "travelling",  as  opp.  to  ava-sita,  "resting"), 
radhya,  mfn.  to  be  accomplished  or  performed  RV. 

yadradhyam,  ind.  (prob.)  as  far  or  as  well  or  as  quickly  as  possible  RV.  ii  ,  38  , 

8. 

nimis,  f.  winking  or  twinkling  of  the  eye  (cf.  a-nimis)  shutting  the  eyes,  falling 
asleep  RV.  AV. 

anisitam,  ind.  incessantly  RV.  ii  ,  38  ,  8  and  ix  ,  96  ,  2. 

jarbhurana,  (prob.  a  secondary  form  of  bhr  not  in  Dhatup.),  P.A,  bhurati,  to 
move  rapidly  or  convulsively  ,  stir  ,  palpitate  ,  quiver  ,  struggle  (in  swimming) 
RV.:  Intens.  jarbhuriti  (p.  jarbhurat,  -rana}),  to  flicker  {as  fire)  ib. 
martanda,  m.  "sprung  from  a  (seemingly)  lifeless  egg",  a  bird  RV.  Br.  "bird  in 
the  sky",  the  sun. 

vraja,  m.  (fr.  vrj)  a  fold,  stall,  cow-pen,  cattle-shed,  enclosure  or  station  of 

herdsmen  RV.  &c.  &c. 

sthasas,  ind.  according  to  (its)  place  RV. 

i  i  i 

R  tmn  R  M  R  FHRT  S3:  I 

p  P  RRcTTC  RRTR:  II 

na  yasya  indro  varuno  na  mitro  vratam  aryama'  na  minanti  rudrah 
na  aratayas  tarn  idam  suasti  huve  devarn  savitaram  namobhih  2.038.09 

Interpretation: 

"Whose  establishment  of  action  cannot  be  measured  out  (diminished),  by 
none  of  these  great  godheads:  Indra,  Varuna,  Mitra,  Aryaman,  Rudra,  nor 
by  the  forces  of  Darkness,  who  do  not  know  how  to  give/sacrifice. 


12  Griffith's  translation:  With  utmost  speed,  in  restless  haste  at  sunset  Varuna  seeks  his  watery 
habitation.  Then  seeks  each  bird  his  nest,  each  beast  his  lodging.  In  due  place  Savitar  hath  set 
each  creature. 
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Him  I  call  here  as  The  Well-Being,  the  God  Savitar  I  invoke  by  my 
manifold/integral  surrendering." 

iii  i 

*pi  m  3trt:  i 

_  i  i  i  i 

3TR  3TITR  TTT%[:  RfTT  ||  ^.o^o 

bhagam  dhiyam  vajayantah  puramdhim  narasarpso  gnaspatir  no  avyah 
aye  vamasya  samgathe  raylnam  priyi  devasya  savituh  siyama  2.038.10 

Interpretation: 

"They  all  (gods)  increase  his  delight  and  his  thought  and  his  fullness  here  in 
the  body.  May  the  Lord  of  the  Divine  Energy,  praised  by  the  souls,  protect 
and  nourish  us  in  our  growth. 

In  the  blissful  center  of  the  riches,  may  we  become  dear  to  the  God 
Savitar." 

Vocabulary: 

gnaspati,  m.  the  husband  of  a  divine  wife  R V.  ii  ,  38  ,  10. 

Vajaya,  (cf.  vaj)  Nom.  P.  A.  -yati,  -te,  (inf.  vajayadhyai),  to  race,  speed, 

hasten,  run,  contend,  vie  R V.  to  urge  on,  incite,  impel  ib.  AV.  Pan5cavBr.  P.; 
to  worship  Naigh.  iii  ,  14;  to  fan,  kindle  (considered  as  Caus.  of  va)  Paln2.  7-3 
,  88. 

puramdhi,  mfn.  (etym.  much  contested;  prob.  fr.  acc.  of  1.  or  3.  pur  and  dha, 
"bearing  fulness"  or  "bearing  a  body")  prolific,  not  barren  (lit.  and  fig.), 
bountiful,  munificent,  liberal  R V.  VS.  TS.;  liberality,  munificence,  kindness 
(shown  by  gods  to  man  e.g.  RV.  i  ,  5  ,  3  ;  158  2  &c.  ;  or  by  man  to  gods  in 
offering  oblations  e.g.  i  ,  123  ,  6  ;  134  ,  3  &c.  ;  also  personified  as  goddess  of 
abundance  and  liberality  e.g.  vii  ,  36  ,  8  &c.) 

aye/aye  ind.  a  vocative  particle  ,  an  interjection  (of  surprise  ,  recollection  , 

fatigue  ,  fear  ,  passion  ,  especially  used  in  dramas  ,  cf.  ayi). 

samgatha,  m.  meeting-place  ,  centre  RV.  TBr.;  conflict ,  war  Naigh. 

i  i  i 

3ITITR  3T£q:  ^  TM  3TT  ^  I 

3T  3TTR  RTR^RRTTT  || 

asmabhyam  tad  divo  adbhyah  prthivyas  tvaya  dattarn  kdmiyam  radha  a  gat 
sam  yat  stotrbhya  apaye  bhavati  urusamsaya  savitar  jaritre  2.038.11 

Interpretation: 

"Thus  should  that  come  to  us,  given  by  you,  the  desired  wealth  from  the 
earth  and  heaven  and  the  waters!  May  peace  be  for  those  you  affirm  you  in 
their  life  and  for  the  friend  who  helps  to  reach  (the  wealth),  and  for  the 
singer  pointing  to  the  vastness." 

Vocabulary: 

api,  m.  an  ally,  a  friend,  an  acquaintance  RV.  VS.  (according  to  Say.  on  RV.  ii  , 
29  ,  4  ,  from  the  Caus.)  causing  to  obtain  [wealth  &c.];  (mfn.)  ifc.  reaching  to, 
entering. 
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RV  4.53 

rsi:  vamadeva  gautama;  devata:  savita:  chanda:  jagati 


i  i  —  r  —  i  i 

51 #  rPRT  R5T  3^Tfrm:  || 


■|  i 

fN  fN 


R3TT  V£TcTT  ^Ff^r  TO?  51N  RTR  3FT%:  I 

_  _  I  -  —  I  —  — 

TOFT:  3TPJ^^  3f3fr^^HT^  ||  V-o^-°R 


T 

CN 


3TCT  %^ir  mwn  be-  wt  i 


R  ^11  3WTT^TO  *r#TFf  3^frf^3FT^  II 

t  i  _  i  r  i  —  t  — 

3^^r^TTR5Fqi^r5.^n%5^:  d^Rrmr  wz  I 

i  —  i  —  r  i —  —  i 

riwi^  i^rr^  \p^t  ii  v-o^-°v 

_  i  i  i  i 

%/3RTfer  ^rf^TcTT  RTt?3RT  ^  ^frt  i 

tot  %n  T%nK^3rm  rt  ?rrt  ii  v-o^.°^ 

SR^HT  3FM  P41^T4^F7  3T  ^-ft  I 

—  i  i  i  —  i—  — 1—  i 

*T  Rt  5^:  HRRf  3TR  ^5?^3TFR  ^RTFf  II 


“T 


31FR^  ^  5^  *TT^TT  I 


"\ 


*T  R:  ^rqTrR^3^TR^^  R^Tf^FcT  TT^3^FR  II  tf-o^-oVS 
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Analysis  of  RV  4.53 

i  i  i  i  i 

i  i  —  r  —  i  i 

3%^  r^RT  cR^R  TUT  ^3RR^TT  ^T^fPT:  II  *-o^-°? 

tad  devasya  savitur  vdriyam  mahad 

vrnTmahe  asurasya  pracetasah 

chardi'r  yena  dasuse  yachati  tmana 

tan  no  maham  ud  ayan  devo  aktubhih  4.053.01 

Interpretation: 

"That  greatness  of  the  God  Savitar  we  choose,  of  the  Powerful  One,  whose 
consciousness  is  turned  ever  forward;  That  by  which  he  gives  protection  to 
the  giver  of  the  Sacrifice,  by  which  the  great  God  himself  is  rising  in  the 
Night." 

Vocabulary: 

chardis  n.,  a  fence,  secure  place  or  residence  RV. 

aktu,  m.  tinge,  ray,  light  RV.;  dark  tinge ,  darkness ,  night  RV.  ,  (-os,  -ubhis)  ind. 
at  night  RV. 


T^TT  WU  gSRPT  ITTfPTR:  3JPT  9Tcf  ipTT  I 

_  _  i  —  i  _ 

^ 3TjfrTR7^TTFTcfT  II  V-o^-°R 

divo  dhartd  bhuvanasya  prajapatih 
pisangam  drapim  prati  muncate  kavih 
vicaksanah  prathayann  aprnann  uru 
ajljanat  savitd  sumnam  ukthiyam  4.053.02 

Interpretation : 

"He  upholds  the  Heaven,  the  Creator  of  the  World.  He  puts  on  his  golden 
garment,  the  Poet-Seer! 

Seeing  widely  and  in  detail,  spreading  far,  filling  the  vastness  by  himself, 
Savitar  has  generated  the  perfect  Thought  which  deserves  expression  by 
the  Word." 

Vocabulary: 

drapi,  m.  mantle,  garment  RV .  AV. 

pisahga,  mf(T)n.  reddish,  reddish-brown  or  -yellow,  tawny  RV.  &c.  &c.; 


3TM  RTM  RP-TTT  ^  RTR  WT  I 

i  i  —  i  —  —  i 
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a'pra  rajamsi  diviya'ni  parthiva 
slokarn  devah  krnute  svaya  dharmane 
pra  bahu  asrak  savita'  savTmani 
nivesayan  prasuvann  aktubhir  jagat  4.053.03 

Interpretation: 

"He  filled  the  spaces  of  heaven  and  earth  by  Himself,  the  God  who  creates 
the  Word  to  sustain  Himself! 

Savitar  has  stretched  his  arms  to  all  who  move  here  to  guide  them, 
introducing  and  leading  them  in  the  night  here!" 

Vocabulary: 

a  pra,  P.  to  fulfil  to  accomplish  any  one's  desire  (kamam). 

savTman,  n.  (only  in  Loc,)  setting  in  motion,  instigation,  direction,  guidance  RV. 
VS. 

prasrj,  P.,  (aor.  P.  -asrak  A.  -asrksata)  ,  to  let  loose  ,  dismiss  ,  send  off  to 
(acc.)  RV.  &c.  &c.;  to  stretch  out  (the  arms)  RV. 


i  —  i  —  r  i  —  —  i 

qtr  II 

adabhiyo  bhuvanani  praca'kasad 
vrata  ni  devah  savita  bhf  raksate 
prasrag  bahd  bhuvanasya  prajabhiyo 
dhrtavrato  maho  ajmasya  rajati  4.053.04 

Interpretation: 

"Invincible  illumines  all  the  worlds;  the  God  Savitar  protects  his  laws  of 
existence  from  all  sides! 

He  stretched  his  hands  to  help  all  creatures  in  the  world  of  becoming,  [and] 
holding  firm  to  his  [supreme]  laws,  shining  in  his  great  march  forward." 

Vocabulary: 

ajma,  m.  (aj)  ,  career  ,  march  RV. 

adabhya,  mfn.  free  from  deceit,  trusty  not  to  be  trifled  with  RV. 
dabh/dambh,  1.,  to  hurt ,  injure  ,  destroy  RV .  AV.  TS.  ShBr. 


I  _  r  ^  —  ^1  —  1 

RT  ^fTcf  c^FfT  II 


trfr  antariksam  savita'  mahitvana' 
trf  rajamsi  paribhds  trfni  rocana' 
tisro  dfvah  prthivTs  tisra  invati 
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tribhir  vratai'r  abhi  no  raksati  tmana  4.053.05 
Inteoretation: 

"Savitar  is  thrice  surrounding  Antariksham  with  his  might  and  its  three 
spaces,  and  the  three  luminous  realms,  rocana,  setting  three  heavens  in 
motion  and  three  earths,  protecting  us  [as  if  surrounding]  by  himself  with 
his  three  [supreme]  laws." 

Vamadeva  depicts  Savitar  as  the  all  including,  transcendental  and  at  the 
same  time  an  involved  Godhead,  which  is  the  power  of  Ritam,  a  direct 
characteristic  of  the  Supramental  Dynamic  Truth  of  things  in  their  right 
positioning  and  relations.  For  He  includes  also  the  three  luminous  realms  of 
trlni  rocana  and  all  that  is  below  it,  making  the  three  heavens  and  the  three 
earths  grow,  revealing  all  the  wonders  of  the  Divine  Manifestation  on  the 
scale  of  time  and  space. 

i  ii  i 

fCFfp:  RT#TT  FiimT  TFTFT  qt  cRTT  I 

—  i  i  i  —  i—  — 1—  i 

brhatsumnah  prasavltd  nivesano 

jagata  sthatur  ubhayasya  yo  vasf 

sa  no  devah  savitd  sarma  yachatu 

asme  ksayaya  trivarutham  amhasah  4.053.06 


Interpretation: 

"The  Father  is  He,  who  creates,  whose  Perfect  Thought  is  in  the  Vast,  who 
introduces  and  settles  all  [in  this  manifestation];  the  Lord  of  both  that 
moves  and  moves  not!  May  the  God  Savitar  grant  us  protection  from  the 
Narrowness  with  his  triple  coverings  to  dwell  in  us!" 

Vocabulary: 

prasavitr,  m.  (for  1.  see  pra  1.  su)  a  begetter,  father, 

nivesana,  mf(T)n.  entering  (ifc.)  Hariv.;  (fr.  Caus.)  bringing  to  rest,  providing 
with  a  resting-place  R V.  TS.  AV.;  hiding  or  dwelling-place  of  any  kind  ,  nest  , 
lair ,  camp ,  house  ,  home  RV.  &c.  &c. 

i  ii  ii 

5VTT?J  Ff:  ^TFTcTT  I 

i  i  i  —  —  i 

SRRFcT  II  V-o^-oVS 

agan  deva  rtubhir  vardhatu  ksayam 
dadhatu  nah  savitd  suprajd m  isam 
sa  nah  ksapabhir  ahabhis  ca  jinvatu 
prajd  vantarn  rayi'm  asme  sam  invatu  4.053.07 

Interpretation: 
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"Arriving,  with  his  powers  which  are  arranging  all  the  sacrificial  seasons,  he 
should  grow  in  our  home.  Savitar  should  establish  in  us  our  true  impulsion 
of  perfect  creation,  supraiam  isam\  He  should  urge  us  nights  and  days, 
activating  within  us  the  wealth  which  is  bearing  this  perfect  creation!" 

Vocabulary: 

ksapa,  f.  night  RV .  iv  ,  53  ,  7  (instr.  pi.  -pabhis)  AitBr.  i,  13  MBh.  &c. 
jinv,  I.P.;  to  move  one's  self;  be  active  or  lively  (Naigh.ii  ,  14)  RV.  AV.;  to  urge 
on  ,  cause  to  move  quickly ,  impel ,  incite  RV.  AV.;  to  refresh  ,  animate  RV.  VS. 
AV.  AitBr.  to  promote  ,  help  ,  favour  RV.  AV.  to  help  any  one  (acc.)  to  anything 
(dat.)  RV.;  to  receive  favourably  {’prayers  or  acts  of  devotion)  RV.  i  ,  157. 


RV  4.54 

rsi:  vamadeva  gautama;  devata:  savita; 
chanda:  jagatl,  6  tristup 
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3T^qq:  qfqqr  q^TT  ^  q  qqqi^qT  qft:  I 

ft  ft  Vf^TirT  3P3  ft  3]q  qftft  q^T  || 


qq*ft  ft  WT  ST[q?q  vrRJ^^R^  | 

__  - 1  -  —  —  — i  —  i 

3TT^^FTH  5^RT  ftftqT  qi^qvq:  ||  y.o^.o^ 

ftftft  qq^qf^T  ftft  qq  ftq^q%:  I 

I  _  I  I  T 

q  q  ?q  ft  qq  ^qq^SRPT^:  ||  V-^V-°3. 

q  qftft  qftqiftEqTq  qqqqi  ft^^qq  qKTftqft  i 

—  i  —  i  —  i  —  i—  i —  i 

qq^ftq^TT  qftq^37T  ^qff^q’ftqjftq:  qqft  qFqi^qqq  qq;  IIV-oMtf-oy 

i  _  -  i  -  i  _  _  _  _ 

s^qqsrqjp^:  qqftq;  r^qt  qvq;  ^qftr  q^-qiqq:  i 
qqi-qqr  qqqftt  ftqfft;  <ftq  qp^  pftq:  pqiq  q  n  y-o^.o^ 


*\  *\  r\ 


r\ 


*\  fN^S,  <^*\  ^ 


r\ 


q  q  iq^Sf^qiqq:  pqTPT  iqq-iqq  PTqqq^l^qkd  I 


qfqrftqft  ftk'^ 3#^ snftftl^ ft  3Tftfq:  grf  %q;  II  V-o^y-o^ 


Analysis  of  RV  4.54 

ii  ii  i 

3T^qq:  qfqqi  qftfT  q  q  ^iftq^Sff  qqqi^ft  ftq:  I 
ft  ft  ^fT  Wq  qiqq^q:  fts  ft  3*q  sftft  qqi  qqq;  ii  y-o^y-o? 

abhud  devah  savitd  vandiyo  nu  na  idanlm  ahna  upavaciyo  nrbhih 

vi  yo  ratna  bhajati  manavebhiyah  srestham  no  atra  dravinam  yatha  dadhat 

4.054.01 

Interpretation: 

"The  God  Savitar  became  for  us  worthy  of  adoration!  Now,  before  the  Day, 
he  should  be  called  upon  by  men! 

As  he  is  the  one  who  distributes  the  (seven)  jewels  to  men,  thus  he  should 
establish  the  best  wealth  for  us  here." 

The  second  half  of  the  verse  literary  says:  "the  one  who  [gives]  the  jewels 
for  the  people,  as  he  established  thus  the  best  thing  for  us  here."  What  is 
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striking  in  this  statement  is  a  subtle  connection  between  receiving  the 
wealth  from  Savitar,  his  unmixed  delight  of  things  and  their  proper  and  true 
positioning  and  relations,  for  oneself  and  the  effect  it  has  on  all  others,  and 
vise  versa.  It  seems  that  it  is  the  essential  characteristic  of  the  Dynamic 
Truth,  Ritam,  for  once  it  is  received  by  one  person  it  has  an  effect  on  all 
other  people  and  their  relations;  it  puts  in  order  a  wider  range  of  things 
than  those  which  constitute  a  separate  life.  And  this  is  the  meaning  of  the 
Sacrifice.  The  personal  salvation  even  if  it  will  be  effectuated  by  this 
process  is  not  the  central  focus  here  but  the  Force  itself  which  changes  All. 
Becoming  a  centre  of  this  Force  one  may  gain  personal  liberation,  (as  Sri 
Aurobindo  explains  it  to  Pavitra)  but  it  is  not  the  central  focus  and  meaning 
of  its  working;  it  effectuates  changes  all  over  in  manifestation,  and  the 
personal  gains  simply  fall  out  of  focus,  for  it  is  in  the  very  nature  of  this 
Force  to  sustain  All  and  to  manage  the  growth  of  All. 


T%  WT  pTTT  I 

i  —  —  — i  —  i 

spfRT  ^T^TT  || 

devebhyo  hi  prathamam  yajmyebhiyo 
amrtatvam  suvasi  bhagam  uttamam 
ad  id  damdnam  savitar  vi  urnuse 
anucTni  jlvita'  manusebhiyah  4.054.02 

Interpretation: 

"For  you  indeed  first  create  a  supreme  portion  of  delight,  an  immortality, 
for  the  Gods,  worthy  of  Sacrifice!  And  then  you  open  up  to  men  their 
portion  of  delight,  0  Savitar,  which  they  may  experience  in  their  successive 
lives." 

This  verse  is  very  similar  to  the  Gita's  verse:  sahayajnah  prajah  srstva 
purovaca  prajapatih,  anena  prasavishyadhvam  esa  vo'stv  istakamadhuk/ 
3.10 

Devan  bhavayatanena  the  deva  bhavayantu  vah/  parasparam  bhavayantah 
sreyah  param  avapsyatha/  3.11 

What  is  interesting  here  is  that  the  word  pra-savisyadhvam  is  used,  as  if 
from  the  Vedic  usage  of  Savitar,  meaning  'you  should  urge/impel/create 
each  other  by  the  sacrifice,  which  should  be  a  Cow  for  realization  of  all  your 
Desires." 

There  is  also  a  mentioning  of  the  successive  lives  of  men,  anucTna  jTvita 
manusebhyah,  which  means  that  reincarnation  was  understood  in  the  Veda. 
So  Savitar  is  imparting  the  share  of  delight  in  the  successive  lives  of  men, 
which  is  very  similar  to  what  Bhagavan  Sri  Krishna  represents  in  the  Gita. 
The  word  bhagavan  means  the  Master  of  Delight.  In  the  Veda  it  is  Bhaga 
Savitri. 
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Vocabulary: 

daman,  1  n.  m.  a  giver,  donor  RV.  (da-)  n.  giving,  a  gift  RV. 
anucTna,  mfn.  (fr.  anv-anc),  coming  after,  successive;  RV.  iv  ,  54  ,  2 
urnu-  (connected  with  l.vr)  cl.  2.  P.  Al.  urnoti  and  urnauti,  Pan2.  7-3  ,  90,  to 
cover ,  invest ,  hide ,  surround  AV.  vii  ,  1  ,  2 


TTRtTI  TR  I 

I  _  I  I  T 

^  ^  RT  m  II  V-o^.o^ 

acittl  yac  cakrmii  daiviye  jane 

dlnair  daksaih  prabhutT  purusatvata 

devesu  ca  savitar  manusesu  ca 

tuvarn  no  atra  suvatad  anagasah  4.054.03 

Interpretation : 

"If  we,  being  men,  as  we  are  in  our  nature,  have  done  something  which  has 
no  sense  in  the  eyes  of  our  divine  nature,  because  of  our  weak 
discrimination  or  insolent  egoism,  you,  0  Savitar,  amend  this  mistake  and 
make  us  sinless  here  [on  earth]  among  gods  and  among  men." 

To  be  sinless  (true,  direct)  among  gods  and  among  men  simultaneously  is 
the  goal  of  the  realization  of  the  Dynamic  Truth,  Ritam.  It  means  that  all 
things,  divine  and  human,  are  already  in  Harmony.  For  how  can  one  be 
sinless  or  true  in  the  context  of  heavenly  and  earthly  life  at  the  same  time? 
Moreover  it  seems  that  there  is  no  truer  harmony  of  things  is  possible.  The 
heaven  and  earth  have  to  be  'equal  and  one',  as  they  were  at  the  beginning 
of  Creation  in  its  Supramental  Unity. 

"For  all  problems  of  existence  are  essentially  problems  of  harmony.  They 
arise  from  the  perception  of  an  unsolved  discord  and  the  instinct  of  an 
undiscovered 

agreement  or  unity.  To  rest  content  with  an  unsolved  discord  is 
possible  for  the  practical  and  more  animal  part  of  man,  but 

impossible  for  his  fully  awakened  mind,  and  usually  even  his  practical 
parts  only  escape  from  the  general  necessity  either  by  shutting  out  the 
problem  or  by  accepting  a  rough,  utilitarian  and  unillumined  compromise. 
For  essentially,  all  Nature  seeks  a  harmony,  life  and  matter  in  their  own 
sphere  as  much  as  mind  in  the  arrangement  of  its  perceptions.  The  greater 
the  apparent  disorder  of  the  materials  offered  or  the  apparent 
disparateness,  even  to  irreconcilable  opposition,  of  the  elements  that  have 
to  be  utilised,  the  stronger  is  the  spur,  and  it  drives  towards  a  more  subtle 
and  puissant  order  than  can  normally  be  the  result  of  a  less  difficult 
endeavour."13 


i3Volume:  18-19  [SABCL]  (The  Life  Divine),  Page:  2 
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This  passage  says  in  other  words  that  we  all  willingly  or  unwillingly  are  in 
the  process  of  Manifestation  by  the  Dynamic  Truth,  which  is  recognized  by 
the  Nature  as  the  process  of  harmonization. 

Vocabulary: 

acitti,  f.  want  of  sense,  infatuation  RV.  AV.;  (figuratively  said  of)  an  infatuated  man  R V.  iv  ,  2  , 
11;  VS. 

dTna,  mfn.  (fr.  3.  di)  scarce,  scanty  RV.;  depressed,  afflicted,  timid,  sad  miserable,  wretched  Mn. 
MBh.  Kalv.  &c. 

purusatva,  n.  manhood,  manliness  MBh.  Pur.;  C-tva-ta)  ind.  after  the  manner  of  men  RV. 
prabhuti,  imperious  demeanour ,  violence  RV.  iv  ,  54  ,  3;  sufficiency  RV.  TBr.;  a  ruler,  lord  (?) 
RV.  viii ,  41 ,  1. 


—  i  —  i  —  i  —  i—  i —  i 

^ffcf  iiv-o,av-ov 

na  prarmye  savitur  daiviyasya  tad 

yatha  vfsvam  bhuvanam  dharayisyati 

yat  prthivyd  varimann  i  suangurfr 

varsman  divah  suvati  satyam  asya  tat  4.054.04 

Interpretation : 

"That  [power]  of  the  Divine  Savitar  can  be  diminished  by  none,  for  He  will 
always  be  sustaining  the  whole  Universe. 

What  the  God  with  his  perfect  fingers  impels  onto  the  wideness  of  the  earth 
and  the  height  of  the  heaven  that  is  His  Truth!" 

None  can  diminish  his  power,  for  it  is  the  power  which  sustains  All.  It  is  not 
a  part  of  force  produced  by  any  of  them  who  constitute  that  All,  but  it 
comes  from  the  beyond. 

Vocabulary: 

pramT,  P.  -minati,  -minati  Paln2.  8-4  ,  15  ;  -minoti  BhP.;  Ved.  inf.  -miyam,  -miye  and  -metos  cf. 
below),  to  frustrate ,  annul ,  destroy ,  annihilate  RV.  AV.  BhP.;  to  change,  alter  RV.;  to  neglect, 
transgress,  infringe  ib.;  to  cause  to  disappear,  put  out  of  sight  RV. 

variman,  n.  or  m.  (abstract  noun  of  uru  q.v.)  expanse,  circumference,  width,  breadth,  space, 
room  RV.  VS.  AV. 

varsman,  m.  height,  top  RV.  AV.;  the  vertex  RV.;  n.  (varihman)  height,  top,  surface,  uttermost 
part  RV.  VS.  TS.  &c. 

svariguri,  mfn.  handsome-fingered  (said  of  Savitri  and  Sinivaji)  RV. 


1  _  1  -\  _  ^  1  _  i 

wit  HWK  qcRT  ^TPTcT:  *TTR  ^  II  V-o^-o^ 


indrajyesthan  brhadbhyah  parvatebhiyah 
ksayarh  ebhyah  suvasi  pastiyavatah 
yatha-yatha  patayanto  viyemira 
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evai'va  tasthuh  savitah  savaya  te  4.054.05 


Interpretation: 

"You  urge  those,  for  whom  the  best  is  Indra,  to  move  towards  the  vast 
mountains,  providing  them  with  their  dwelling  spaces  and  supply.  However 
they  may  disperse  flying  away,  they  still  will  simply  stay  in  your  [all-] 
urging  power,  0  Savitar." 

Indra-jyestha  is  a  Bahuvrihi  compound,  meaning:  'those  for  whom  Indra  is 
the  leader',  in  other  words,  those  Aryans,  according  to  Sayana,  who  seek 
the  assistance  and  guidance  of  Indra.  Savitar  is  urging  them  towards  the 
vast  mountains,  the  high  mental  regions  of  the  Higher  and  the  Illumined 
Mind,  where  they  can  receive  the  flashes  of  Indra  descending  from  above. 
To  them  he  gives  shelter  and  supply  of  knowledge  and  power  (stalls  with 
cows  and  horses),  ksayan  pastiyavatah.  And  however  they  disperse  in  their 
movement  in  this  Universe  they  still  all  stay  as  if  immobile  in  His 
Consciousness-Power.  (Cf.  Isha  Upanishad  5-6) 

ksayan  pastiyavatah  can  be  also  translated  as  'abodes  for  the  extraction  of 
Soma',  which  can  be  seen  as  the  esoteric  meaning,  because  in  the  next 
verse  the  extraction  of  Soma  is  mentioned  as  the  three  pressings  of  Savitar. 
He  gives  them  a  secured  space  within  this  insecure  manifestation  where 
they  can  engage  themselves  in  pressing  out  Soma  for  the  Gods.  Soma  is  the 
product  of  Savitar's  pressing,  therefore  it  can  be  translated  as  "he  creates 
for  them  space  and  time  in  this  manifestation,  where  they  can  open  up  for 
his  pressings." 

Vocabulary: 

pastyavat,  (-tya)  mfn.  having  (i.e.  being  kept  in)  a  stall  RV.  ix  ,  97  ,  18;  having  a 
fixed  habitation  (m.  a  wealthy  man)  ,  i  ,  151  ,  2;  forming  or  offering  a  fixed 
habitation,  ii,  11,  16  iv,  54,  5;  belonging  to  the  Soma-press,  viii,  7,  29. 
pastya,  n.  (fr.  pas  and  tya  [?]  ;  cf.  pas-ca),  a  stall,  stable  (as  the  back-building? 
but  cf.  also  Lat.  postis)  RV. 

pastya,  f.  homestead,  dwelling,  household  (also  pi.)  RV.;  du.  the  2  halves  of  the 
Soma-press  ib.  x  ,  96  ,  10;  sg.  the  goddess  of  domestic  affairs  ib.  iv,  55,  3 
pas,  1.  P.  A.  pasati,  -te  (v.l.  for  spas  Dhaltup.  xxi  ,  22) 

viyam,  P.  -yacchati  (3.  pi.  pf.  A.  -yemire  RV.  iv  ,  54  ,  5),  to  spread  out ,  extend 
RV.;  to  stretch  out  the  legs ,  step  out  { as  a  running  horse)  ib. 


^  1  rN  ’N1  rN*\  rN'N  1  ^  1 

^  cT  <-!4K-lT  T'TT-RTI  3TR4H  I  *-d  I 


ye  te  trfr  ahan  savitah  savdso 
dive-dive  saubhagam  asuvanti 
indro  dyavaprthivf  sfndhur  adbhir 
adityair  no  aditih  sarma  yarnsat  4.054.06 
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Interpretation: 

"Those  of  your  triple  pressings,  0  Savitar,  during  the  day,  should  bring  us  a 
supreme  delight  day  by  day!  Indra,  Heaven  and  Earth,  and  the  Ocean  with 
their  Waters,  and  Aditi  with  her  sons  Adityas  should  give  us  a  peaceful 
protection." 

It  is  interesting  that  the  protection  is  asked  by  the  Waters,  adbhih,  from 
Indra,  Heaven  and  Earth  and  the  Ocean,  and  by  the  Adityas  from  Aditi.  It  is 
like  the  Waters  of  the  Supreme  are  descending  from  the  beyond,  raining 
down  onto  Heaven  and  Earth  of  our  mental  and  physical  being,  the  Adityas 
also  enter  our  lower  hemisphere  and  act  upon  our  consciousness  in  the 
name  of  the  Mother,  Aditi. 

Appendix 

Savitar  and  the  Dynamic  Truth. 

Savitar  represents  the  dynamic  realization  of  the  Divine  in  Manifestation.  He 
brings  into  the  play  of  time  and  space,  nivesayan,  the  mortals  and  the 
immortals  for  their  interaction  here  in  the  triple  world  of  mind,  life  and 
body,  into  Hiranya  Garbha,  and  thus  manifests  all  the  varieties  and 
potentialities  in  the  Divine  manifestation.  He  is  the  force  that  urging  all  to 
move  towards  their  highest  perfection  in  the  dynamic  unfolding  of  the 
World. 

His  golden  hands  and  perfect  fingers  are  important  feature,  for  they 
arrange  and  distribute  all  the  components  of  the  One  according  to  the 
dynamic  Truth  of  things.  He  is  the  Supreme  involved  rising  to  the  Supreme 
uninvolved  and  thus  embracing  the  Night  from  both  sides. 

He  is  also  depicted  as  moving  by  the  dark  space  towards  the  light,  removing 
all  the  obstacles  and  urging  the  Sun  to  appear: 

aparmvam  badhate  veti  sdriyam  abhi  krsnena  rajasa  dyam  rnoti  1.035.09 
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RV  5.81 

rsi:  syavasva  atreya;  devata:  savita;  chanda:  jagati 

ii  i  ii 

pR  *R  3R  pR  RRt  RR  TRPR  RTFR:  I 
R  CRT  7a  ^TCR  RRgR:  II 

I  T  I  -  I 

MI  WM  TO  pi  #:  ^  I 

R  RR^^R^R?TT  R  TTRR  II  V°<^-°R 

i  —  —  —  i—  —  i 

rr  ^tIrri/rtrrtt  | 

—  I  —  —  I  I  I  —  I  — 

m  RpRTR  RTR  *T  P^RTT  TRfRT  ^TRcTT  RCRRT  II 

I  I  I  T 

3R  C#T  PfRcP^RFT  TTRRR  *£TCR  TCFTR:  | 

—  i  —  i  —  i  —  —  i 

RT  TRT^RFR:  qfpRT  RT  FRT  ^RW  ^  Wp  ||  P-o^.oy 

—  i  —  —  —  —  i  —  i 

RTRR  SRR^R  *RRT  ^  RRR:  I 

RR  R^R^^’i  R  iMI^T  R^NPcRLR  TTRcT:  <-cl I -H ^TFR^T  II  p-°<^-°p 


Analysis  of  RV  5.81 

A  Hymn  to  Savitri14 

The  Rishi  hymns  the  Sun-God  as  the  source  of  divine  knowledge  and  the 
creator  of  the  inner  worlds.  To  him,  the  Seer,  the  seekers  of  light  yoke 
their  mind  and  thoughts;  he,  the  one  knower  of  all  forms  of  knowledge, 
is  the  one  supreme  ordainer  of  the  sacrifice.  He  assumes  all  forms  as  the 
robes  of  his  being  and  his  creative  sight  and  creates  the  supreme  good 
and  happiness  for  the  two  forms  of  life  in  the  worlds.  He  manifests  the 
heavenly  world,  shining  in  the  path  of  the  dawn  of  divine  knowledge;  in 
that  path  the  other  godheads  follow  him  and  it  is  his  greatness  of  light 
that  they  make  the  goal  of  all  their  energies.  He  has  measured  out  for  us 
our  earthly  worlds  by  his  power  and  greatness:  but  it  is  in  the  three 
worlds  of  light  that  he  attains  to  his  real  greatness  of  manifestation  in 
the  rays  of  the  divine  sun;  then  he  encompasses  the  night  of  our 
darkness  with  his  being  and  his  light  and  becomes  Mitra  who  bv 

his  laws  produces  the  luminous  harmony  of  our  higher  and  lower 

worlds.  Of  all  our  creation  he  is  the  one  author,  and  by  his  forward 
marches  he  is  its  increaser  until  the  whole  world  of  our  becoming  grows 
full  of  his  illumination. 


14  Volume:  15  [CWSA]  (The  Secret  of  the  Veda),  Page:  555 

There  are  two  translations  by  Sri  Aurobindo  of  this  hymn,  the  second  version  we  give  in  the 
notes. 
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RR  37T  NRT  RRT  I 

t%  irn  #  cl^HINl^  vjj$  ^IFT  ^T%1=  qR^f:  II  V°^-o? 

yunjate  mana  uta  yunjate  dhi'yo  vi'pra  viprasya  brhato  vipascitah 
vi  hotra  dadhe  vayunavid  eka  m  mahf  devasya  savituh  paristutih  5.081.01 

1.  Men  illumined  yoke  their  mind  and  they  yoke  their  thoughts  to  him 
who  is  illumination  and  largeness  and  clear  perceiving.  Knowing  all 
phenomena  he  orders,  sole,  the  Energies  of  the  sacrifice.  Vast  is  the 
affirmation  in  all  things  of  Savitri,  the  divine  Creator.15 

Interpretation: 

Sri  Aurobindo  translates  vayuna  as  'phenomena',  and  hotra  as  'the 
Energies  of  the  sacrifice'.  It  is  by  yoking  our  thoughts  and  mental 
concentration  to  his  luminous  and  vast  Mind,  to  the  one  who  knows  all 
the  phenomena  of  our  existence  and  all  the  processes  of  our 
transformation,  hotra,  which  he  establishes  and  reigns  in  the  Universe, 
that  the  great  all-reaching  affirmation  of  the  Supreme  can  be  successfully 
made  in  us. 

ii  i  i 

T%^T  WM  q#:  qiHl4)^R£  =31^  I 

T%  ERORT  T%  II 

visva  rupani  prati  muncate  kavih  prasavTd  bhadram  dvipade  catuspade 
vi  nakam  akhyat  savita"  vareniyo  anu  prayanam  usaso  vi  rajati  5.081.02 

2.  All  forms  he  takes  unto  himself,  the  Seer,  and  he  creates  from  them 
good  for  the  twofold  existence  and  the  fourfold.  The  Creator,  the 
supreme  Good,  manifests  Heaven  wholly  and  his  light  pervades  all  as  he 
follows  the  march  of  the  Dawn.16 

Interpretation: 


15  I.  The  illumined  yoke  their  mind  and  they  yoke  their  thoughts  to  the  illumined  godhead,  to 
the  vast,  to  the  luminous  in  consciousness;  the  one  knower  of  all  manifestation  of  knowledge, 
he  alone  orders  the  things  of  the  sacrifice.  Great  is  the  praise  of  Savitri,  the  creating 
godhead. 

16  2.  All  forms  are  robes  the  Seer  puts  on  that  he  may  create  the  good  and  bliss  for  the 
double  and  the  quadruple  creature.  Savitri  describes  by  his  light  our  heavenly  world;  supreme 
is  he  and  desirable,  wide  is  the  light  of  his  shining  in  the  march  of  the  Dawn. 

Footnote:  Literally,  two-footed  and  four-footed,  but  pad  also  means  the  step,  the  principle  on 
which  the  soul  founds  itself.  The  esoteric  meaning  is  four-principled,  those  who  dwell  in  the 
fourfold  principle  of  the  lower  world,  and  two-principled,  those  who  dwell  in  the  double 
principle  of  the  divine  and  the  human. 
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Sri  Aurobindo  translates  dvipad  and  catuspad  as  'the  twofold  and  the 
fourfold  existence'. 

So  "all  the  forms  he  takes  on  himself',  prati  muncate,  lit.  "he  releases 
them  within  himself  for  himself".  And  by  this  act  he  presses  out  or 
creates  the  good  for  all.  "The  Creator  Savitar,  the  Supreme  choice  of  all, 
revealed  with  his  wide  look  the  whole  Sky.  Widely  he  shines  following  the 
forward  movement  of  the  Dawn." 

Vocabulary: 

vikhya,  P.  (— khyati ,  Ved.  inf.  vikhye),  to  look  about  ,  look  at  ,  view  ,  see, 
behold  RV.  SBr.  to  shine  ,  shine  upon  ,  lighten  ,  illumine  R V.  AV. 
pratimuc,  P.  A  (-muncati,  -te),  to  put  (clothes  ,  a  garland  &c.)  on  (dat.  gen. 
loc.)  ,  to  fix  or  fasten  on  ,  append  AV .  &c.  &c.  (Al.  ,  later  also  P.)  to  put  on 
one's  self ,  dress  one's  self ,  assume  (a  shape  or  form)  RV.  &c.  &c. 

i  i  i 

~  i  —  —  i  i  i  — 1  — 

yasya  praydnam  anu  anya  id  yayur  devil  devasya  mahimdnam  ojasa 
yah  pdrthivani  vimame  sa  etaso  rajamsi  devah  savitd  mahitvana'  5.081.03 

3.  In  the  wake  of  his  march  the  other  gods  also  reach  by  his  force  to  the 
greatness  of  the  Divinity.  He  has  mapped  out  the  realms  of  earthly  light 
by  his  mightiness,— the  brilliant  one,  the  divine  Creator.17 

Interpretation: 

"Whose  movement  forward  all  other  gods  have  followed,  and  by  his 
power  reach  to  his  greatness.  The  one,  who  all  the  earthly  spaces 
measured  out  by  his  might,  he  is  the  mighty  Steed  of  the  Sun,  the  Divine 
Impeller,  Savitar." 

Vocabulary: 

etasa,  mfn.  of  variegated  colour,  shining,  brilliant  (said  of  Brahmanas-pati)  RV. 
x  ,  53  ,  9;  m.  a  horse  of  variegated  colour,  dappled  horse  (esp.  said  of  the 
Sun’s  horse)  RV. 

mahitva,  n.  greatness ,  might  RV.  VS.  &c. 

i  ii  i 

i  —  i  —  i  —  —  i 

WW  M  ^  W:  II  V°<^-oy 


uta  yasi  savitas  trlni  rocana  uta  suryasya  rasmibhih  sam  ucyasi 

uta  ratrlm  ubhayatah  parlyasa  uta  mitro  bhavasi  deva  dharmabhih  5.081.04 


17  3.  And  in  that  march  all  the  other  gods  in  their  might  follow  after  the  greatness  of  this 
godhead.  This  is  that  bright  god  Savitri  who  by  his  power  and  greatness  has  measured  out 
our  earthly  worlds  of  light. 
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4.  And  thou  reachest,  0  Savitri,  to  the  three  luminous  heavens;  and  thou 
art  utterly  expressed  by  the  rays  of  the  Sun;  and  thou  encompassest  the 
Night  upon  either  side;  and  thou  becomest  by  the  law  of  thy  actions  the 
lord  of  Love,  0  God.18 

Interpretation: 

"0  Savitar,  you  move  within  or  towards  the  three  luminous  realms  of  Svar 
(Intuitive  Mind,  Overmind  and  Supermind),  totally  fit  to  the  Rays  of  the 
Sun  (the  outpouring  of  the  Supramental  Light),  enclosing  Night  from  both 
sides:  from  above  and  from  below,  and  by  your  laws,  which  are 
supporting  the  Manifestation  throughout,  you  thus  become  Mitra,  the 
Supreme  Consciousness  of  the  Divine  Mother,  Aditi,  creating  all  that  is  in 
your  all  measuring  perception." 

The  profound  perception  here  is  that  the  Light  of  Savitar  is  rising  to  Svar 
and  inclosing  the  Night  from  both  sides,  manifesting  a  perception  of 
simultaneous  oneness  with  transcendental. 

There  is  a  passage  in  the  Secret  of  the  Veda,  where  Sri  Aurobindo 
explains  the  phenomena  of  the  Vedic  Night: 

"But  the  cave  is  only  the  home  of  the  Panis,  their  field  of  action  is  earth 
and  heaven  and  the  mid-world.  They  are  the  sons  of  the  Inconscience, 
but  themselves  are  not  precisely  inconscient  in  their  action;  they  have 
forms  of  apparent  knowledge,  mayah,  but  these  are  forms  of  ignorance 
the  truth  of  which  is  concealed  in  the  darkness  of  the  inconscient  and 
their  surface  or  front  is  falsehood,  not  truth.  For  the  world  as  we  see  it 
has  come  out  of  the  darkness  concealed  in  darkness,  the  deep  and 
abysmal  flood  that  covered  all  things,  the  inconscient  ocean,  apraketam 
salilam  (X. 129.3);  in  that  non-existence  the  seers  have  found  bv  desire  in 
the  heart  and  thought  in  the  mind  that  which  builds  up  the  true 

existence.  This  non-existence  of  the  truth  of  things,  asat,  is  the  first 
aspect  of  them  that  emerges  from  the  inconscient  ocean;  and  its  great 
darkness  is  the  Vedic  Night,  ratrlm  jagato  nivesanim  (1.35.1),  which  holds 
the  world  and  all  its  unrevealed  potentialities  in  her  obscure  bosom. 
Night  extends  her  realm  over  this  triple  world  of  ours  and  out  of  her  in 
heaven,  in  the  mental  being,  Dawn  is  born  who  delivers  the  Sun  out  of 
the  darkness  where  it  was  lying  concealed  and  eclipsed  and  creates  the 
vision  of  the  supreme  Day  in  the  non-existence,  in  the  Night,  asati 
ketum.  It  is  therefore  in  these  three  realms  that  the  battle  between  the 
Lords  of  Light  and  the  Lords  of  the  Ignorance  proceeds  through  its 
continual  vicissitudes. 

Vocabulary: 

uc,  4.  P.  ucyati  (pf.  2.  sg.  uvo4citha)  RV.  vii  ,  37  ,  3)  Al.  (pf.  2.  sg.  ucise}  RV. 
)  to  take  pleasure  in,  delight  in,  be  fond  of  RV.  to  be  accustomed  to  be  suitable 
,  suit ,  fit. 


18  4.  But  also  thou  goest,  0  Savitri,  to  the  three  shining  worlds  of  heaven  and  thou  art  made 
manifest  by  the  rays  of  the  Sun,  and  thou  encirclest  on  both  sides  the  Night,  and  thou 
becomest  Mitra,  0  god,  with  his  settled  laws  of  Truth. 
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stm  i 

-3cf^  R  iMI-FT  R’MNFF^cI  <HMd :  ^dlHH.^TR^f  II  V°<^-oL\ 

utesise  prasavasya  tvam  eka  id  uta  pusd  bhavasi  deva  yaVnabhih 

utedarn  visvam  bhuvanam  vi  rajasi  syavasvas  te  savita  stomam  anase 

5.081.05 

5.  And  thou  art  powerful  for  every  creation;  and  thou  becomest  the 
Increaser,  0  God,  by  thy  movings;  and  thou  illuminest  utterly  all  this 
world  of  becomings.  Shyavashwa  has  attained  to  the  affirmation  of  thee, 
0  Savitri.19 

Interpretation: 

"Of  all  that  strives  towards  the  growth  you  are  the  sole  Master!  And  you 
become  an  Increaser,  0  God,  with  your  many  movements! 

For  you  reveal  by  your  wide  light  all  the  World  of  becomings.  Shyavashva 
has  realized  your  perception  in  him  by  affirmation  of  you,  0  Savita r! " 

Vocabulary: 

is,  2.  A.  (Tste,  or  Ved.  Tse)  to  own  ,  possess  RV.  MBh.;  to  belong  to  RV.  to 
dispose  of ,  be  valid  or  powerful  to  be  master  of,  to  command  to  rule  ,  reign 
RV.  AV.  &c. 

prasava,  m.  the  pressing  out  (Soma  juice)  RV.;  m.  setting  or  being  set  in 
motion  ,  impulse  ,  course  ,  rush  ,  flight  RV.  AitBr.  stimulation  ,  furtherance  , 
aid  RV.  AV.  Br.  &c.;  3  m.  begetting  ,  procreation  ,  generation  ,  conception  , 
parturition  ,  delivery ,  birth  ,  origin  VS.  &c.  &c. 

yaman,  n.  going,  coming,  motion,  course,  flight  RV.  march,  expedition  i b . ; 
approaching  the  gods,  invocation  ,  prayer ,  sacrifice  &c.  ib.  AV.  TS. 


Surya  Savitri,  Creator  and  Increaser20 

Indra  with  his  shining  hosts,  the  Maruts,  Agni,  the  divine  force,  fulfiller 
of  the  Aryan  sacrifice,  are  the  most  important  deities  of  the  Vedic 
system.  Agni  is  the  beginning  and  the  end.  This  Will  that  is  knowledge  is 
the  initiator  of  the  upward  effort  of  the  mortal  towards  Immortality;  to 
this  divine  consciousness  that  is  one  with  divine  power  we  arrive  as  the 
foundation  of  immortal  existence.  Indra,  lord  of  Swar,  the  luminous 


19  For  a  good  idiomatic  and  literary  translation,  rendering  the  sense  and  rhythm  of  the 
original,  a  certain  freedom  in  turning  the  Sanskrit  is  necessary.  I  have  therefore  given  a  more 
literal  version  of  its  phrases  in  the  body  of  the  Commentary. 

5.  And  thou  alone  hast  power  for  the  creation  and  thou  becomest  the  Increaser,  0  god,  by 
thy  marchings  in  thy  path,  and  thou  illuminest  all  this  world  of  the  becoming.  Shyavashwa,  0 
Savitri,  has  found  the  affirmation  of  thy  godhead. 

20  Volume:  15  [CWSA]  (The  Secret  of  the  Veda),  Page:  285 
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intelligence  into  which  we  have  to  convert  our  obscure  material  mentality 
in  order  to  become  capable  of  the  divine  consciousness,  is  our  chief 
helper.  It  is  by  the  aid  of  Indra  and  the  Maruts  that  the  conversion  is 
effected.  The  Maruts  take  our  animal  consciousness  made  up  of  the 
impulses  of  the  nervous  mentality,  possess  these  impulses  with  their 
illuminations  and  drive  them  up  the  hill  of  being  towards  the  world  of 
Swar  and  the  truths  of  Indra.  Our  mental  evolution  begins  with  these 
animal  troops,  these  "Pashus";  they  become,  as  we  progress  in  the 
ascension,  the  brilliant  herds  of  the  Sun,  gavah,  rays,  the  divine  cows  of 
the  Veda.  Such  is  the  psychological  sense  of  the  Vedic  symbol. 

But  who,  then,  is  Surya,  the  Sun,  from  whom  these  rays  proceed?  He  is 
the  Master  of  Truth,  Surya  the  Illuminator,  Savitri  the  Creator,  Pushan 
the  Increaser.  His  rays  in  their  own  nature  are  supramental  activities  of 
revelation,  inspiration,  intuition,  luminous  discernment,  and  they 
constitute  the  action  of  that  transcendent  principle  which  the  Vedanta 
calls  Vijnana,  the  perfect  knowledge,  the  Veda  Ritam,  the  Truth.  But 
these  rays  descend  also  into  the  human  mentality  and  form  at  its  summit 
the  world  of  luminous  intelligence,  Swar,  of  which  Indra  is  the  lord. 

For  this  Vijnana  is  a  divine  and  not  a  human  faculty.  Man's  mind  is  not 
constituted  of  the  self-luminous  truth,  like  the  divine  mind;  it  is  a  sense- 
mentality,  Manas,  which  can  receive  and  understand21  Truth,  but  is  not 
one  with  it.  The  light  of  knowledge  has  to  present  itself  in  this  human 
understanding  tempered  so  as  to  suit  its  forms  to  the  capacities  and 
limitations  of  the  physical  consciousness.  And  it  has  to  lead  up 
progressively  to  its  own  true  nature,  to  manifest  successive  evolutionary 
stages  for  our  mental  development.  Therefore  the  rays  of  Surya,  as  they 
labour  to  form  our  mental  existence,  create  three  successive  worlds  of 
mentality  one  superimposed  on  the  other,— the  sensational,  aesthetic  and 
emotional  mind,  the  pure  intellect  and  the  divine  intelligence.  The 
fullness  and  perfection  of  these  triple  worlds  of  mind  exists  only  in  the 
pure  mental  plane  of  being,22  where  they  shine  above  the  three  heavens, 
tisro  divah,  as  their  three  luminosities,  trTni  rocanani.  But  their  light 
descends  upon  the  physical  consciousness  and  effects  the  corresponding 
formations  in  its  realms,  the  Vedic  parthivani  rajamsi,  earthly  realms  of 
light.  They  also  are  triple,  tisrah  prthivTh,  the  three  earths.  And  of  all 
these  worlds  Surya  Savitri  is  the  creator. 

We  have  in  this  figure  of  various  psychological  levels,  each  considered  as 
a  world  in  itself,  a  key  to  the  conceptions  of  the  Vedic  Rishis.  The  human 
individual  is  an  organised  unit  of  existence  which  reflects  the  constitution 
of  the  universe.  It  repeats  in  itself  the  same  arrangement  of  states  and 
play  of  forces.  Man,  subjectively,  contains  in  himself  all  the  worlds  in 
which,  objectively,  he  is  contained.  Preferring  ordinarily  a  concrete  to  an 
abstract  language,  the  Rishis  speak  of  the  physical  consciousness  as  the 
physical  world,  earth,  Bhu,  Prithivi.  They  describe  the  pure  mental 


21  The  Vedic  word  for  the  understanding  is  dhT,  that  which  receives  and  holds  in  place. 

22  Our  natural  plane  of  being  is  obviously  the  physical  consciousness,  but  the  others  also  are 
open  to  us  since  part  of  our  being  lives  in  each  of  them. 
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consciousness  as  heaven,  Dyaus,  of  which  Swar,  the  luminous  mind,  is 
the  summit.  To  the  intermediate  dynamic,  vital  or  nervous  consciousness 
they  give  the  name  either  of  Antariksha,  the  intermediate  vision,  or  of 
Bhuvar,— multiple  dynamic  worlds  formative  of  the  Earth. 

For  in  the  idea  of  the  Rishis  a  world  is  primarily  a  formation  of 
consciousness  and  only  secondarily  a  physical  formation  of  things.  A 
world  is  a  loka,  a  way  in  which  conscious  being  images  itself.  And  it  is 
the  causal  Truth,  represented  in  the  person  of  Surya  Savitri,  that  is  the 
creator  of  all  its  forms.  For  it  is  the  causal  Idea  in  the  infinite  being,— 
the  idea,  not  abstract,  but  real  and  dynamic,— that  originates  the  law, 
the  energies,  the  formations  of  things  and  the  working  out  of  their 
potentialities  in  determined  forms  by  determined  processes.  Because  the 
causal  Idea  is  a  real  force  of  existence,  it  is  called  Satyam,  the  True  in 
being;  because  it  is  the  determining  truth  of  all  activity  and  formation,  it 
is  called  Ritam,  the  True  in  movement;  because  it  is  broad  and  infinite  in 
its  self-view,  in  its  scope  and  in  its  operation,  it  is  called  Brihat,  the 
Large  or  Vast. 

Savitri  by  the  Truth  is  the  Creator,  but  not  in  the  sense  of  a  fabrication 
or  mechanical  forming  of  things.  The  root  of  the  word  means  an 
impulsion,  a  loosing  forth  or  sending  out,— the  sense  also  of  the  ordinary 
word  for  creation,  srsti,— and  so  a  production.  The  action  of  the  causal 
Idea  does  not  fabricate,  but  brings  out  by  Tapas,  by  the  pressure  of 
consciousness  on  its  own  being,  that  which  is  concealed  in  it,  latent  in 
potentiality  and  in  truth  already  existent  in  the  Beyond. 

Now  the  forces  and  processes  of  the  physical  world  repeat,  as  in  a 
symbol,  the  truths  of  the  supraphysical  action  which  produced  it.  And 
since  it  is  by  the  same  forces  and  the  same  processes,  one  in  the 
physical  worlds  and  the  supraphysical,  that  our  inner  life  and  its 
development  are  governed,  the  Rishis  adopted  the  phenomena  of  physical 
Nature  as  just  symbols  for  those  functionings  of  the  inner  life  which  it 
was  their  difficult  task  to  indicate  in  the  concrete  language  of  a  sacred 
poetry  that  must  at  the  same  time  serve  for  the  external  worship  of  the 
Gods  as  powers  of  the  visible  universe.  The  solar  energy  is  the  physical 
form  of  Surya,  Lord  of  Light  and  Truth;  it  is  through  the  Truth  that  we 
arrive  at  Immortality,  final  aim  of  the  Vedic  discipline.  It  is  therefore 
under  the  images  of  the  Sun  and  its  rays,  of  Dawn  and  day  and  night  and 
the  life  of  man  between  the  two  poles  of  light  and  darkness  that  the 
Aryan  seers  represent  the  progressive  illumination  of  the  human  soul.  It 
is  so  that  Shyavashwa  of  the  house  of  Atri  hymns  Savitri,  Creator, 
Increaser,  Revealer. 

Surya  enlightens  the  mind  and  the  thoughts  with  the  illuminations  of  the 
Truth.  He  is  vipra,  the  illumined.  It  is  he  who  delivers  the  individual 
human  mind  from  the  circumscribed  consciousness  of  self  and 
environment  and  enlarges  the  limited  movement  which  is  imposed  on  it 
by  its  preoccupation  with  its  own  individuality.  Therefore  he  is  brhat,  the 
Large.  But  his  illumination  is  not  a  vague  light,  nor  does  his  largeness 
come  by  a  confused  and  dissolved  view  of  self  and  object;  it  holds  in 
itself  a  clear  discernment  of  things  in  their  totality,  their  parts  and  their 
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relations.  Therefore  he  is  vipascit,  the  clear  in  perception.  Men  as  soon 
as  they  begin  to  receive  something  of  this  solar  illumination,  strive  to 
yoke  their  whole  mentality  and  its  thought-contents  to  the  conscious 
existence  of  the  divine  Surva  within  them.  That  is  to  sav,  they  apply,  as 
it  were,  all  their  obscure  mental  state  and  all  their  erring  thoughts  to  this 
Light  manifested  in  them  so  that  it  may  turn  the  obscurity  of  the  mind 
into  clearness  and  convert  the  errors  of  thought  into  those  truths  which 
they  distortedlv  represent.  This  yoking  (vuniate^  becomes  their 
Yoga.  "They  yoke  the  mind,  and  they  yoke  their  thoughts,  the 
enlightened,  of  (i.e.  to,  or  so  that  they  may  be  part  of  or  belong  to)  the 
Enlightened,  the  Large,  the  Clear-perceptioned." 

Then  the  Lord  of  Truth  orders  all  the  human  energies  offered  up  to  him 
in  the  terms  of  the  Truth;  for  he  becomes  in  man  a  sole  and  sovereign 
Power  governing  all  knowledge  and  action.  Not  interfered  with  by 
conflicting  agencies,  he  governs  perfectly;  for  he  knows  all 
manifestations,  comprehends  their  causes,  contains  their  law  and 
process,  compels  their  right  result.  There  are  seven  of  these  sacrificial 
energies  (Hotras)  in  the  human  being,  one  corresponding  to  each  of  the 
seven  constituents  of  his  psychological  existence,— body,  life,  mind, 
super-mind,  bliss,  will  and  essential  being.  Their  irregular  action  or 
wrong  relation,  caused  and  maintained  by  the  obscuration  of  knowledge 
in  Mind,  is  the  source  of  all  stumbling  and  unhappiness,  of  all  evil  act 
and  evil  state.  Surya,  Lord  of  Knowledge,  puts  each  of  them  to  its  right 
place  in  the  Sacrifice.  "Knower  of  phenomena  sole  he  arranges  the 
sacrificial  energies." 

Man  thus  arrives  at  a  vast  and  all-embracing  affirmation  in  himself  of  this 
divine  Creator.  It  is  implied  in  this  passage  and  indicated  more  clearly  in 
the  next  verse  that  the  result  is  a  right  and  happy  creation— for  all  our 
existence  is  a  constant  creation— of  the  universe  of  man's  whole  being. 
"Vast  is  the  comprehensive  affirmation  of  the  god  Savitri." 

Surya  is  the  seer,  the  revealer.  His  Truth  takes  into  its  illumination  all 
forms  of  things,  all  the  phenomenal  objects  and  experiences  which 
constitute  our  world,  all  the  figures  of  the  universal  Consciousness  within 
and  without  us.  It  reveals  the  truth  in  them,  their  sense,  their  purpose, 
their  justification  and  right  use.  Ordering  rightly  the  energies  of  the 
sacrifice  it  creates  or  produces  good  as  the  law  of  our  whole  existence. 
For  all  things  have  their  justifiable  cause  of  being,  their  good  use 
and  their  right  enjoyment.  When  this  truth  in  them  is  found  and 
utilised,  all  things  produce  good  for  the  soul,  increase  its  welfare, 
enlarge  its  felicity.  And  this  divine  revolution  is  effected  both  in  the 
lower  physical  existence  and  in  the  more  complete  inner  life  which  uses 
the  physical  for  its  manifestation.  "The  Seer  takes  to  himself  all  forms, 
he  brings  out  (creates  or  manifests)  good  for  the  twofold  (two-footed), 
for  the  fourfold  (four-footed)."23 

The  process  of  this  new  creation  is  described  in  the  rest  of  the  hymn. 
Surya,  as  the  creator,  as  the  supreme  good,  manifests  in  our  human 


23  The  symbolism  of  the  words  dvipade  and  catuspade  may  be  differently  interpreted.  The 
discussion  of  it  here  would  occupy  too  large  a  space. 
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consciousness  its  concealed  heavenly  summit  on  the  levels  of  the  pure 
mind,  and  we  are  able  to  look  up  above  from  the  earth  of  our  physical 
existence  and  are  delivered  from  the  obscurities  of  the  night  of 
Ignorance.  He  follows,  sunlike,  the  march  of  the  Dawn,  illuminating  all 
the  regions  of  our  being  on  which  falls  its  light;  for  there  is  always 
needed  the  precursory  mental  illumination  before  the  Truth  itself,  the 
supramental  principle,  can  take  possession  of  this  lower  existence.  "The 
creator,  the  supremely  desirable,  manifests  all  heaven  and  shines 
pervadingly  following  (after  or  according  to)  the  movement  forward  of 
the  Dawn." 

All  the  other  gods  follow  in  this  march  of  Surya  and  they  attain  to  his 
vastness  by  the  force  of  his  illumination.  That  is  to  say,  all  the  other 
divine  faculties  or  potentialities  in  man  expand  with  the  expansion  of  the 
Truth  and  Light  in  him;  in  the  strength  of  the  ideal  super-mind  they 
attain  to  the  same  infinite  amplitude  of  right  becoming,  right  action  and 
right  knowledge.  The  Truth  in  its  largeness  moulds  all  into  the  terms  of 
the  infinite  and  universal  Life,  replaces  with  it  the  limited  individual 
existence,  maps  out  in  the  terms  of  their  real  being  the  realms  of  the 
physical  consciousness  which,  as  Savitri,  it  has  created.  This  also  is  in  us 
a  creation,  although  in  reality  it  only  manifests  what  already  exists  but 
was  concealed  by  the  darkness  of  our  ignorance,— just  as  the  realms  of 
the  physical  earth  are  concealed  from  our  eyes  by  the  darkness,  but 
reveal  themselves  as  the  sun  in  his  march  follows  the  Dawn  and 
measures  them  out  one  by  one  to  the  vision.  "Following  whose  march  the 
other  gods  too  reach  the  vastness  of  the  divinity  by  his  strength,  he  who 
maps  out  entirely— that  brilliant  one— the  earthly  realms  of  light,  the  god 
Savitri,  by  his  greatness." 

But  it  is  not  only  the  full  capacity  of  our  physical  or  earthly 
consciousness  that  this  divine  Truth  illuminates  and  forms  for  a  perfect 
action.  It  pervades  the  three  luminous  realms  of  the  pure  mind  (trTni 
rocana);  it  puts  us  in  contact  with  all  the  divine  possibilities  of  the 
sensations  and  emotions,  of  the  intellect,  of  the  intuitive  reason  and 
liberating  the  superior  faculties  from  their  limitation  and  constant 
reference  to  the  material  world  fulfils  our  entire  mental  being.  Its 
activities  receive  their  completest  manifestation;  they  are  gathered  up 
into  the  life  of  the  complete  Truth  by  the  rays  of  the  sun,  that  is  to  say, 
by  the  full  splendour  of  the  divine  Super-Mind  manifested  in  us.  "And 
thou  goest,  0  Savitri,  to  the  three  luminousnesses,  and  thou  art  perfectly 
expressed  by  the  rays  of  the  Sun  (or,  art  gathered  together  by  means  of 
the  rays)." 

Then  it  is  that  the  higher  kingdom  of  the  Immortality,  Sachchidananda 
revealed,  shines  out  perfectly  in  this  world.  The  higher  and  lower  are 
reconciled  in  the  light  of  the  supra-mental  revelation.  The  Ignorance,  the 
Night,  is  illumined  upon  both  sides  of  our  complete  being,  not  only  as  in 
our  present  state  upon  one.  This  higher  kingdom  stands  confessed  in  the 
principle  of  Beatitude  which  is  for  us  the  principle  of  Love  and  Light, 
represented  by  the  god  Mitra.  The  Lord  of  Truth,  when  he  reveals  himself 
in  the  full  godhead,  becomes  the  Lord  of  Bliss.  The  law  of  his  being,  the 
principle  regulating  his  activities  is  seen  to  be  Love;  for  in  the  right 
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arrangement  of  knowledge  and  action  everything  here  comes  to  be 
translated  into  terms  of  good,  felicity,  bliss.  "And  thou  encompassest 
Night  upon  both  sides,  and  thou  becomest,  0  God,  Mitra  by  the  laws  of 
thy  action." 

The  Truth  of  the  divine  existence  becomes  eventually  the  sole  Lord  of  all 
creation  in  ourselves;  and  by  his  constant  visitations  or  by  his  continual 
progressions  the  Creator  becomes  the  Increaser,  Savitri  becomes  Pushan. 
He  aggrandises  us  by  a  constantly  progressive  creation  until  he  has 
illumined  the  whole  world  of  our  becoming.  We  grow  into  the  complete, 
the  universal,  the  infinite.  So  has  Shyavashwa,  of  the  sons  of  Atri, 
succeeded  in  affirming  Savitri  in  his  own  being  as  the  illuminative  Truth, 
the  creative,  the  progressive,  the  increaser  of  man— he  who  brings  him 
out  of  egoistic  limitation  into  universality,  out  of  the  finite  into  the 
infinite.  "And  thou  hast  power  alone  for  creation;  and  thou  becomest  the 
Increaser,  0  God,  by  the  goings;  and  thou  illuminest  entirely  all  this 
world  (literally,  becoming).  Shyavashwa  has  attained  to  the  affirmation  of 
thee,  0  Savitri." 
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RV  5.82 

rsi:  syavasva  atreya;  devata:  savita: 
chanda:  gayatrl,  1  anustup 
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Analysis  of  RV  5.82 

i  i  i 

cT^d^^^TTRl  Wt  ^FFT  HtTip  I 

i  —  i  —  i  —  — 

m  ii 

tat  savitur  vrnTmahe  vayam  devasya  bhojanam 

srayistham  sarvadhatamam  turam  bhagasya  dhlmahi  5.082.01 

1.  Of  Savitri  divine  we  embrace  that  enjoying,  that  which  is  the  best, 
rightly  disposes  all,  reaches  the  goal,  even  Bhaga's,  we  hold  by  the 
thought. 

Interpretation: 

"That  we  enclose  into  ourselves,  that  enjoying  of  Savitar,  of  the  God, 
which  is  the  best,  which  is  the  most  powerful  in  establishing  and  holding 
the  All,  strong  and  swift  in  its  movement  towards  the  goal,  that  of  the 
Lord  of  Bliss  we  fix  our  concentration  upon." 

It  is  an  interesting  thought  that  the  enjoyment  of  Savitar  is  upholding 
All,  supporting  all  in  the  oneness  of  the  Universe. 

Vocabulary: 

tura,  mfn.  quick,  willing,  prompt  RV.  AV.;  strong,  powerful,  excelling,  rich, 
abundant  RV .  AV.  TS.  Kaus. 

i 

3TP7  fcm-R-rR  fp  I 

—  I  I  —  —  — 

^  TTRFcT  II 

asya  hi  svayasastaram  savituh  kac  cana  priyam 
na  minanti  svarajiyam  5.082.02 

2.  For  of  him  no  pleasure  in  things  can  they  diminish,  for  too  self- 
victorious  is  it,  nor  the  self-empire  of  this  Enjoyer. 

Interpretation: 

"His  indeed  is  a  self  victorious  delight,  stronger  of  all  that  may  oppose  it, 
the  self  empire  of  Savitar,  which  none  can  diminish." 

It  is  a  crucial  characteristic  of  Savitar,  that  there  is  no  power  in  this  or 
that  world  which  can  diminish  his  delight,  which  is  self  ruling  in  all  the 
manifested  and  not  yet  manifested  things.  It  is  because  of  his  delight 
that  none  can  actually  leave  this  creation,  though  it  is  so  difficult  to 
bear. 

Happy,  inert,  he  lies  beneath  her  feet: 

His  breast  he  offers  for  her  cosmic  dance 
Of  which  our  lives  are  the  quivering  theatre. 
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And  none  could  bear  but  for  his  strength  within, 

Yet  none  would  leave  because  of  his  delight.24 

Vocabulary: 

sva-yasastara,  mfn.  glorious  or  illustrious  through  one's  own  (acts)  ,  self- 
sufficient  (compar .  -tara)  RV.  AV. 

iii  i 

ft  ^FTcTT  TO:  I 

sa  hi  ratnani  dasuse  suvati  savita'  bhagah 
tarn  bhagam  citram  Tmahe  5.082.03 

3.  'Tis  he  that  sends  forth  the  delights  on  the  giver,  the  god  who  is  the 
bringer  forth  of  things;  that  varied  richness  of  his  enjoyment  we  seek. 

Interpretation: 

"He  indeed  urges  onto,  suvati,  the  giver  of  the  Sacrifice  the  spiritual 
experiences  of  delight,  for  he  is  Savitar  Bhaga,  the  Impeller  of  all  things 
and  the  Enjoyer  of  all  things.  It  is  that  Delight  varied  by  many  different 
perceptions  of  Consciousness  (citram)  that  we  seek." 

The  word  citram  is  often  used  as  an  adjective  in  the  Veda  for  power  or 
delight.  It  is  derived  from  root  ci,  to  perceive,  to  know.  In  the  later 
language  it  is  always  translated  as  'various',  'colorful',  'many-colored', 
and  even  'picture'  etc.  So  if  we  try  to  fix  the  meaning  of  this  Vedic  term 
introducing  the  meaning  of  its  root,  it  could  be  translated  as  'conscious', 
or  'perceiving  many  facets  or  colors  of',  or  even  'varied  in  many  different 
perceptions",  etc.  So  the  phrase  tarn  bhagam  citram  Tmahe,  can  be 
translated  as  "we  seek  the  delight  capable  of  perceiving  or  being 
conscious  of  the  many  aspects  of  this  Creation",  which  is  the  Universal 
Delight. 

i  i  ^  i 

3RJT  «TF  TOTcf:  TOI^TOIT:  I 

—  i  i  ~  ~ 

TO  'jTOTO  ^cf  II 

adyii  no  deva  savitah  prajavat  savlh  saubhagam 
para  dusvapniyam  suva  5.082.04 

4.  Today,  O  divine  Producer,  send  forth  on  us  fruitful  felicity,  dismiss 
what  belongs  to  the  evil  dream. 

Interpretation: 

"Now  urge  onto  us  your  fruitful  and  perfect  delight,  O  Savitar!  Urge  away 
the  evil  perception  from  us,  which  was  imposed  on  us  as  if  a  bad  dream." 


24Volume:  33-34  [CWSA]  (Savitri  --  A  Legend  and  a  Symbol),  Page:  63 
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Realisation  of  the  consciousness  of  the  Lord  is  compared  to  the  waking 
up  from  the  nightmare,  dusvapnyam.  The  Rishi  has  realized  already  this 
perception  and  asks  Savitar  to  generate  the  Delight  full  of  fruitful 
outcome,  full  of  offspring,  for  man,  and  to  urge  the  consciousness  of 
falsehood  and  ignorance  to  get  away  and  not  to  veil  the  perception  of  the 
truth. 

Vocabulary: 

dusvapnya/  duhsvapnya,  n.  bad  sleep  or  dreams  RV .  AV. 

su,  (=  su)  1.  2.  P.  (Dhaltup.  xxii  ,  43  and  xxiv  ,  32  ;  savati,  sauti,)  to  urge,  impel, 
incite  SBr.  KatySr. 

su,  6.,  to  set  in  motion  ,  urge  ,  impel ,  vivify  ,  create  ,  produce  RV.  &c.  &c.  to 
grant ,  bestow  (esp.  said  of  Savitr)  RV.  to  allow ,  authorize  SBr.,  to  urge  or  impel 
violently  (said  of  Savitr)  RV. 

su,  (cf.  su  and  su)  2.  A.  (Dhaltup.  xxiv  ,  21  sute),  to  beget  ,  procreate  ,  bring 
forth  ,  bear ,  produce  ,  yield  RV.  &c.  &c. 

su,  5.  P.  A.  (Dhaltup.  xxvii  ,  1  sunoti,  sunute),  to  press  out  ,  extract  (esp.  the 
juice  from  the  Soma  plant  for  libations)  RV.  AV.;  to  distil  ,  prepare  (wine  ,  spirits 
&c.) 


miTH  hi  to  ^  i 

I  -  — 

3TT II 

visvani  deva  savitar  duritani  para  suva 
yad  bhadram  tan  na  a  suva  5.082.05 

5.  All  evils,  0  divine  Producer,  dismiss;  what  is  good,  that  send  forth  on 
us. 

Interpretation: 

"All  that  leads  us  in  a  wrong  way,  you,  0  God  Savitar,  send  away  from 
us!  And  that  which  is  Good  you  send  onto  us!" 

Now  the  Rishi  asks  Savitar  to  impel  all  that  is  auspicious  onto  men, 
beneficial  for  their  growth,  bhadram,  and  to  remove,  dispel  all  that  which 
is  obstructing  his  sacrificial  march  towards  the  Truth.  It  is  a  formula  of  a 
dynamic  truth,  which  has  to  choose  at  every  moment  or  at  every  step  on 
the  journey  towards  the  manifestation  of  the  Divine  what  is  to  be  done. 
Such  an  attitude  demands  from  a  pilgrim  a  full  awakening  and  alertness 
all  the  time,  which  implies  that  the  Self  has  been  already  found  and 
realized.  But  if  the  realization  of  the  Self  did  not  take  place  and  the 
people  are  exposed  to  such  a  dynamic  pressure  of  Ritam,  they  would 
have  to  suffer  the  consequences  of  the  battles  they  themselves  cannot 
handle.  They  would  have  to  invoke  the  powers  and  presence  of  the 
Godheads  to  help  them  out.  Even  if  they  have  realized  their  Self,  they 
would  need  the  help  of  the  Universal  Forces  of  the  Divine,  what  to  say 
about  those  who  did  not  yet  found  themselves? 
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3RFTCTT  3TRFR  | 

I  —  I  —  —  — 

R^T  ^TRTH  ##  II 

anagaso  aditaye  devasya  savituh  save 
visva  vamani  dhlmahi  5.082.06 

6.  Blameless  for  infinite  being  in  the  outpouring  of  the  divine  Producer, 
we  hold  by  the  thought  all  things  of  delight. 

Interpretation: 

"For  it  is  when  Savitar  is  urging  us  towards  the  realization  of  Infinite 
Consciousness  of  Aditi  that  we  become  sinless  and  faultless,  holding  in  our 
mind  all  things  of  delight." 

What  is  suggested  here  is  that  being  on  the  right  Path  is  making  man 
faultless  and  sinless,  for  it  is  then  he  can  hold  in  his  consciousness  all 
things  of  delight,  the  manifold  perception  of  delight,  bhagam  citram,  and  by 
doing  so  becomes  most  true  to  All.  This  is  the  core  of  this  vision:  the 
delight  neutralizes  the  division  made  by  day  and  night,  as  it  were,  and  by 
dwelling  on  it  one  becomes  supporting  All. 


~ I  —  I  —  — 

RcRFR  II 

i  visvadevam  satpatim  suktair  adyd  vrnTmahe 
satyasavam  savitaram  5.082.07 


7.  The  universal  godhead  and  master  of  being  we  accept  into  ourselves 
by  perfect  words  today,  the  Producer  whose  production  is  of  the  truth— 

Interpretation: 

Sri  Aurobindo  translates  a  vrnimahe,  'we  choose  for  us',  as  'we  accept 
into  ourselves",  which  is  very  close  to  the  original  meaning  of  the  root 
vr,  to  enclose  and  therefore  to  choose. 

"We  accept  into  ourselves  by  expressing  it  perfectly  in  our  consciousness 
(by  the  hymns),  the  God  in  the  Universe,  visva-devam,  who  is  the  Lord  of 
Existence,  Savitar,  who  urges  Truth  to  manifest." 

The  Lord  of  Existence,  satpati,  is  also  here  in  the  Universe  as  visvadeva. 
It  is  he  who  is  urging  the  Truth  to  manifest  here,  satyasava,  the  Lord, 
Isha,  the  Impeller,  Savitar.  So  we,  people,  accept  his  urging  movement 
within  us  to  manifest  the  Truth,  and,  by  expressing  it  perfectly  in  us  by 
the  affirmations,  allow  him  to  manifest  through  us. 


53 


*TT%T  II 

ya  ime  ubhe  ahanl  pura  eti  aprayuchan 
suadhTr  devah  saviti  5.082.08 

8.  He  who  goes  in  front  of  both  this  day  and  night  never  faltering, 
placing  rightly  his  thought,  the  divine  Producer— 

Interpretation: 

"He  moves  in  front  of  both  day  and  night,  never  inattentive,  thoughtful 
God,  Savitar!" 

The  time  of  Savitar's  worship  in  India  is  in  the  morning  before  the  day 
and  in  the  evening  before  the  night.  It  is  the  time  of  neither  day  nor 
night,  but  of  their  oneness,  as  it  were,  which  is  symbolically  representing 
Savitar.  He  is  manifesting  the  Truth  by  both  Day  and  Night,  being  none 
of  them  exclusively. 

Vocabulary: 

prayucchati,  P.  to  be  absent  (with  manasa)  to  be  absent  in  mind,  be  careless  or 
heedless  R V. 

svadhT,  mfn.  well-minded,  thoughtful,  heedful,  devout,  pious  RV. 

i  iii 

^  FPTT  I 

-i  i  —  —  — 

y  ^  gene  II  '*rot\-o% 

ya  im5  visva  jatani  asravayati  slokena 
pra  ca  suviti  saviti  5.082.09 

9.  He  who  by  the  rhythm  makes  heard  of  the  knowledge  all  births  and 
produces  them,  the  divine  Producer. 

Interpretation: 

"He  makes  all  the  beings,  which  are  born  here  in  this  manifestation, 
aware  of  the  Truth  by  the  sacred  Word,  and  impels  them  forward,  the 
Divine  Impeller." 

There  are  two  major  actions  of  Savitar  (1)  in  Knowledge  he  makes  all 
creatures  know  by  the  sacred  Word,  by  his  Consciousness  present  in 
them  and  compelling  them  by  his  command,  and  (2)  in  Power  he  makes 
all  their  bodies  (forms  of  their  existence).  So,  all  the  creatures  who  are 
born  here  on  earth  know  what  to  do  and  how  to  be  because  of  the  Divine 
Impeller  within  them.  (Cf.  Kellp  1.1.1) 


Appendix 
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To  Bhaga  Savitri,  the  Enjoyer25 

Four  great  deities  constantly  appear  in  the  Veda  as  closely  allied  in  their 
nature  and  in  their  action,  Varuna,  Mitra,  Bhaga,  Aryaman.  Varuna  and 
Mitra  are  continually  coupled  together  in  the  thoughts  of  the  Rishis; 
sometimes  a  trio  appears  together,  Varuna,  Mitra  and  Bhaga  or  Varuna, 
Mitra  and  Aryaman.  Separate  suktas  addressed  to  any  of  these  godheads 
are  comparatively  rare,  although  there  are  some  important  hymns  of 
which  Varuna  is  the  deity.  But  the  Riks  in  which  their  names  occur, 
whether  in  hymns  to  other  gods  or  in  invocations  to  the  All-gods,  the 
Visve  Devah,  are  by  no  means  inconsiderable  in  number. 

These  four  deities  are,  according  to  Sayana,  solar  powers,  Varuna 
negatively  as  lord  of  the  night,  Mitra  positively  as  lord  of  the  day,  Bhaga 
and  Aryaman  as  names  of  the  Sun.  We  need  not  attach  much  importance 
to  these  particular  identifications,  but  it  is  certain  that  a  solar  character 
attaches  to  all  the  four.  In  them  that  peculiar  feature  of  the  Vedic  gods, 
their  essential  oneness  even  in  the  play  of  their  different  personalities 
and  functions,  comes  prominently  to  light.  Not  only  are  the  four  closely 
associated  among  themselves,  but  they  seem  to  partake  of  each  other's 
nature  and  attributes,  and  all  are  evidently  emanations  of  Surva 
Savitri.  the  divine  being  in  his  creative  and  illuminative  solar  form. 

Surya  Savitri  is  the  Creator.  According  to  the  Truth  of  things,  in  the 
terms  of  the  Ritam,  the  worlds  are  brought  forth  from  the  divine 
consciousness,  from  Aditi,  goddess  of  infinite  being,  mother  of  the  gods, 
the  indivisible  consciousness,  the  Light  that  cannot  be  impaired  imaged 
by  the  mystic  Cow  that  cannot  be  slain. 

In  that  creation,  Varuna  and  Mitra,  Aryaman  and  Bhaga  are  four  effective 
Puissances.  Varuna  represents  the  principle  of  pure  and  wide  being,  Sat 
in  Sachchidananda;  Aryaman  represents  the  light  of  the  divine 
consciousness  working  as  Force;  Mitra  representing  light  and  knowledge, 
using  the  principle  of  Ananda  for  creation,  is  Love  maintaining  the  law  of 
harmony;  Bhaga  represents  Ananda  as  the  creative  enjoyment;  he  takes 
the  delight  of  the  creation,  takes  the  delight  of  all  that  is  created.  It  is 
the  Maya,  the  formative  wisdom  of  Varuna,  of  Mitra  that  disposes 
multitudinously  the  light  of  Aditi  brought  by  the  Dawn  to  manifest  the 
worlds. 

In  their  psychological  function  these  four  gods  represent  the  same 
principles  working  in  the  human  mind,  in  the  human  temperament.  They 
build  up  in  man  the  different  planes  of  his  being  and  mould  them 
ultimately  into  the  terms  and  the  forms  of  the  divine  Truth.  Especially 
Mitra  and  Varuna  are  continually  described  as  holding  firm  the  law  of 
their  action,  increasing  the  Truth,  touching  the  Truth  and  by  the  Truth 
enjoying  its  vastness  of  divine  will  or  its  great  and  uncontracted 
sacrificial  action.  Varuna  represents  largeness,  right  and  purity; 
everything  that  deviates  from  the  right,  from  the  purity  recoils  from  his 
being  and  strikes  the  offender  as  the  punishment  of  sin.  So  long  as  man 

25  Volume:  15  [CWSA]  (The  Secret  of  the  Veda),  Page:  299 
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does  not  attain  to  the  largeness  of  Varuna's  Truth,  he  is  bound  to  the 
posts  of  the  world-sacrifice  by  the  triple  bonds  of  mind,  life  and  body  as 
a  victim  and  is  not  free  as  a  possessor  and  enjoyer.  Therefore  we  have 
frequently  the  prayer  to  be  delivered  from  the  noose  of  Varuna,  from  the 
wrath  of  his  offended  purity.  Mitra  is  on  the  other  hand  the  most  beloved 
of  the  gods;  he  binds  all  together  by  the  fixities  of  his  harmony,  by  the 
successive  lustrous  seats  of  Love  fulfilling  itself  in  the  order  of  things, 
mitrasya  dhamabhih.  His  name,  Mitra,  which  means  also  friend,  is 
constantly  used  with  a  play  upon  the  double  sense;  it  is  as  Mitra, 
because  Mitra  dwells  in  all,  that  the  other  gods  become  the  friends  of 
man.  Aryaman  appears  in  the  Veda  with  but  little  distinctness  of 
personality,  for  the  references  to  him  are  brief.  The  functions  of  Bhaaa 
are  outlined  more  clearly  and  are  the  same  in  the  cosmos  and  in 
man. 

In  this  hymn  of  Shyavashwa  to  Savitri  we  see  both  the  functions  of  Bhaga 
and  his  oneness  with  Surya  Savitri;  for  it  is  to  the  creative  Lord  of  Truth 
that  the  hymn  is  addressed,  to  Surya,  but  to  Surya  specifically  in  his  form 
as  Bhaga,  as  the  Lord  of  Enjoyment.  The  word  bhaga  means  enjoyment 
or  the  enjoyer  and  that  this  sense  is  the  one  held  especially  appropriate 
to  the  divine  name,  Bhaga,  is  emphasised  by  the  use  of  bhojanam, 
bhaga,  saubhagam  in  the  verses  of  the  hymn.  Savitri.  we  have  seen, 
means  Creator,  but  especially  in  the  sense  of  producing,  emitting 
from  the  unmanifest  and  bringing  out  into  the  manifest. 
Throughout  the  hymn  there  is  a  constant  dwelling  upon  this  root-sense  of 
the  word  which  it  is  impossible  to  render  adequately  in  a  translation.  In 
the  very  first  verse  there  is  a  covert  play  of  the  kind;  for  bhojanam 
means  both  enjoyment  and  food  and  it  is  intended  to  be  conveyed  that 
the  "enjoyment  of  Savitri"  is  Soma,  from  the  same  root  su,  to  produce, 
press  out,  distil,  Soma,  the  food  of  divine  beings,  the  supreme  distilling, 
highest  production  of  the  great  Producer.  What  the  Rishi  seeks  is  the 
enjoyment  in  all  created  things  of  the  immortal  and  immortalising 
Ananda.26 

It  is  this  Ananda  which  is  that  enjoyment  of  the  divine  Producer,  of  Surya 
Savitri,  the  supreme  result  of  the  Truth;  for  Truth  is  followed  as  the  path 
to  the  divine  beatitude.  This  Ananda  is  the  highest,  the  best  enjoyment. 
It  disposes  all  aright;  for  once  the  Ananda,  the  divine  delight  in  all  things 
is  attained,  it  sets  right  all  the  distortions,  all  the  evil  of  the  world.  It 
carries  man  through  to  the  goal.  If  bv  the  truth  and  right  of  things 
we  arrive  at  the  Ananda.  bv  the  Ananda  also  we  can  arrive  at  the 
right  and  truth  of  things.  It  is  to  the  divine  Creator  in  the  name  and 
form  of  Bhaga  that  this  human  capacity  for  the  divine  and  right 
enjoyment  of  all  things  belongs.  When  he  is  embraced  by  the  human 


26  (My  notes):  Savitar  is  always  mentioned  together  with  or  in  the  context  of  the  Night,  and 
especially  his  three  heavens,  tisro  dyavah,  one  of  which  is  in  the  kingdom  of  Yama,  the 
Universal  Mind  in  the  physical  Universe,  and  other  two  are  in  his  own  domains  of  a  Higher 
and  Illumined  Mind,  and  are  the  highest  place  in  the  lower  hemisphere,  where  the  higher 
light  is  assimilated,  which  itself  is  coming  from  above,  the  three  luminous  realms,  trT  rocana 
of  Intuitive  Mind,  Overmind  and  Supermind.  It  is  being  placed  in  the  Manifestation  by  Savitar, 
as  it  were. 
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mind  and  heart  and  vital  forces  and  physical  being,  when  this  divine  form 
is  received  into  himself  by  man,  then  the  Ananda  of  the  world  manifests 
itself. 

Nothing  can  limit,  nothing  can  diminish,  neither  god  nor  demon,  friend 
nor  enemy,  event  nor  sensation,  whatever  pleasure  this  divine  Enjoyer 
takes  in  things,  in  whatever  vessel  or  object  of  his  enjoyment.  For 
nothing  can  diminish  or  hedge  in  or  hurt  his  luminous  self-empire, 
svarajyam,  his  perfect  possession  of  himself  in  infinite  being,  infinite 
delight  and  the  vastnesses  of  the  order  of  the  Truth. 

Therefore  it  is  he  that  brings  the  seven  delights,  sapta  ratna,  to  the  giver 
of  the  sacrifice.  He  looses  them  forth  on  us;  for  they  are  all  there  in  the 
world  as  in  the  divine  being,  in  ourselves  also,  and  have  only  to  be 
loosed  forth  on  our  outer  consciousness.  The  rich  and  varied  amplitude  of 
this  sevenfold  delight,  perfect  on  all  the  planes  of  our  being,  is  the 
bhaga,  enjoyment  or  portion  of  Bhaga  Savitri  in  the  completed  sacrifice, 
and  it  is  that  varied  wealth  which  the  Rishi  seeks  for  himself  and  his 
fellows  in  the  sacrifice  by  the  acceptance  of  the  divine  Enjoyer. 
Shyavashwa  then  calls  on  Bhaga  Savitri  to  vouchsafe  to  him  even  today  a 
felicity  not  barren,  but  full  of  the  fruits  of  activity,  rich  in  the  offspring 
of  the  soul,  prajavat  saubhagam.  Ananda  is  creative,  it  is  jana,  the 
delight  that  gives  birth  to  life  and  world;  only  let  the  things  loosed  forth 
on  us  be  of  the  creation  conceived  in  the  terms  of  the  truth  and  let  all 
that  belongs  to  the  falsehood,  to  the  evil  dream  created  by  the  ignorance 
of  the  divine  Truth,  duhsvapnyam,  be  dismissed,  dispelled  away  from  our 
conscious  being. 

In  the  next  verse  he  makes  clearer  the  sense  of  duhsvapnyam.  What  he 
desires  to  be  dispelled  is  all  evil,  visvani  duritani.  Suvitam  and  duritam  in 
the  Veda  mean  literally  right  going  and  wrong  going.27  Suvitam  is  truth  of 
thought  and  action,  duritam  error  or  stumbling,  sin  and  perversion. 
Suvitam  is  happy  going,  felicity,  the  path  of  Ananda;  duritam  is  calamity, 
suffering,  all  ill  result  of  error  and  ill  doing.  All  that  is  evil,  visvani 
duritani,  belongs  to  the  evil  dream  that  has  to  be  turned  away  from  us. 
Bhaga  sends  to  us  instead  all  that  is  good,— bhadram,  good  in  the  sense 
of  felicity,  the  auspicious  things  of  the  divine  enjoying,  the  happiness  of 
the  right  activity,  the  right  creation. 

For,  in  the  creation  of  Bhaga  Savitri,  in  his  perfect  and  faultless 
sacrifice,— there  is  a  double  sense  in  the  word  sava,  "loosing  forth",  used 
of  the  creation,  and  the  sacrifice,  the  libation  of  the  Soma,— men  stand 
absolved  from  sin  and  blame  by  the  Ananda,  anagaso,  blameless  in  the 
sight  of  Aditi,  fit  for  the  undivided  and  infinite  consciousness  of 
the  liberated  soul.  The  Ananda  owing  to  that  freedom  is  capable  of 
being  in  them  universal.  They  are  able  to  hold  by  their  thought  all 
things  of  the  delight,  visva  vamani;  for  in  the  dhT,  the  understanding  that 
holds  and  arranges,  there  is  right  arrangement  of  the  world,  perception 
of  right  relation,  right  purpose,  right  use,  right  fulfilment,  the  divine  and 
blissful  intention  in  all  things. 

It  is  the  universal  Divine,  the  master  of  the  Sat,  from  whom  all  things  are 
created  in  the  terms  of  the  truth,  satyam,  that  the  sacrificers  today  by 


27  (My  notes):  These  are  the  terms  of  the  Dynamic  truth,  Ritam. 
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means  of  the  sacred  mantras  seek  to  accept  into  themselves  under  the 
name  of  Bhaga  Savitri.  It  is  the  creator  whose  creation  is  the  Truth, 
whose  sacrifice  is  the  outpouring  of  the  truth  through  the  outpouring  of 
his  own  Ananda,  his  divine  and  unerring  joy  of  being,  into  the  human 
soul.  He  as  Surya  Savitri,  master  of  the  Truth,  goes  in  front  of  both  this 
Night  and  this  Dawn,  of  the  manifest  consciousness  and  the  unmanifest, 
the  waking  being  and  the  subconscient  and  superconscient  whose 
interaction  creates  all  our  experiences;  and  in  his  motion  he  neglects 
nothing,  is  never  unheeding,  never  falters.  He  goes  in  front  of  both 
bringing  out  of  the  night  of  the  subconscient  the  divine  Light,  turning 
into  the  beams  of  that  Light  the  uncertain  or  distorted  reflections  of  the 
conscient,  and  always  the  thought  is  rightly  placed.  The  source  of  all 
error  is  misapplication,  wrong  placing  of  truth,  wrong  arrangement, 
wrong  relation,  wrong  positing  in  time  and  place,  object  and  order.  But  in 
the  Master  of  Truth  there  is  no  such  error,  no  such  stumbling,  no  such 
wrong  placing. 

Surya  Savitri,  who  is  Bhaga,  stands  between  the  Infinite  and  the  created 
worlds  within  us  and  without.  All  things  that  have  to  be  born  in  the 
creative  consciousness  he  receives  into  the  Vijnana;  there  he  puts  it  into 
its  right  place  in  the  divine  rhythm  by  the  knowledge  that  listens  and 
receives  the  Word  as  it  descends  and  so  he  looses  it  forth  into  the 
movement  of  things,  asravayati  slokena  pra  ca  suvati.  When  in  us  each 
creation  of  the  active  Ananda,  the  prajavat  saubhagam,  comes  thus  out 
of  the  unmanifest,  received  and  heard  rightly  of  the  knowledge  in  the 
faultless  rhythm  of  things,  then  is  our  creation  that  of  Bhaga  Savitri,  and 
all  the  births  of  that  creation,  our  children,  our  offspring,  praja, 
apatyam,  are  things  of  the  delight,  visva  vamani.  This  is  the 
accomplishment  of  Bhaga  in  man,  his  full  portion  of  the  world-sacrifice. 
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RV  6.71 

rsi:  bharadvaja  barhaspatya;  devata:  savita;  chanda:  jagatl,  4-6  tristup 

i  i  i  i  i  i 

^  RTRRT  ftWRi  5Hf  3RRR  RRRTR  I 

i  i  —  i  —  i  n 

SJRR  RMT  3#  genjR  IT#  *SRTT  RfRRM  II  ?  II 

—  I  —  I  I  —  I  —  I  —  I 

^RR  wi  RRftTTR  ^  RTTR  R^JRSJ  R1RR  I 

rt  t^rfr  ftqft  Rsi^eqft  trrsir  rrr  r#t  ^r=  ii  r  ii 

I  —  —  I  I  I 

31^®RTR:  RTRR:  RRJR’^RR  ftlRPRTof  RR  Rift  RT  RRRJ 

i  i  i  i  — 

WRl:  ^JRRTR  R^RR  RIT^RT  RRRTR  felcT  II  X  II 

i  i  i  —  i 

SR  ^R:  RTRRT  5^RT  TfRRRRlftT:  RftftRR^RRRTRJ 

i  i—  i  —  i 

SIRft^RRTRT  TRsrf^l  3TT  R|R]R  RRTR  ^R  RTRRJI  V  II 

i  —  ~r  —  i  — i  —  i  — 

R^3[RT  RRRRcTR  RTI  ft^RRRT  RTRRT  ^RcfcfR  I 

i  —  i  —  —  i 

ftft  RfRRRf^#RRT  SRRRR^RR^fft^ 3RRT^ 1 1  ^  || 

i  —  i  i 

RRR^RRJ  RTRR^RIRRR  ^  ftlftR  RI^SRRRR  RTRf:  I 

—  —  i  i  —  i  — i  — 

RTRFR  ft  W  RR  ^RRT  TRRT  RTRRFR:  RRIR  II  $  II 

Analysis  of  RV  6.71 

i  i  i  i  i  i 

*R  RR:  RTRRT  ftRW  RTf  3RRR  RRRTR  I 

i  i  —  i  —  i  n 

^RR  RMT  3#  g^P  R#  gRT  gR*ft  RR  TRRRM  II  ?  II 

ud  u  sya  devah  savitd  hiranyaya  bahri  ayamsta  savanaya  sukratuh 
ghrtena  pani  abhi  prusnute  makho  yuva  sudakso  rajaso  vfdharmani  6.071.01 

Interpretation: 

"Savitar,  the  God  of  perfect  Will,  stretched  up  his  golden  arms  to  create 
[light  and  life].  He  showers  his  hands  with  Ghrita,  (he  purifies  his  power 
with  knowledge),  young,  full  of  power,  perfectly  discerning  the  well 
arranged  space."28 

Vocabulary: 

prus,  5.  P.  A.,  to  sprinkle,  shower,  wet,  moisten  RV.  VS.  TS. 


28Griffith's  translation:  'FULL  of  effectual  wisdom  Savitar  the  God  hath  stretched  out  golden  arms 
that  he  may  bring  forth  life.  Young  and  most  skilful,  while  he  holds  the  region  up,  the  Warrior 
sprinkles  fatness  over  both  his  hands.' 
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makha,  mfn.  (prob.  connected  with  1.  mah  or  marnh)  jocund,  cheerful,  sprightly, 
vigorous,  active,  restless  (said  of  the  Maruts  and  other  gods)  RV.  Br.  m.  a  feast, 
festival,  any  occasion  of  joy  or  festivity  RV.;  a  sacrifice,  sacrificial  oblation  ShBr. 
&c.  &c.  (Naigh.  iii  ,  17) 

vidharman,  m.  a  maintainer ,  arranger ,  disposer  RV.  AV.;  n.  that  which  encircles 
or  surrounds,  receptacle,  boundaries,  circumference  RV.  AV.;  disposition, 
arrangement,  order,  rule  RV.  AV. 

ii  ii  i  i 

srrh  m  rr  i 

_  r  _  i  ~  i  -  _  i 

RT  TR3RT  WKJ  RR3H  R#  RTRT  ‘^R:  II  R  II 

devasya  vayam  savituh  savlmani  sresthe  siyama  vasunas  ca  davane 

yo  visvasya  dvipado  yas  catuspado  nivesane  prasave  casi  bhdmanah 

6.071.02 

Interpretation : 

"May  we  be  settled  in  the  best  guiding  force  of  the  God  Savitar,  which 
brings  us  the  indwelling  shining  wealth  within. 

And  of  the  multitude  you  are  the  lord,  who  the  whole  Universe  in  its  double 
and  quadruple  existence  manifests  in  matter  and  urges  to  evolve  [to  the 
Spirit]!"29 

Vocabulary: 

bhuman,  n.  the  earth,  world  RV.  AV.;  a  being  (pi)  the  aggregate  of  all  existing 
things  RV.;  m.  abundance,  plenty,  wealth,  opulence,  multitude,  majority  RV.  &c. 
&c.;  (bhumna)  ind.  generally,  usually  Kav .;  ind.  plentifully,  abundantly  RV . 
savlmani,  n.  (only  in  loc)  setting  in  motion,  instigation,  direction,  guidance  RV. 
VS. 


RiMRTof  qR  RUE  RT  RRIJ 

i  i  i  i  — 

TlRRRf:  II  3.  II 

adabdhebhih  savitah  payubhis  tuvarn  sivebhir  adya  pari  pa  hi  no  gayam 
hfranyajihvah  suvitaya  navyase  raksa  makir  no  aghasamsa  Isata  6.071.03 


Interpretation: 

"With  you  unconquerable  and  merciful  powers  of  guidance  you,  0  Savitar, 
protect  our  realization  today! 

0  God  of  the  golden  tongue,  for  our  perfect  journey  and  for  a  new 
discovery  you  protect  us,  may  none  of  ill-will  lead  us  astray."  30 


29  Griffith's  translation:  'May  we  enjoy  the  noblest  vivifying  force  of  Savitar  the  God,  that  he  may 
give  us  wealth:  For  thou  art  mighty  to  produce  and  lull  to  rest  the  world  of  life  that  moves  on  two 
feet  and  on  four.' 
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Vocabulary: 

gaya,  m.  (  from  ji,  cf.  samgaya)  "what  has  been  conquered  or  acquired' ,  a  house, 
household,  family,  goods  and  chattels,  contents  of  a  house,  property,  wealth  R V. 
AV. 

makis,  ind.  (only  in  prohibitive  sentences  with  Subj.)  may  not  or  let  not  ( -  Lat. 
ne)  RV.;  may  no  one  (=  ne-quis)  ib. 

iii  i 

RT%T  IwiM: 

i  i—  i  —  i 

3ti  3^  ^rmji  v  n 

ud  u  sya  devah  savitd  damuna  hfranyapanih  pratidosam  asthat 
ayohanur  yajato  mandrajihva  a  dasuse  suvati  bhdri  vamam  6.071.04 

Interpretation: 

"Savitar  the  God  stood  up  to  meet  the  Night,  the  Lord  of  the  House,  with 
his  golden  hands,  with  his  iron  jaws  and  sweet  tongue,  the  one  of  the 
Sacrifice,  he  creates  for  the  giver  the  vast  delight."31 

i  iii  i 

i  —  i  —  —  i 

T^TT  1 1  ^  || 

ud  u  ayarh  upavakteva  bahu  hiranyaya  savitd  supratlka 

divo  rohamsi  aruhat  prthivyd  arlramat  patayat  kac  cid  abhvam  6.071.05 

Interpretation: 

"Up  he  has  risen  as  a  friend  to  guide  us  safe,  extending  his  golden  hands, 
Savitar,  supremely  beautiful! 

He  grew  to  the  heights  of  Heaven  and  Earth,  preventing  the  Terrible  Powers 
of  the  Dark  Abyss  [from  entering],  making  them  flee  away."32 

Vocabulary: 

upavaktr,  m.  "speaking  away",  warning  off,  averting  RV. 
rohas,  n.  height ,  elevation  RV. 

abhva,  mfn.  (cf.  a-bhuva)  monstrous,  immense,  terrible  RV.;  n.  immense  power, 
monstrosity,  horror  RV.;  a  monster  RV .,  AV. 


30  Griffith's  translation:  'Protect  our  habitation,  Savitar,  this  day,  with  guardian  aids  around, 
auspicious,  firm  and  true.  God  of  the  golden  tongue,  keep  us  for  newest  bliss:  let  not  the 
evil-wisher  have  us  in  his  power.' 

31  Griffith's  translation:  'This  Savitar  the  God,  the  golden-handed,  Friend  of  the  home,  hath  risen 
to  meet  the  twilight.  With  cheeks  of  brass,  with  pleasant  tongue,  the  Holy,  he  sends  the 
worshipper  rich  gifts  in  plenty.' 

32Griffith's  translation:  'Like  a  Director,  Savitar  hath  extended  his  golden  arms,  exceeding  fair  to 
look  on.  He  hath  gone  up  the  heights  of  earth  and  heaven,  and  made  each  monster  fall  and 
cease  from  troubling.' 
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_  _  i  i  _  i  _ i  _ 

ft  ^r  fm\  wr:  u  5  n 

vamam  adya  savitar  vamam  u  svo  dive-dive  vamam  asmabhya  savTh 
vamasya  hi  ksayasya  deva  bhurer  ayi  d h iyM  vamabhajah  siyama  6.071.06 

Interpretation: 

"Delight  you  make  for  us  today,  0  Savitar,  delight  -  tomorrow,  you  make 
(distill,  press  out)  for  us  delight  day  after  day! 

May  we  become,  0  God,  with  the  help  of  this  meditative  thought  the 
enjoyers  of  delight,  of  the  crowded  multitudinous  indwelling  of  delight!"  33 


33  Griffith's  translation:  "Fair  wealth,  0  Savitar,  to-day,  to-morrow,  fair  wealth  produce  for  us 
each  day  that  passes.  May  we  through  this  our  song  be  happy  gainers,  God,  of  a  fair  and 
spacious  habitation." 
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RV  7.38 

rsi:  vasistha  maitravaruni;  devata:  1-5  and  6  (purvardha)  savita,  6 
uttarardha:  savita  or  bhaga,  7-8  vajin;  chanda:  tristup 

iii  i 

d^d  r  tott  mm  T%TOq^3RR  1 

_  _  _  1  1  1 

tot  dRRd^fq  R  to  11  ^-0^-0^ 

d^d  TcTS  fIMd :  3££d^3Rq  RjqTq^did^q  I 

_  1  1  1  _ 

^d#^TO^3RTq  *3RR  3TT  ^qt  TOTRd  ^dR:  ||  \S-0^_o^ 

1  — 1  1  —  1  —  1 

3TFT  §d-  -HNdT  ^dT  R^3TT  T=q^Tq%  d<-MT  rpTFd  I 

m  d  fdtdTd^ddTO^qdT  dig  R^Td^R  II  \S-oq<:-oq 

_  n  i  _  i  _i__ 

3#  q  ^3TT^fd^J]qTTd  TO  I 

_  _  i  —  —  —  i  —  —  i 

3#  TOTO  W  ^pRF^3Tfd  lOT  WT  TOR:  II  vs-o^c.otf 

_  _  _  |  —  —  i  — i  — 

3#  q  TOT  RJ}:  TOd  did  T^qt  dTOR:  #ITO:  I 

_i  ___r  __i_  i 

qfn^^qq  qq  q:  qpng  q^q^q^R^FR^R  M14  11  ^-oq^-o^ 

1  1  1  —  1 

3T3  q^dT  RRqR^Rqte  m  qqqq  ^RKiqR:  1 

t  _  1  1  _  _  1  n  _  1 

Wn&ft  sqq  qiqqffd  ddd/qRTT  3?q  qn%  TOR  II  ^-oq^-o^ 

1  —  —  1  1  —  1  — 

R  iq  TORf  qrfqdT  mg  qqdRT  RdTO  TORT:  I 

1  —  —  1  —  1  —  1  —  1 

rtotot  st|  re  t#  tor 3rrorRgqqR  mfo\ =  II  vs.oq^-ovs 

1  —  —  1  ~ 

dR-dR  sqq  dTRdT  dT  ddg  TdR  3qjdT  qRRT:  | 

1  1  —  1  1  ^ 1 

3TTO  TO:  ftdd  RRTO  rJFTT  Rd  Wd^qqqR:  II  «-oq<:-od 


Analysis  of  RV  7.38 

111  1 

dRd  to  qq:  tort  qqid  few^aMcf  ^3#^  1 

_  _  _  1  1  1 

^Id^dqf  pq  dr#Td^Tq  qf  to  grog^nq  11  ^-°q<s-°? 

ud  u  sya  devah  savita'  yayama  hiranyaylm  amatim  yam  asisret 
nunam  bhago  haviyo  ma'nusebhir  vf  yo  ratna  puruvasur  dadhati  7.038.01 

Interpretation: 


63 


"Up  the  God  Savitar  has  extended  his  golden  splendor,  which  he  made  to 
shine  (in  heaven).  Now,  Bhaga  is  to  be  invoked  by  men,  distributing  riches 
all  over,  abounding  in  riches!" 

Once  the  golden  form  of  Savitar  is  fixed  in  the  mental  heaven  of  men,  for 
there  are  two  realms  of  Savitar  of  the  Higher  and  Illumined  Mind  which  He 
is  fixing  his  light  upon,34  Bhaga  is  to  be  invoked  to  distribute  riches  all  over, 
who  has  many  riches  of  the  transcendental  Ananda.  Once  the  golden 
consciousness  of  Savitar  has  reached  its  highest  top,  penetrating  all  with  its 
light  of  Knowledge  and  Power,  fixing  all  in  His  Light,  it  opens  up  to  the 
Delight  of  Bhaga  to  act  in  this  manifestation. 

Vocabulary: 

amati,  f.  want,  indigence  RV.  VS.  AV.;  f.  form,  shape,  splendour,  lustre  RV.  VS. 
sri/srT,  to  burn  ,  flame ,  diffuse  light  RV.  i  ,  68  ,  1. 
purOvasu,  mfn.  abounding  in  goods  or  riches  RV.  AitBr. 

i  iii 

3^3  m  TOFT:  HwnUT  | 

_  i  i  i  _ 

3Tf  IJRT  II  VS-O^-O^ 

ud  u  tistha  savitah  srudhi  asya  hiranyapane  prabhrtav  rtasya 

vf  urvTm  prthvTm  amatim  srjana  a  nrbhyo  martabhojanam  suvanah  7.038.02 

Interpretation : 

"Rise,  0  Savitar,  hear  the  [Word]  of  this,  0  golden-handed,  at  the  offering 
(at  the  bringing  forward)  of  Ritam!  Casting  out  [from  within  yourself]  a 
profound  wide  splendor,  urging  and  sending  forth  the  enjoyment  which 
mortals  have  here  as  the  heroic  souls  [engaged  in  the  sacrificial  work  in  this 
manifestation]." 

Marta-bhojana  is  the  mortal's  enjoyment,  a  very  rare  enjoyment,  which  all 
the  gods  and  asuras  want  to  partake  of,  but  do  not  want  to  be  fully 
engaged  in  the  manifestation  by  taking  a  physical  body,  for  it  has  some 
other  obligations  and  responsibilities,  difficult  to  bear  even  for  them.  But 
why  they  are  interested  in  this  marta-bhojana ?  What  is  marta-bhojana ?  It  is 
the  enjoyment  which  consists  of  the  integral  consciousness  of  Savitar,  for 
he  himself  uplifted  or  manifested  himself,  his  own  being,  in  the  vastness  of 
the  material  consciousness,  ud  urvlm  prthvim  amatim  srjana,  bringing  out  of 
the  transcendental  the  delight  for  the  souls  involved  in  manifestation,  a 
nrbhyo  martabhojanam  suvanah.  This  delight  contains  both  in  itself  the 
higher  and  the  lower,  knowledge  and  ignorance,  and  therefore  it  is  unique 
and  can't  be  compared  to  any  other  enjoyment,  for  the  oneness  together 
with  distinct  difference  is  a  rare  enjoyment,  the  experience  of  unity  is 
different  from  that  of  identity.  This  is  a  new  enjoyment  which  the  Supreme 
was  seeking  for:  to  experience  Itself  in  Unity. 

Vocabulary: 


34 


See  RV  1.35.7 
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prabhrti,  f.  bringing  forward,  offering  (of  sacrifice  or  praise)  RV.  AV.  a  throw  or 
stroke  RV. 

iii  ii 

a  pi  stutah  savitii  devo  astu 
yam  i  cid  visve  vasavo  grnanti 
sa  na  stoman  namasiyas  cano  dhad 
visvebhih  patu  payubhir  ni  sunn  7.038.03 

Interpretation : 

"May  Savitar  be  the  God  when  affirmed  [in  our  consciousness],  whom  all 
the  luminous  dwellers  within  call  upon!  May  He,  worthy  of  surrendering  to, 
namasya,  rejoice  with  our  affirmations,  sa  nah  stoman  cano  dhat,  protecting 
our  innermost  luminous  selves,  ni  surln,  with  all  his  protecting  (all-fulfilling) 
powers,  visvebhih  patu  payubhihV 

"And  when  Savitar  is  firmly  established  [in  us  then  he]  should  be  [our]  God, 
whom  all  those,  who  dwell  here  in  the  physical  body,  call  upon!"  -  For  he  is 
vasu-pati,  the  lord  of  all  the  luminous  dwellers  in  the  substance.  "May  he 
rejoice  with  our  affirmations  and  with  all  his  protecting  (fulfilling)  powers 
protect  (fulfill)  [our]  luminous  beings." 

It  is  the  affirmation  of  Savitar  in  the  consciousness  of  men  which  is  the  way 
to  His  guidance  and  protection  on  the  path  to  Immortality.  And  he  should 
rejoice  in  such  affirmations,  which  means  that  it  should  be  true  in  His  eyes, 
then  only  He  will  fully  manifest  himself  in  all  his  powers,  giving  full 
protection  and  guidance  to  men,  who  thus  become  the  portions  of  his  own 
shining  being,  the  beings  of  the  Sun,  surln. 

Vocabulary: 

canas,  n.  "delight,  satisfaction" ,  only  with  dha  P.  and  A.  to  delight  in,  be  satisfied 
with  (acc.  or  loc.),  enjoy  RV.  VS. 

suri,  2  m.  "incited,  the  institutor  of  a  sacrifice  (=  yajamana  in  later  language)  RV. 
AV.  a  lord,  chief  { also  of  gods)  RV. 

i  i  i  i 

3#  -q  ^  3Tf^R^T]5TTT%  flef  I 

_  _  i  —  —  -  i  -  -  i 

3#  mHTt  mm  ii  's-o^-oy 

abhi  yam  devf  aditir  grndti  savarp  devasya  savitur  jusani 

abhi  samrajo  varuno  grnanti  abhi  mitriso  aryamd  sajosah  7.038.04 

Interpretation : 

"Whom  even  the  Divine  Mother  Aditi  invokes  and  praises,  rejoicing  in  the 
movement  of  creation  of  God  Savitar! 
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Who  even  Sovereign  Kings  invoke  and  praise,  Varuna,  Mitra  with  other 
godheads  and  Aryaman,  in  one  rejoicing  spirit,  sajosahV 

The  Divine  Mother,  Infinite  Consciousness,  Aditi,  is  enjoying  this  movement 
of  Savitar  manifesting  the  Divine,  praising  him  and  approving  his 
movement!  And  all  the  Sovereigns,  Varuna,  Mitra,  Aryaman  welcome  his 
movement  here  in  one  rejoicing  spirit! 


Vocabulary: 

abhigr,  1.  -grnati,  to  call  to  or  address  with  approbation  to  join  in  (acc.)  to 
welcome,  praise  to  approve  of,  accept  propitiously,  allow. 

i  i  i 

3#  ^  TOT  TM  T^TT  illdNM:  #T^T:  I 

abhi  ye  mitho  vanusah  sapante  ratirn  divo  ratisdcah  prthivyah 
ahir  budhmya  uta  nah  srnotu  varutrT  ekadhenubhir  m  patu  7.038.05 

Interpretation.- 

"Those,  who  are  full  of  energy,  approach  us  together  with  love  and  light, 
abhi  ye  mitho  vanusah  sapante,  bestowing  gifts  from  heaven  and  earth, 
ratim  divah  ratisacah  prthivyah,  may  they  hear  us,  and  the  Snake  at  the 
Bottom!  May  the  protecting  Mother  guard  us  with  her  sons." 

The  word  ekadhenu,  is  a  Bahuvrihi  compound,  which  in  plural  means  "they 
who  have  one  cow  for  all".  It  is  clearly  indicating  the  Adityas,  who  have 
Aditi  as  their  Mother,  symbolized  by  a  Cow. 

Now  when  the  light  of  Savitar  is  established  in  our  being,  we  can  be 
engaged  with  all  the  forces  of  this  creation,  for  all  of  them  are  required  to 
manifest  the  Divine.  We  can  engage  with  the  divine  luminous  forces  from 
above,  bestowing  luminous  gifts  from  heaven  and  earth  and  with  the  forces 
of  the  Inconscient,  the  coiled  Python  at  the  bottom  of  things,  ahir  budhnya, 
for  now  the  Divine  Mother  Aditi,  is  protecting  us  totally  with  her  Adityas, 
varutri  ekadhenubhir  ni  patu.  This  is  the  work  of  a  total  transformation: 
the  Universal  Sacrifice  in  the  individual  frame. 

Vocabulary: 

mithas,  ind,  together,  together  with  (instr.),  mutually,  reciprocally,  alternately,  to 
or  from  or  with  each  other  R V.  &c  ,  &c. 

vanus,  mfn.  zealous,  eager  (either)  anxious  for,  attached  or  devoted  to,  a  friend 
(or)  eager  to  attack,  a  foe,  enemy  RV. 

sap,  1  (cf.  sac)  cl.  1.  P.  (Dhatup.  xi  ,  6)  sapati,  (and  A.  -te)  pf.  sepuh  RV.  ;  fut. 
sapita  ,  sapisyati  Gr.),  to  follow  or  seek  after,  be  devoted  to,  honour,  serve,  love, 
caress  { also  sexually)  RV.  TS.  VS. 

ratisac,  (for  -sac)  mfn.  granting  favours  ,  dispensing  gifts ,  liberal ,  generous  RV. 
AV. 

ahi,  m.  (  arnh),  a  snake  RV.  &c.  the  serpent  of  the  sky,  the  demon  Vritra  RV. 


66 


budhnya,  mfn.  being  on  the  ground  or  at  the  base  ,  coming  from  or  belonging  to 
the  depths  RV.  ,  &c.  &c.  (very  often  in  connection  with  ahi  q.v.) 
varOtr,  mfn.  one  who  wards  off  or  protects  ,  protector  ,  defender  ,  guardian 
deity(withgen.)  RV.;  varutrT,  f.  a  female  protector,  guardian  goddess  (applied  to  a 
partic.  class  of  divine  beings)  RV.  TS.  VS. 

i  iii 

T  _  I  I  I  “I  _  I 

wn&ft  s#  twi  ii 

anu  tan  no  jaspatir  mamsTsta  ratnam  devasya  savitur  iyanah 
bhagam  ugro  avase  johavlti  bhagam  anugro  adha  yati  ratnam  7.038.06 

Interoetation: 

"May  the  Lord  of  those  who  are  born  in  the  body  agree  to  this  (gift)  for  us, 
seeking  the  wealth  of  the  God  Savitar! 

To  Bhaga  calls  the  strong  for  [his]  growth!  To  Bhaga  also  weak  goes  in 
search  of  wealth." 

Jaspati  is  the  Lord  of  those  who  are  born  here  in  the  body,  he  is  the  Lord  of 
the  Body  and  he  must  agree  with  and  allow  this  gift  of  Savitar  to  be 
accepted  in  his  Nature.  For  without  his  acceptance  the  transformation  of 
Nature  cannot  be  fulfilled.  His  agreement  is  crucial  for  the  transformation  to 
take  place  on  the  cosmic  scale.  It  is  like  the  Fallen  Divine  is  to  agree  to  rise 
and  to  change. 

Vocabulary: 

jaspati,  m.  (jas  gen.  sg.)  the  head  of  a  family ,  i  ,  185  ,  8 
ja,  mfn.  "born,  produced' ,  mf.  offspring,  pi.  descendants  RV. 

i  iii 

^TFTRT  ^  ^cTTcTT  TT^:  I 

i  —  —  i  —  i  —  i  —  i 

31TTR7HT  st|  ^  mm  TRrq;  3Wim : 

sam  no  bhavantu  vajino  havesu 
devatata  mitadravah  suarkah 
jambhayanto  ahim  vrkarn  raksamsi 
sanemi  asmad  yuyavann  amTvah  7.038.07 

Interpretation : 

"May  the  divine  powers  bring  us  blissful  peace,  sam  no  bhavantu  vajinah, 
when  we  invoke  them,  havesu,  which  are  manifesting  the  Divine,  devatata, 
moving  in  a  measured  pace,  mitadravah,  and  shining  with  knowledge, 
svarkah\ 

Crushing  the  Snake  and  the  Wolf  and  the  Rakshasas,  jambhayanto  'him 
vrkarn  raksamsi,  may  they  completely  separate  us  from  the  Adversary, 
asmad  yuyavan  amlvah." 

Invoking  the  divine  powers  and  the  Python  from  the  bottom  of  the 
Inconscient  was  to  bring  them  to  the  battlefield,  within  the  soul  of  Man, 
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where  the  divine  powers  crush  the  Adversary  and  anti-divine  resistence  with 
all  its  different  varieties,  ahim  vrkam  raksamsi. 

Vocabulary: 

mita-dru,  mfn.  strong-legged,  running  well  ib. 
su-arka,  mfn.  singing  or  praising  beautifully  RV. 

jabh/jambh}  I.A.,  to  snap  at  (gen.)  RV.  x  ,  86  ,  4;  Caus.  jambhayati,  to  crush, 
destroy  RV.  AV.  VS.;  opening  the  jaws  wide,  snapping  at. 

sa-nemi,  mfn.  having  a  felly  {as  a  wheel)  RV.  ind.  completely,  at  all  times,  always 
ib. 


S^T  ^TF^RT  JTT  qftg  FTR  WfrU  I 

fq^T  rJHT  ^TTcT  II  vs-o^-od 

vaje-vaje  avata  vajino  no 
dhanesu  vipra  amrta  rtajnah 
asya  madhvah  pibata  madayadhvam 
trptd  yata  pathibhir  devaydnaih  7.038.08 

Interpretation: 

"In  every  divine  realization  increase  us,  vaje-vaje  avata  nah,  0  Divine 
Powers,  vajinah,  in  the  gaining  of  wealth,  dhanesu,  0  Immortal  Ecstatic 
Knowers  of  the  dynamic  Truth,  vipra  amrta  rtajnah,  drink  of  this  honey, 
asya  madhvah  pibata,  get  intoxicated,  madayadhvam,  and  having  become 
satisfied  by  it,  trptah,  move  on  by  the  paths  of  the  Gods,  yata  pathibhih 
devayanaih\ " 

And  in  every  such  movement  of  the  divine  conquest,  vaje-vaje,  increase  our 
being,  avata  nah.  And  in  the  realisation  of  the  spiritual  Wealth 
(manifestation  of  the  Spirit  in  matter)  you,  the  powers  of  the  Divine 
conquest,  increase  our  possessions. 
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RV  7.45 

rsi:  vasistha  maitravaruni;  devata:  savita:  chanda:  tristup 

1  i  i  i 

37T  ^TT  ^RcTf  RIRHT  37%:  | 

—  i  r  —  i  i  —  —  i 

^THT  RFT  >£7  II  'S-otf'vo? 

i  i—  —  i  i  —  —  i 

3<^3RR  ^  T5713RI  ^*tTT  l?WUJ44l  |44T  3RcT7  3-My|l^  I 

i  —  —  \~  \  ~  ~  i 

*7T  3RR  t#RT  RR2  7^T%^3TF7T  3T3  II 

—  i  i—  —  i  i  —  i  “ 

RFRT  RfRT  I 

I  —  T  —  I  —  I  — I 

RWTMt  37*7%^ 3R  7R7cf  R:  II  'S-otf^ 

~  \  ~  \  ~  T  — 

^7T  FIT:  RFRK  ^07%^  I 

_  I  _  T  _  I  _  I 

HR  RRT  f^3FF  ^4T3  Flcf  HRcTT%:  R:  II 


Analysis  of  RV  7.45 

1  i  i  ^  i 

37T  FT1  ^T7%cTT  ^t  S^TR^M  R^RRT  37%:  | 

—  i  r  —  i  i  —  —  i 

^RT  RR7  >£7  II 

a  devo  yatu  savitd  suratno 
antariksapra^  vahamano  asvaih 
haste  dadhano  nariya  puruni 
nivesayan  ca  prasuvan  ca  bhrima  7.045.01 

Interpretation: 

"May  the  God  Savitar  come  with  his  perfect  riches,  a  devo  yatu  savita 
suratnah,  filling  the  space  between  heaven  and  earth,  antariksapra,  carried 
by  the  steeds,  vahamano  asvaih\ 

And  in  his  hand  he  holds  many  a  thing  of  the  souls  of  men,  haste  dadhano 
narya  puruni,  moving  the  plenty  into  and  out  of  the  Night,  nivesayan  ca 
prasuvan  ca  bhuma\" 

Vocabulary: 

bhuman,  n.  the  earth,  world  RV.  AV.;  a  territory ,  country ,  district  AsvGr.;  a  being 
(pi)  the  aggregate  of  all  existing  things  RV.;  m.  abundance  ,  plenty  ,  wealth  , 
opulence  ,  multitude  ,  majority  RV .  &c.  &c. 

antariksapra,  mfn.  (1.  p()  ,  travelling  through  the  atmosphere  RV. 
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mm  twi  t^t  wm  srot,  i 

i  _  _  i~  i  _  _  i 

^  HI  zm  WIT  qHS  3R;  ^3TMfi|lH,  II  vs-oVVoR 

ud  asya  bahri  sithird  brhanta 

hiranyaya  divo  antam  anastam 

nunam  so  asya  mahimd  panista 

sriras  cid  asma  anu  dad  apasyam  7.045.02 

Interpretation: 

"Upraised  his  arms,  ud  asya  bahO,  soft  and  vast  and  golden,  sithira  brhanta 
hiranyaya,  reaching  to  the  end  of  heaven,  divo  antan  anastam\  Now  one 
should  admire  that  greatness  of  his,  nunam  so  asya  mahima  panista,  for 
even  the  Sun  yields  to  him  in  his  action,  suras  cid  asma  anu  dad  apasyam." 

Vocabulary: 

pan,  1  A.  panate  (pf.  -papana,  papne,  aor.  3.  sg.  panista)  ,  to  be  worthy  of 
admiration  or  to  admire  (acc.)  RV. 

anuda,  to  permit,  restore  RV.;  to  give  way,  yield  RV.  AV.;  to  remit  AM. 


H  m  HFTcTT  HfRI  I 

I  —  T  —  I  —  I  — I 

R^FTMT  3T4  HHcT  II 

sa  gha  no  devah  savitd  sahdva 
a  savisad  vasupatir  vasuni 
visrayamano  amatim  urucfm 
martabhojanam  adha  rasate  nah  7.045.03 


Interpretation: 

"Such  is  our  God  Savitar,  the  Lord  of  Force,  sahava,  the  Lord  of  Shining 
wealth,  vasupatih,  he  should  urge  onto  us  his  shining  wealth,  asavisad 
vasuni. 

Spreading  far  his  great  splendor,  visrayamano  amatim  urucim,  He  is 
bestowing  upon  us,  adha  rasate  nah,  the  enjoyment  which  is  meant  for  the 
mortals  [the  souls  who  entered  this  manifestation],  marta-bhojanam." 

This  term  marta-bhojanam,  the  enjoyment  of/for  mortals  is  indicating 
specifically  that  the  enjoyment  is  not  for  the  spirits  who  did  not  take  the 
material  body,  but  for  those  who  took  a  plunge  into  the  Inconscient.  This 
mortal  enjoyment,  marta-bhojanam,  is  of  a  special  kind,  which  attracts  all 
the  immortals,  for  only  here  in  the  physical  body  the  consciousness  of  the 
Lord  can  be  fully  manifested.  And  this  attracts  all  the  forces  of  the  Infinite, 
which  makes  man  in  his  inner  and  outer  life  a  field  of  a  constant  battle 
between  the  gods  and  the  asuras,  the  powers  of  light  and  darkness. 
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m  to  rnkmi  pto;  i 

_  I  _  T  _  I  _  I 

5RTT  'p'^TTTTf  TTlcT  T’TFcT'R:  ^TcTI  II  '3-o^-oV 

imd  girah  savitdram  sujihvam 
purnagabhastim  Tjate  supam'm 
citram  vayo  brhad  asme  dadhatu 
yuyam  pata  suastibhih  sada  nah  7.045.04 

Interpretation: 

"These  voices,  ima  girah,  are  singing  (adoring)  perfectly  to  Savitar, 
savitaram  sujihvam  Hate,  whose  hands  are  full  of  [gifts]  and  beautiful, 
purnagabhastim  supanim\  Establish  in  us  your  vast  power  full  of  light, 
citram  vayo  brhad  asme  dadhatu\  And  you,  [0  Gods],  protect  us  with  your 
blessings,  yuyam  pata  svastibhih  sada  nah." 

The  first  line  can  be  also  translated  as: 

'These  voices  seek  with  adoration  the  Creator  Savitar,  whose  Word  is 
Perfect,  who  is  full  of  Light,  with  Perfect  Arms  [reaching  out].' 

It  is  by  his  perfect  arms  that  he  should  establish  in  us  this  luminous  and 
vast  power,  citram  vayo  brhad  asme  dadhatu. 

Vocabulary: 

purnagabhasti,  mfn.  one  whose  arms  or  hands  are  full  (of  wealth)  RV. 
gabhasti,  m.  "fork  (?)",  arm,  hand  RV.  (Naigh.  i  ,  5);  a  ray  of  light,  sunbeam  MBh. 
R.  Pancat.  &c.;  m.  (or  f.)  du.  the  two  arms  or  hands  RV.;  mfn.  shining  ("fork-like", 
double-edged  or  sharp-edged,  pointed?)  RV.  i  ,  54,  4. 
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Hymns  to  Surya  (RV.  1.50,  1.115,  10.37) 

RV  1.50 

rsi:  praskanva  kanva;  devata:  surya  (11-13  rogaghna  upanisad); 
chanda:  gayatrl,  10-13  anustup 

ii  i  ii 

3^3  TOT  RIcR^FT  ^  %?R:  I  SR  FPRR  ||  ^-o^o-o? 

—  —  I  —  I  —  T  I  —  I 

3?q  <r  wrrt  mi  i  ^rr  r^rstr  ii  ?-o^.o^ 

T  _  -  _  I  I  _  I 

^FTcT^TT  R  RRR  3R[  I  ^FSFcfT  3RRT  RRT  II  9-o^o_o^ 

RR^R*S#R  ^  |  R^RT  RTTR  RRR^  II  9-o^o-oy 

—  i  —  ii-  — 

q?R^RHT  RR:  I  SIc^R^  *R^SR  II  ?-o^o-o^ 

—  i—  —  i  —  —  i  i—  i—  — 

RRT  WRR  ^JR^FcT  RRT*:  ^  I  3RR  TO  II  ?-o<y>_o$ 

T  I  I  I  —  I 

R  jq  RRMT  3RrTR:  |  qiR^^RTR  II  %-oUp-o* 

i  —  i  —  i  — 

WTH  ?RF  fRWT  qiFW  ^  |  RTTRRTO  RR^TR  II  ^-o^o.o^ 

i  i  —  i  i 

m  i  wri^rr  ii  ?-o^o_o^ 

i  i—  i  _ 

~T  -  “l  -  I  - 

^  ^RT  II 


3R^3TR  RRRf  RRRR^Rt  R^  I 
fSPR^RT  ^R  fRRTR  R  WTRR  II  ?-o^o_^ 

— i  i  _  i 

R  RRTIR  SRRRRJ  RRRT  I 

i  i  i 

mi  flfeRl  R  CRRTR  R  RRTR  II  ?-o^o_^ 
i  ~  r  _  i  i 

^  3R1^  3R^  3TTRFqT  RRR  R^TT  RI  I 
t  -  r  i  _ 

RRR^RR  ^’qRRJRT  3R  RRR  ^  II 
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Analysis  of  RV  1.50 

ii  i  ii 

333  ?q  ^nR#a[5Ff  ^  %cR=  i  n 

ud  u  tyam  jatavedasam  devarn  vahanti  ketavah 
drse  visvaya  suriyam  1.050.01 

Interpretation: 

"The  beams  of  Consciousness  carry  the  God  Jatavedas  up:  for  all  to  see  the 
Sun!"35 

For  all  to  see  the  Sun  the  beams  of  the  light  of  Consciousness  carry  the 
Divine  Power,  the  Divine  Will,  Agni,  to  its  summit.  The  Godhead  growing 
within  the  material  inconscience  is  carried  by  the  beams  of  light  of 
Consciousness  upward  for  all  to  see  the  all-manifesting  Sun. 

In  this  verse  the  relation  between  Surya  and  Agni  is  brought  out  in  the  most 
poetic  way:  Agni,  the  Divine  Will,  is  here  to  bring  all  to  the  Vision  of  the 
Sun,  the  Supermind. 

ii  iii 

3R  Fq  Fnqqr  FPTf  FT^TTT  |  Fjqq  II 

apa  tye  tayavo  yatha  naksatra  yanti  aktubhih 
suraya  visvacaksase  1.050.02 

Interpretation: 

"Away  they  pass,  like  thieves,  who  move  in  the  night:  the  stars  and 
constellations,  for  the  Sun  [to  come],  who  sees  All."  36 

It  is  the  image  of  the  evolution  of  Consciousness,  the  light  which  is  growing 
here  in  the  Night  of  our  fallen  Self,  in  the  Nature,  is  compared  to  the  stars 
on  the  dark  sky.  They  all  will  pass  when  the  Sun,  the  Supramental 
Manifestation  will  come,  which  sees  all  and  all  see  it. 

Sri  Aurobindo  uses  this  imagery  in  its  deepest  meaning  in  his  Savitri.  The 
Voice  of  the  Supreme  speaks  to  Savitri,  explaining  to  her,  in  the  moment  of 
her  doubts,  the  meaning  of  the  Sacrifice,  the  Work  she  came  to  do  here, 
that  her  personal  salvation  in  this  Dark  Night  is  not  the  purpose  of  her 
coming  here,  but  to  open  'to  Light  the  eyes  (of  all)  that  could  not  see';  her 
personal  salvation  is  compared  to  the  'one  shining  star'  in  the  Inconscient's 
realm,  or  'one  door  in  the  Ignorance  opened  upon  light',  but  she  is  'the  day- 
bringer': 

If  for  thy  own  sake  only  thou  hast  come, 

An  immortal  spirit  into  the  mortal's  world, 


35  Griffith:  'His  bright  rays  bear  him  up  aloft,  the  God  who  knoweth  all  that  lives,  Surya,  that 
all  may  look  on  him.' 

36  Griffith:  'The  constellations  pass  away,  like  thieves,  together  with  their  beams,  Before  the 
all-beholding  Sun’ 
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To  found  thv  luminous  kingdom  in  God's  dark. 

In  the  Inconscient's  realm  one  shining  star. 

One  door  in  the  Ignorance  opened  upon  light. 

Why  hadst  thou  any  need  to  come  at  all? 

Thou  hast  come  down  into  a  struggling  world 
To  aid  a  blind  and  suffering  mortal  race, 

To  open  to  Light  the  eyes  that  could  not  see, 

To  bring  down  bliss  into  the  heart  of  grief, 

To  make  thy  life  a  bridge  twixt  earth  and  heaven; 

If  thou  wouldst  save  the  toiling  universe, 

The  vast  universal  suffering  feel  as  thine: 

Thou  must  bear  the  sorrow  that  thou  claimst  to  heal; 

The  day-bringer  must  walk  in  darkest  night.37 

Aswapati  is  also  compared  with  the  star  in  the  mindless  Night,  awating  the 
arrival  of  the  Dawn,  who  in  the  Veda  is  the  beloved  of  the  Sun,  being 
followed  with  love  by  Him  into  the  realms  of  the  material  manifestation  (RV 
1.115.2): 

As  shines  a  solitary  witness  star 
That  burns  apart,  Light's  lonely  sentinel, 

In  the  drift  and  teeming  of  a  mindless  Night, 

A  single  thinker  in  an  aimless  world 
Awaiting  some  tremendous  dawn  of  God, 

He  saw  the  purpose  in  the  works  of  Time. 

Even  in  that  aimlessness  a  work  was  done 
Pregnant  with  magic  will  and  change  divine.38 

The  Night  is  pregnant  with  the  light  of  her  twin-sister  Dawn,  the  image 
often  used  in  the  Rigveda  and  also  in  Savitri  by  Sri  Aurobindo: 

Numberless  the  stars  swam  on  their  shadowy  field  (the  stars  are  the  souls) 
Describing  in  the  gloom  the  ways  of  light. 

Then  while  they  skirted  yet  the  southward  verge,  (daksina-yarta) 

Lost  in  the  halo  of  her  musing  brows 

Night,  splendid  with  the  moon  dreaming  in  heaven 

In  silver  peace,  possessed  her  luminous  reign. 

She  brooded  through  her  stillness  on  a  thought 
Deep-guarded  by  her  mystic  folds  of  light, 

And  in  her  bosom  nursed  a  greater  dawn.39 


Vocabulary: 

tayu,  m.  =  (st-),  a  thief  RV.  i,  iv-vii. 


37  Volume:  33-34  [CWSA]  (Savitri  -  A  Legend  and  a  Symbol),  Page:  536 

38  Volume:  33-34  [CWSA]  (Savitri  -  A  Legend  and  a  Symbol),  Page:  137 
39Volume:  33-34  [CWSA]  (Savitri  --  A  Legend  and  a  Symbol),  Page:  724 
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3^9^  3TR  %cRT  R  ^PTT  RRT *  ^  I  STIRTRI  3T5FTF  ^TT  II  ^-o^o.o^ 

adrsram  asya  ketavo  vf  rasmayo  janarh  anu 
bhrajanto  agnayo  yatha  1.050.03 

Interpretation: 

"The  beams  of  Consciousness  are  seen,  the  rays  spreading  wide  over  all 
those  (or  following  all)  who  are  born  here  in  the  body,  like  the  blazing 
flames  of  Agni."40 


c\  r\  c  *\  *\  r\  r\  c  r\ 


r\ 


FfTPlI^^^TRI  ^  I  R^3Tf  RTRT  II 


taranir  visvadarsato  jyotiskrd  asi  suriya 
visvam  a  bhasi  rocanam  1.050.04 

Interpretation: 

"You  are  swift,  O  Surya,  Seeing  All,  Maker  of  Light!  Illumining  all  luminous 
region  from  above!"41 

Moving  through  all,  Seeing  All,  The  Creator  of  Light,  you  are,  O  Surya,  all 
luminous  realm,  visvam  rocanam,  you  come  to  illumine  here,  a  bhasi !" 

How  can  Surya  illumine  luminous  realm? 

The  Overmental  plane  is  a  luminous  realm,  rocana,  there  are  actually  three 
of  them,  trl  rocana.  Overmind  Gnosis,  Overmind,  and  Intuition.  Here  they 
are  mentioned  as  one  realm  of  light,  which  Surya  comes  to  illumine,  for  he 
is  a  creator  of  light,  jyotiskrt,  and  the  seer  of  the  Universe,  visvadarsatah. 

Sri  Aurobindo  in  Savitri  describes  how  far  the  world  of  the  Supramental 
Truth  is  from  the  luminous  world  of  the  Overmind: 

The  radiant  world  of  the  everlasting  Truth 
Glimmered  like  a  faint  star  bordering  the  night 
Above  the  golden  Overmind's  shimmering  ridge.42 

So  when  the  Supramental  Sun  descends  into  the  golden  Overmind  it  illumines  it  with 
its  all-creating  light  of  Knowledge. 

Vocabulary: 

tarani,  mfn.  moving  forwards  (as  the  sun  &c.),  quick,  untired,  energetic  RV.  AV. 
xiii  ,2,4  and  36;  carrying  over,  saving,  helping  ,  benevolent  RV .  TBr.  ii  ,  7  ,  13  , 
2;  m.  the  sun  KapS.  iii  ,  13  BhP.  v  ,  viii  ,  x  Rajat.  SarngP. 


40  Griffith:  'His  herald  rays  are  seen  afar  refulgent  o’er  the  world  of  men,  Like  flames  of  fire  that 
burn  and  blaze.' 

41  Griffith:  'Swift  and  all  beautiful  art  thou,  O  Surya,  maker  of  the  light,  Illuming  all  the  radiant 
realm.' 

42  Volume:  33-34  [CWSA]  (Savitri  -  A  Legend  and  a  Symbol),  Page:  41 
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to:  I  9?^ to  II  ?-o^o-o^ 

pratyah  devdnam  visah  pratyann  ud  esi  maViusan 
pratyah  visvarn  suvar  drse  1.050.05 

Interpretation: 

"For  both:  gods  and  men,  you  rise  above,  for  All  to  see  Svar."43 
The  Supramental  Sun  is  rising  for  all  to  see  the  luminous  realms  of  Svar,  for 
it  is  here  in  the  manifestation  that  we  could  see  these  luminous  realms 
illumined  by  the  Sun.  Svar  itself  is  only  a  reflected  light,  as  it  were,  it 
shines  with  the  light  of  the  Supramental  Sun  (KathaUp:  pratibhati...). 

The  Sun  is  facing,  pratyak,  both  men,  manusan,  and  gods,  devanam  visah, 
for  it  is  coming  from  behind  of  both  of  them. 

Vocabulary: 

pratyanc,  mfn.  turned  towards ,  facing  (acc.)  RV.  AV.  VS.;  coming  (opp.  to  arvanc, 
'going')  RV.;  being  or  coming  from  behind,  turning  the  back,  averted  ,  moving  in 
an  opposite  direction  ib.  Br.;  turned  back  or  inward,  inner,  interior  Prab.  BhP. 
Vedantas. 


^RT  ^  I  ^  II 

yena  pavaka  caksasa  bhuranyantam  janarh  anu 
tuvarn  varuna  pasyasi  1.050.06 


Interpretation: 

"The  eye,  0  Purifier,  by  which  you  see  all  men  engaged  in  the  sacrificial 
work,  0  Varuna,"44 

It  is  through  the  Sun  as  the  Vision  of  Supramental  plane  that  Varuna,  the 
Lord  of  the  vastness  of  the  Divine  Being,  Sat,  can  know  what  the  toiling 
human  race  is  doing.  Seeing  their  work,  or  Sacrifice,  he  purifies  them  to  be 
fit  for  the  embodiment  of  a  higher  consciousness,  manifesting  the  diviner 
existence. 

Vocabulary: 

bhuranya,  Nom  P.  -yati,  to  be  active  or  restless,  stir  RV.;  to  stir  (trans.)  ,  agitate 
(a  liquid)  ib. 


43  Griffith:  Thou  goest  to  the  hosts  of  Gods,  thou  comest  hither  to  mankind,  Hither  all  light  to 
be  beheld.' 

44  Griffith:  'With  that  same  eye  of  thine  wherewith  thou  lookest  brilliant  Varuna,  Upon  the 
busy  race  of  men,' 
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R  TORT  3RcfR:  I  WR^TRTTR  ^  II  ?-o^o-ovs 

vi  dydm  esi  rajas  prthu  aha  mimano  aktubhih 
pasyan  janmani  suriya  1.050.07 

Interpretation: 

"[By  that]  you  move  through  Heaven  and  wide  Space  measuring  our  days  by 
the  nights.  Seeing  all  those  who  are  born  here,  0  Sun!"45 

You  come  and  diffuse  your  light  into  the  shining  heaven,  vi  dyam  esi,  and 
into  the  vast  space  of  the  Vital  and  Physical  Consciousness,  rajas  prthu\ 
Measuring  our  days  by  the  nights,  aha  mimano  aktubhih,  you  see  all  the 
births  taking  place  here.  It  is  a  description  of  how  Varuna  can  see  the 
toiling  men  on  earth,  by  the  light  of  the  Sun  speading  into  the  triple  lower 
hemisphere  by  which  he  can  see  all  in  detail. 

i  i  i 

m  FR  fKHT  W  ^  I  SRRR^T  RRSRT  ||  ^o.cx' 

sapta  tva  harito  rathe  vahanti  deva  suriya 
sociskesam  vicaksana  1.050.08 

Interpretation: 

"And  seven  Horses,  O  Surya,  carry  you  all  over,  with  your  golden  flaming 
hair,  in  your  chariot,  O  God,  seeing  wide!"46 

Seven  are  the  horses  of  Surya,  symbolizing  the  seven  powers  of 
Consciousness  carrying  it  all  over. 

i  iii 

<FR  RPT:  I  cfTR^RR  5F^R?Tm:  II  ?-o^o-o^ 

ayukta  sapta  sundhyuvah  sdro  rathasya  naptiyah 
tabhir  yati  svayuktibhih  1.050.09 

Interpretation: 

"The  Sun  has  yoked  his  bright  Seven,  the  daughters  (hands  or  fingers)  of 
the  Car!  By  which  he  moves,  for  they  are  well  connected  to  him!"47 

These  seven  horses  are  part  of  his  power,  they  are  the  extansions  of  his 
own  self,  as  it  were,  of  rather  of  his  Car,  which  elsewhere  is  refered  to  as 


45  Griffith:  'Traversing  sky  and  wide  mid-air,  thou  metest  with  thy  beams  our  days,  Sun,  seeing 
all  things  that  have  birth.' 

46  Griffith:  'Seven  Bay  Steeds  harnessed  to  thy  car  bear  thee,  O  thou  farseeing  One,  God, 
Surya,  with  the  radiant  hair.' 

47  Griffith:  'Surya  hath  yoked  the  pure  bright  Seven,  the  daughters  of  the  car;  with  these,  His 
own  dear  team,  he  goeth  forth.' 
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visvarupa,  of  the  form  of  the  Universe.  These  seven  horses  are  the  part  of 
Universal  manifestation. 

Vocabulary: 

sundhyu,  or  mfn.  pure,  bright,  radiant,  beautiful 

napat,  (f.tT)  RV.  AV.  (ix  ,  1  ,  3  nom.  -tis)  daughter,  granddaughter  (pi.  often  fig. 
'  the  fingers,  hands'  &c.  ) 

i  i  i 

T  -  “I  -  I  - 

ud  vayarn  tamasas  pari  jyotis  pasyanta  uttaram 
devarn  devatrd  suriyam  aganma  jyotir  uttamam  1.050.10 

Interpretation: 

"Above  the  Darkness,  seeing  the  higher  Light,  we've  come  to  Surya,  God 
among  the  Gods,  the  Light  Supreme."48 

Above  the  hemisphere  of  Darkness  we  see  the  Higher  Light,  incompassing 
it;  but  when  we  come  to  Surya,  the  Divine  among  the  Gods,  we  arrive  at  the 
Highest  light. 

This  is  a  definition  of  the  two  transcendences,  over  the  darkness,  the  world 
of  Svar,  and  over  the  Svar  world  the  light  of  the  Sun.  The  world  of  Svar  is 
the  world  of  the  Ray  of  the  Sun,  and  above  it  there  is  the  Sun,  the  Supreme 
Light. 


TJR  CRRFT  ^  RT31R  II 

udyann  adya  mitramaha  arohann  uttaram  divam 
hrdrogam  mama  suriya  harimanam  ca  nasaya  1.050.11 

Interpretation: 

"Rising  today,  o  Surya,  with  the  greatness  of  Mitra,  to  the  higher  Heaven, 
destroy  the  disease  of  my  heart  and  this  yellow  coloring."49 

Vocabulary: 

mitramahas,  mfn.  (perhaps)  having  plenty  of  friends,  rich  in  friends  RV. 
hariman,  m.  yellow  colour,  yellowness  (as  a  disease),  jaundice  RV.  AV. 


48  Griffith:  'Looking  upon  the  loftier  light  above  the  darkness  we  have  come  To  Surya,  God 
among  the  Gods,  the  light  that  is  most  excellent.' 

49  Griffith:  'Rising  this  day,  O  rich  in  friends,  ascending  to  the  loftier  heaven,  Surya  remove 
my  heart's  disease,  take  from  me  this  my  yellow  hue.' 
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ir  i 

i  i  i 

m\  *r  fRiTFi  ft  qzm  ii 

sukesu  me  harimanarn  ropanakasu  dadhmasi 

atho  haridravesu  me  harimanarn  m  dadhmasi  1.050.12 

Interpretation: 

"We  put  this  yellowness  of  mine  into  the  bright  ones  and  the  birds  which 
have  yellowness,  my  yellowness  we  fully  put  onto  them."  50 

Vocabulary: 

suka,  m.  (prob.  fr.  sue,  and  orig.  'the  bright  one')  a  parrot  RV.  &c.  &c.; 

N.  of  a  son  of  Vyasa  (narrator  of  the  Bhagavata-Purana  to  king  Parikshit)  MBh. 
Pur. 

haridrava,  m.  (fr.  hari-dru)  a  kind  of  yellow  bird  RV .  AV. 
ropanaka,  f.  a  kind  of  bird  RV.  AV.  (Say.  "a  thrush"  =  sarika). 

i  i  ii 

t  -  r  i  - 

ud  agad  ayam  adityo  visvena  sahasa  saha 

dvisantam  mahyarp  randhayan  mo  aharp  dvisate  radham  1.050.13 


"The  Aditya  rose  up  with  all  his  Power,  delivering  me  from  the  hater,  not 
hater  from  me!  (Destroying  enemy  for  me,  not  me  for  enemy!)"51 
If  we  look  deeper  into  the  meaning  of  the  last  verse,  we  will  find  that  the 
choice  of  words  has  its  meaning:  dvis,  or  dvisat  the  enemy,  lit.  'dualiser', 
and  therefore  'hater'.  Root  randh,  radh,  to  dominate  and  subject,  which 
may  be  translated  then  as:  "bring  dualiser  into  my  subjection  and  not  me 
into  his".  The  topic  often  mentioned  in  the  Veda,  especially  in  relation  with 
Agni,  cf.:  abhi  syama  prtsutlr  martiyanam.  "may  we  overcome  the 
oppressions  of  the  mortals".  RV  5.4.1  etc. 

Vocabulary: 

randh  cl.  4.  P.  to  become  subject  to  (dat.),  be  subdued  or  overthrown,  succumb 
RV.  AV.;  to  be  completed  or  matured  MW.;  (cf.  radh)  to  bring  into  subjection, 
subdue  RV.;  to  deliver  into  the  hand  of  { dat.)  i b . ;  Caus.  randhayati  (Ved.  also  -te; 
aor.  rTradhat  RV.;  ararandhat  Gr.),  to  make  subject,  deliver  over  to  (dat.)  RV.  AV. 
dvisat  mfn.  (p.  Pres,  of  dvis)  hating  or  detesting,  hostile,  unfriendly,  foe,  enemy 
(with  acc.  or  gen.  Pan.  2-3  ,  69  Vartt.  5  Pat.)  SBr.  Mn.  MBh.  &c. 


50  Griffith:  'To  parrots  and  to  starlings  let  us  give  away  my  yellowness,  Or  this  my  yellowness  let 
us  transfer  to  Haritala  trees.' 

51  Griffith:  "With  all  his  conquering  vigour  this  Aditya  hath  gone  up  on  high,  Giving  my  foe 
into  mine  hand:  let  me  not  be  my  foeman’s  prey." 
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RV.  1.115,  rsi:  kutsa  aiigirasah,  devata:  surya,  chandah:  tristup 

ii!  i 

__t  _i  t  _i_  r 

31TRI  ^TdTcpTqT  warn  ^  3TIFTTI  II 

r  i  _  i  - 

dWdi^ddT  d  qSTR^  I 

i  i  i—  —  i  r  — 

ddT  dd  qdTTd  TdcRdd  qfd  w  II 

“  I  “  “I  “I  “  T 

W  3T^rr  iKd:  ^#q  feT  Rd*dr  si^dTdid:  i 

_  i  r  r  i 

dHWdl  Tdd  3TT  qR  RFd  dd:  II  ?-^-o3. 

dd^d^t  dd^f  dd^dftedd^RW  qdi^Tddd  d  trtr  i 

I  —  1  —  —  I  I 

£Rd:  ddd^SfldJI^  Rldd^d^d  TdRTd  II  H?V<>V 

“  I  I  I  T 

dd^ldddd  ^t^k-dlRFd^T  ^1  dq  r^'JJ.d  'illt^Mfd  l 

_  _  i  i—  —  —  i 

SRRdd, 3RR  qR:  fW^^R^qRd:  dd^RTFd  II 

i  —  i  i  —  i  —  —  i—  — 

3RT  ddl  dTddT  ^pcq  R^  3TIR:  fq^JcTT  R^SRRTd,  | 
dd^dT  TdRT  W  dTdlRTR^RTd:  RRg:  ^fddT  dd  R:  II 


Analysis  of  RV  1.115 

iii  i 

Tdd  ddIdl^^3Tdl^31d|qi  d^Tdddd  qRRqRT:  I 

___r  _it  _i“  r 

3Tfqi  ^RFJRJdl  dRdfei  ^  ^TlrRT  dddd^d^P^ld  II 

citram  devanam  ud  agad  anlkam  caksur  mitrasya  varunasya  agneh 
apra  dyavaprthivT  antariksam  surya  atmi  jagatas  tasthusas  ca  1.115.01 

Interpretation: 

"The  power,  anlkam,  fully  conscious  citram,  of  all  the  Gods  has  risen!  The 
Eye  of  Consciousness  Supreme,  of  Being  and  of  Will! 

Filling  the  Earth  and  Heaven  and  the  Air,  the  Sun,  the  Self  of  all  that  moves 
and  moves  not."52 


52  Griffith's  translation:  "The  brilliant  presence  of  the  Gods  hath  risen,  the  eye  of  Mitra,  Varuna 
and  Agni.  The  soul  of  all  that  moveth  not  or  moveth,  the  Sun  hath  filled  the  air  and  earth  and 
heaven." 
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It  is  the  Self  of  all  that  moves  and  moves  not,  atman,  which  is  a  direct  and 
ultimate  definition  for  the  Supramental  Manifestation. 

Nowhere  Savitar  is  called  the  Self  of  all,  he  is  the  lord  of  all  that  moves  and 
moves  not,  but  not  the  self,  see  RV  4.53.6: 

brhatsumnah  prasaviti  nivesano  jagatah  sthatur  ubhayasya  yd  vasi 

It  is  only  Surya,  the  Supramental  in  its  substance,  consciousness  and  power 
is  called  the  Self  of  All.  The  word  atman  means  not  only  the  soul  but  also 
the  being,  the  body,  actually  all  the  bodies:  physical,  vital,  mental, 
supramental  and  transcendental  are  one  Atman. 

i  i  i 

i  i  i—  —  i  r  — 

qqi  ^  q^TTH  qfq  || 


suryo  devfm  usasarn  rocamanam  maryo  na  yosam  abhi  eti  pascat 
yatra  naro  devayanto  yugdni  vitanvate  prati  bhadrdya  bhadram  1.115.02 

Interpretation: 

"The  Sun  follows  after  the  Dawn,  surya  usasarn  abhyeti  pascat,  resplendent 
Goddess,  devlm,  as  a  boy  follows  a  lady,  maryo  na  yosam,  where  the  heroic 
souls  [of  men  struggling],  yatra  narah,  seeking  after  the  divine 
manifestation  in  time,  devayantah  yugani,  spread  the  Blissful  for  the 
Blissful,  vitanvate  prati  b  had  ray  a  bhadram\"s 3 

The  second  half  of  the  verse,  yatra  naro  devayanto  yugdni,  can  be 
translated  differently: 

"Where  the  heroic  souls  of  Man  divinize  the  ages  (or  even  their  yokes)." 
The  word  yuga  has  several  meanings  'a  cycle  of  time',  'a  yoke',  something 
which  is  yoking  the  soul  to  manifestation,  'a  generation'.  That  yoke  is  to  be 
divinized.  The  very  yoke  which  is  binding  the  soul  to  the  world  in  its  triple 
existence,  this  triple  cord  of  bondage  must  be  divinized. 

So  the  Sun  is  following  the  Dawn  there  where  the  divine  souls  of  heroic  men 
are  sacrificing  or  spreading  the  Blissful  wide  in  Time  and  Space  for  the  sake 
of  the  Blissful.54  It  is  the  Dawn  who  brings  Him  there,  she  is  rocamana, 
shining  with  his  supramental  light  of  the  rocana,  and  he  follows  her,  like  a 
young  man  goes  after  a  beautiful  maiden  to  realize  all  his  desires  in 
manifestation. 

Vocabulary: 

yuga,  n.  a  yoke  ,  team  (exceptionally  m.)  RV.  &c.  &c.;  (ifc.  f.  a)  ,  a  pair  ,  couple  , 
brace  MBh.  &c.  (also  with  manusa  or  manusya)  a  race  of  men,  generation 
(exceptionally  m.)  RV.  &c.  &c.;  a  period  or  astronomical  cycle  of  5  (rarely  6) 
years,  a  lustrum  (esp.  in  the  cycle  of  Jupiter)  MBh.  Var.  Susr.;  an  age  of  the 
world,  long  mundane  period  of  years  (of  which  there  are  four  ,  viz.  1.  Krta  or 


53  Griffith's  translation:  "Like  as  a  young  man  followeth  a  maiden,  so  doth  the  Sun  the  Dawn, 
refulgent  Goddess:  Where  pious  men  extend  their  generations,  before  the  Auspicious  One  for 
happy  fortune." 

54  In  the  hymn  to  Visvakarman  it  is  said:  svadhavah/  svayarn  yajasva  tanuvam  vrdhanah //  RV 
10.81.5 
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Satya,  2.  Treta,  3.  Dvapara  ,  4.  Kali  ,  of  which  the  first  three  have  already 
elapsed,  while  the  Kali,  which  began  at  midnight  between  the  17th  and  18th  of 
Feb.  3102  B.C.  [0.  S.]  ,  is  that  in  which  we  live;  the  duration  of  each  is  said  to  be 
respectively  1  ,728  ,000  ,  1  ,296  ,000  ,  864  ,000  ,  and  432  ,000  years  of  men,  the 
descending  numbers  representing  a  similar  physical  and  moral  deterioration  of 
men  in  each  age;  the  four  Yugas  comprise  an  aggregate  of  4  ,320  ,000  years  and 
constitute  a  great  Yuga  or  Maha-yuga  ;  cf.  IW.  178)  AV.  &c.  &c. 

iii  i 

TO  3PJT  WxU  T%TT  ^clRTT  I 

-  i  r  r  i 

RTRRf  %T  3Tf  qR  #1  TO:  || 

bhadrei  asva  haritah  suriyasya  citrM  etagva  anumddiyasah 

namasyanto  diva  a  prstham  asthuh  pari  dydvaprthivT  yanti  sadyah  1.115.03 

Interpretation: 

"Blissful  are  the  powers-horses  of  the  Sun,  bright  in  consciousness,  with 
brilliant  powers,  they  should  be  all  successfully  welcomed  [here]!  For  these, 
bearing  our  prayers,  ascended  to  the  top  of  Heaven,  and  in  a  moment  they 
spread  all  over  Heaven  and  Earth."55 

So  these  are  the  all  mighty  powers  of  the  Sun,  for  in  a  moment  they  can 
occupy  all  Heaven  and  Earth.  They  have  to  be  welcomed  here  by  the  soul  of 
man,  all  but  in  a  successive  way,  one  after  the  other. 

What  are  these  powers,  and  why  are  they  symbolized  by  Horses,  asvah? 
Power  is  a  movement  of  being;  so,  when  being  moves  it  is  being  perceived 
or  rather  experienced  as  power.  So  these  movements  of  the  Supramental 
Being  can  in  a  second  occupy  the  whole  Universe,  for  they  are  true  in  full 
dynamic  capacity  of  all  possible  and  impossible  movements  of  the  Being. 
The  manifestation  is  nothing  but  their  own  projection,  it  is  within  them,  as 
it  were,  therefore  in  a  moment  they  can  occupy  the  whole  space  of  Heaven 
and  Earth,  pari  dyavaprthivT  yanti  sadyah. 

Vocabulary: 

etagva,  mfn.  of  variegated  colour,  shining  (said  of  horses)  RV.  i  ,  115,  3;  vii,  70  , 
2;  viii  ,  70  ,  7. 

eta,  'rushing',  'darting'  of  a  variegated  colour,  varying  the  colour,  shining,  brilliant 
RV.  AV.  TS.  VS.  &c. 

anumadya,  to  be  praised  in  succession,  to  be  granted  with  acclamation  or  praise 
RV.  AV. 

anu-mad,  to  rejoice  over,  to  gladden  ,  to  praise  RV.  &c. 


55  Griffith's  translation:  "Auspicious  are  the  Sun’s  Bay-coloured  Horses,  bright,  changing  hues, 
meet  for  our  shouts  of  triumph.  Bearing  our  prayers,  die  sky’s  ridge  have  they  mounted,  and  in  a 
moment  speed  round  earth  and  heaven." 
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1  i  —  —  —  i  —  ^i 

ffeT:  M  II 

tat  sdryasya  devatvam  tan  mahitvam  madhya'  kartor  vitatam  sam  jabhara 
yaded  ayukta  haritah  sadhasthad  ad  ratrl  visas  tanute  simasmai  1.115.04 


Interpretation: 

"And  that  is  indeed  his  Divinity  and  that  is  his  Greatness:  the  work  half 
done,  which  was  widely  spread  out,  he  has  taken  now  fully. 

When  He  has  yoked  his  horses  to  work  from  their  [unyoked]  common 
places,  then  the  Night  spreads  out  her  garments  onto  him!"  56 

And  this  is  indeed  his  Greatness  and  his  Divinity,  the  work  which  was 
spread  and  half  finished  he  indeed  takes  it  all  to  accomplish.  So  when  he 
yokes  his  forces  to  do  the  work  here,  the  movements  of  his  supramental 
being  in  its  multitude,  then  the  Night  spreads  her  enveloping  garments  to 
cloth  or  to  house  them  in,  which  is  the  vision  of  manifestation  of  the  Divine 
here  in  the  lower  hemisphere. 

This  verse  differs  from  the  similar  verse  in  the  Hymn,  2.38  to  Savitar,  where 
the  Night  is  re-weaving  all  that  Savitar  has  spread,  similarly  the  word 
vitatam  is  used,  finishing  his  half  done  work  anew.  Here  it  is  said  that  this 
half  finished  work  the  Sun  bears  fully,  sam  jabhara.  Though  Griffith  cannot 
somehow  believe  it,  and  translates  'he  hath  withdrawn  that  spread  o'er 
work  unfinished',  following  the  suggestions  from  the  hymn  to  Savitar  2.38. 

It  may  also  explain  another  statement  from  the  hymn  to  the  Dawn,  where 
she  is  asked  to  hurry  with  her  evolutionary  work,  for  when  Surya  comes  and 
the  work  is  still  unfinished,  he  may  burn  all  like  thieves  and  robbers. 

"Do  not  delay  your  sacrificial  work",  ma  ciram  tanutha  apah  -  says  the 
Rishi  to  the  Dawn,  -  "do  not  let  the  Sun  burn  you  with  his  flame  as  if  you 
are  a  thief  and  an  enemy!"  net  tva  stenam  yatha  ripum  tapati  sOro 
arcisa.57  The  Sun  is  a  symbol  of  the  Supramental  manifestation.  If  it 
comes  before  the  Dawn  has  finished  her  evolutionary  preparatory  work, 
bringing  down  the  light  of  the  Sun  and  establishing  it  in  the  darkness, 


56  Griffith's  translation:  "This  is  the  Godhead,  this  might  of  Surya:  he  hath  withdrawn  what  spread 
o’er  work  unfinished.  When  he  hath  loosed  his  Horses  from  their  station,  straight  over  all  Night 
spreadeth  out  her  garment." 

57  RV  5.79.9.  Sri  Aurobindo  translates  this  passage  differently  but  implying  the  same  meaning: " 
Break  forth  into  light,  O  daughter  of  heaven!  And  spin  not  out  too  long  the  work.  For  thee  thy 
sun  afflicts  not  with  his  burning  ray  as  he  afflicts  the  foe  and  the  thief. "  In  the  footnote  Sri 
Aurobindo  says:  "The  labour  towards  the  being  of  the  Truth  is  long  and  tedious,  because  the 
powers  of  darkness  and  division,  the  lower  powers  of  our  being,  seize  on  and  appropriate,  keep 
idle  or  misuse  the  gains  of  the  knowledge.  They  are  not  bearers  of  the  sacrifice,  but  its  spoilers; 
they  are  hurt  by  the  full  ray  of  the  sun.  But  this  Dawn  of  knowledge  can  bear  the  full  illumination 
and  bring  to  a  rapid  conclusion  the  great  work." 
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gradually  transforming  it  into  the  substance  of  light,  then  the 
Supramental  light,  symbolized  by  the  Sun,  would  simply  burn  it  down, 
destroying  this  creation,  which  is  unprepared  to  receive  the  full  force  of 
that  light.  It  is  interesting  to  note  that  the  word  thief,  stena,  is  used  in 
this  context.  Stena  is  one  who  lives  for  himself:  having  come  into  this 
creation  to  do  the  sacrificial  work,  that  is  for  the  Divine  growth  in  the 
Manifestation,  he  changed  and  started  to  live  for  himself  alone  and  his 
own  enjoyment,  his  own  knowledge,  and  his  own  power.58  Stena,  59 
according  to  Vedic  psychology,  is  the  one  who  does  not  sacrifice,  who 
takes  the  Divine  light  and  support  for  granted,  with  no  gratitude  and  no 
giving  back.  The  Panis,  the  traffickers  and  traders,  are  also  called  thieves 
and  robbers.  They  steal  the  Divine  light  and  treasures,  store  them  in  the 
cave  of  the  Subconscious,  but  do  not  use  them  for  the  Divine  purpose, 
which  is  the  welfare  of  all.  So  when  the  time  of  the  Sun,  the  supramental 
manifestation,  comes  and  the  Sun,  the  Divine  Eye,  sees  that  the  bearers 
of  light  are  not  ready  to  receive  and  use  the  Immortal  Power,  it  will  treat 
them  as  thieves  and  robbers. 

vyuccha  duhitar  divo  ma  ciram  tanutha  apah  net  tva  stenam  yatha  ripum 
tapati  suro  arcisa  sujate  asvasunrte 

"Shine  wide,  O  Daughter  of  Heaven,  do  not  delay  vour  work.  Let  not 
Sun  with  his  flame  burn  you  down,  as  if  it  was  a  thief,  or  enemy.60  O 
maiden  of  a  perfect  Birth,  O  Mistress  of  Power  of  happy  Truth!" 

etavad  ved  usas  tvam  bhuyo  va  datum  arhasi/ 

ya  stotrbhyo  vibhavary  ucchantT  na  pramlyase  sujate  asvasunrte 

" This  much  and  more  you  should  give,  O  Dawn,  to  those  who  affirm  you 
in  their  prayers,  O  Luminous  Lady  shining  wide,  you  are  not  diminished, 

O  maiden  of  the  perfect  Birth,  O  Mistress  of  Power  of  happy  Truth!"61 

Similarly  to  this  passage  in  Savitri  the  Voice  of  the  Supreme  warns 
Ashvapati  not  to  invoke  the  immeasurable  descent  of  the  Supreme  into 
the  earthly  frame  of  man,  who  is  too  weak  to  receive  it.  Therefore  he  has 
to  be  patient,  and  entrust  all  work  to  the  Divine  Mother,  for  she  is  the 
all-seeing  Power  and  knows  how  to  slowly  hew  her  way  through  this 
resistance. 

"I  am  the  Mystery  beyond  reach  of  mind, 

58  "There  is  no  greater  sin  than  selfishness",  says  Sri  Aurobindo  in  his 
Aphorisms. 

59  BhG  4... ."The  one  who  cooks  for  himself  alone  is  a  thief",  says  the  Gita, 
meaning  that  the  heavenly  Soma,  coming  down  here  from  heaven,  is  not  shared 
with  the  whole,  though  it  was  given  for  the  whole  of  creation. 

60  The  aim  of  terrestrial  evolution:  if  the  Sun  comes  and  the  work  of  Evolution  is  not  done,  then 
He  will  burn  everyone  as  if  they  were  an  adversary. 

61  RV  5.79.8-10.  It  is  another  interesting  thought  of  the  evolutionary  function  of  the  Dawn;  she 
shines  and  gradually  transforms  the  Darkness,  but  unlike  the  Sun's  her  light  does  not  destroy  the 
manifestation. 
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I  am  the  goal  of  the  travail  of  the  suns; 

My  fire  and  sweetness  are  the  cause  of  life. 

But  too  immense  my  danger  and  my  joy. 

Awake  not  the  immeasurable  descent. 

Speak  not  my  secret  name  to  hostile  Time; 

Man  is  too  weak  to  bear  the  Infinite's  weight. 

Truth  born  too  soon  might  break  the  imperfect  earth. 

Leave  the  all-seeing  Power  to  hew  its  way: 

In  thy  single  vast  achievement  reign  apart 
Helping  the  world  with  thy  great  lonely  days."62 

In  The  Essays  on  the  Gita  Sri  Aurobindo  explains  the  psychological 
concept  of  the  thief  in  the  Vedic  perspective  of  the  Sacrifice: 

"But  the  individual  being  begins  with  ignorance  and  persists  long  in 
ignorance.  Acutely  conscious  of  himself  he  sees  the  ego  as  the  cause  and 
whole  meaning  of  life  and  not  the  Divine.  He  sees  himself  as  the  doer  of 
works  and  does  not  see  that  all  the  workings  of  existence  including  his 
own  internal  and  external  activities  are  the  workings  of  one  universal 
Nature  and  nothing  else.  He  sees  himself  as  the  enjoyer  of  works  and 
imagines  that  for  him  all  exists  and  him  Nature  ought  to  satisfy  and  obey 
his  personal  will;  he  does  not  see  that  she  is  not  at  all  concerned  with 
satisfying  him  or  at  all  careful  of  his  will,  but  obeys  a  higher  universal 
will  and  seeks  to  satisfy  a  Godhead  who  transcends  her  and  her  works 
and  creations;  his  finite  being,  his  will  and  his  satisfactions  are  hers  and 
not  his,  and  she  offers  them  at  every  moment  as  a  sacrifice  to  the  Divine 
of  whose  purpose  in  her  she  makes  all  this  the  covert  instrumentation. 
Because  of  this  ignorance  whose  seal  is  egoism,  the  creature  ignores  the 
law  of  sacrifice  and  seeks  to  take  all  he  can  for  himself  and  gives  only 
what  Nature  by  her  internal  and  external  compulsion  forces  him  to  give. 
He  can  really  take  nothing  except  what  she  allows  him  to  receive  as  his 
portion,  what  the  divine  Powers  within  her  yield  to  his  desire.  The 
egoistic  soul  in  a  world  of  sacrifice  is  as  if  a  thief  or  robber  who  takes 
what  these  Powers  bring  to  him  and  has  no  mind  to  give  in  return.  He 
misses  the  true  meaning  of  life  and,  since  he  does  not  use  life  and  works 
for  the  enlargement  and  elevation  of  his  being  through  sacrifice,  he  lives 
in  vain."63 

Vocabulary: 

sadhastha,  mfn.  'standing  together',  present  RV .  AV.;  n .'place  where  people  stand 
together',  place  of  meeting,  any  place,  spot,  abode,  home,  region,  world  ib.  VS. 
sambhr,  P.  A.  -bharati,  -te  (Ved.  pf.  -jabhara),  to  draw  together,  roll  or  fold  up 
RV.  i  ,  115  ,  4  (A);  to  close  (the  jaws)  ib.  x  ,  79  ,  1;  to  bring  together,  gather, 
collect,  unite,  compose,  arrange,  prepare,  make  ready,  procure  (materials  or 
ingredients  of  any  kind,  esp.  for  a  sacrifice;  with  sam-bharan-,  to  collect  all 
requisites,  prepare  what  is  necessary)  RV.  &c.  &c.;  to  pay  back  MaitrS.;  to 
maintain,  cherish  R.;  to  offer,  present  MW. 


62  Savitri,  p.335 

63  Essays  on  the  Gita,  p.126 
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cT^FT^TFl  t£MI  ^FPJcT  <ylt^LR-£f  I 

_  _  i  -  -  |—  -  -  i 

SIFT  qR:  f'^SR^TTR:  II  H^-o^ 

tan  mitrasya  varunasyabhicakse  sdryo  ruparn  krnute  dyor  upasthe 
anantam  anyad  rusad  asya  pajah  krsnam  anyad  dharftah  sam  bharanti 
1.115.05 

Interpretation: 

"To  see  That  of  Mitra  and  of  Varuna  the  Sun  makes  [out  of]  himself  a  form 
in  the  lap  of  Heaven. 

Infinite  is  his  power  shining  on  the  one  hand  and  dark  on  the  other,  which 
his  powers-horses  bear  fully."64 

Again  the  word  sam  bharanti  is  used,  bearing  absolutely,  but  now  it  is  his 
horses,  powers  that  bear  fully  his  Infinite  Force,  anantam  asya  pajas,  which 
is  shining  and  dark,  anyad  rusad,  krsnam  anyad. 

iii  i  i 

sranf  ^rr  3%tt  HV'4irr:  f^ri  i 

—  ^1  —  ^  T  ^  —  I  —  I  —  ^ 

cT^qT  mt  W  qpjfqf  3FT  II 

adyd  deva  udita  sdriyasya  nfr  amhasah  piprtd  nir  avadydt 

tan  no  mitro  varuno  mamahantam  aditih  sindhuh  prthivf  uta  dyauh  1.115.06 

Interpretation: 

"Today,  0  Gods,  in  the  time  of  rising  of  the  Sun,  save  us  from  Narrowness 
of  the  Dark  Abyss  and  from  that  which  should  not  be  spoken/expressed  in 
us. 

May  Mitra,  Varuna,  Aditi,  Ocean,  Earth  and  Heaven  grant  us  That!"  65 

It  is  interesting  that  all  the  gods  should  protect  and  grant  us  That  in  the 
time  of  the  rising  of  the  Sun,  but  not  the  Sun  itself  should  grant  or  protect 
us.  It  seems  not  to  have  such  a  function. 


64  Griffith's  translation:  "In  the  sky’s  lap  the  Sun  this  form  assumeth  that  Varuna  and  Mitra  may 
behold  it.  His  Bay  Steeds  well  maintain  his  power  eternal,  at  one  time  bright  and  darksome  at 
another." 

65  Griffith's  translation:  "This  day,  0  Gods,  while  Surya  is  ascending,  deliver  us  from  trouble  and 
dishonour.  This  prayer  of  ours  may  Varuna  grant,  and  Mitra,  and  Aditi  and  Sindhu,  Earth  and 
Heaven." 
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RV  10.37 

rsi:abhitapa  saurya;  devata:  surya;  chanda:  jagatl,  10  tristup 
RRT  TRTOT  RfT  TOR  ^5^  ™  I 

i  i  —  i  i 

TORTRTR  %RR  TTO^gTO  *JRTR  RTRR  II  ^o.o^s.o^ 

i  —  i  i  i  i 

RT  in  RcRITTO  RR  RT^  TOTO  ^TRT  =R  RR  RRRR/TOTR  R  I 


fN  f*\  *\ 


I  _  _  I  I 

*\  r\  -\  _ T 


TR^SRRRJR  TRRTR  TORRIR  FRTWRT  TRWI^TO  *JR:  ||  $o_o^>_o^ 


T 


I  1^1  I 

v\  r<~\ 


R  R  3%:  RTRRT  TR  RRTR  R^dR^TR:  TO  ^RRTR  I 

_  I  —  —  |  —  —  —  |  ~ 

TOTO/TOR/^  ^R  TO  RRtTRRT  RTTR  II  ^0-0'^3-0\ 

—  I  —  I  I  —  —  I  —  —  I  I  I 

RR  RRTTRRT  RIRR  RRT  TOR^R  TR^RTTOR  RI^RT  I 

—  — i— — i  —  i  — i— i 

RRTTOR^TR^RIR^ TORTR, 3RRfTO RRTRIRTR; 'RR  ^RC^R  ^R  ||  $o_o^s_otf 
-i  i  i  n  t  _  i 

TRRRW  ft  RTRRT  TOTR  RR^'iR^R^TOR  TORT  TO  1 

—  1  ~r  i  ^  i  r  —  i 

R^RRJ  TOT  ^^RTRRRTRR  R  RT  TO  TOi  HRKcI  RRJ1.  II  ^o.o^vs.o^ 

R  RT  RfRTRTRRf  RR^R  3TTq  ^FTO  RTOT  RR  RR:  I 

—  i  —  i  i  i  —  — i  — 

RT  3JR  *[R  ^RFR  RRTO  RR  TORTOT  TORTR^STOfaft  ||  ^o_oR3_o^ 

i  i  i  i  —  i 

TORTW  TOT  RRTRTOT  3Rw1RT  RRFTTO  I 

I  I  T 

RTOR  TOT  IRRRRl  1RR-T5[R  RRH^rIrT:  RTR  TOW  ^R  II  ?o-oRV9-o^ 

-  i  _  _  r  i  i 

RR  RRTTR^RRfR  TOT  TRR^fR  RTTOR  R#-R#  RR:  I 

i  i  i—  —  i  — 

3T!RTOR;TOT:  RFTOITO  ^  ^RT:  RTR  RTOR  ^R  II  ?o_o^_o<' 

—  i  —  i  —  —  i  —  i  i  i 

RTO  R  TRTO  ^RRTTR  %RRT  R  %R  TR  R  TTOTO  RRflTR:  | 

_  r  _  t  i  i 

RRFTTTORR  CRRTO  ^TflfT  RT  RFRRI-RFRRl^RR  ||  ?o_o^_o^ 

i—  i  —  i 

RT  RT  RR  R^TRT  RT  RT  3T|T  RTR^RTRRT  RT  RRTT  RT  RRR  I 

RRT  RIR^ RV-RR^TO^ RR^^R  RTOT  RTR  TRRR^  II  r{o-o\3-9o 

—  i  —  i  i  —  i  —  i  — 

3WRTO  RRT  RRRTR  RFRR  RTR  RTOT  TRRR  R^WR  I 

i  —  i  —  —  i  —  —  i  i 

31RR;TTO^TORRTRR; 3TTfRTR  TO3WR  RT  TOTOTT  RRTR^  II 

—  i  —  i  i  i  —  i 

R^RT  RRTRI^RfR  TO1RT  RRRT  RT  R^T  RR^TO^  I 
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stcrt  r  rt  rr  h  rfr  u  ?o.o^.^ 


Analysis  of  RV  10.37 

iii  i 

RTI  ^R-q  R#  RR  R3R  rf^^irf  *TRR  I 

i  i  —  i  i  — 

^t  ^RRR  3RR  T%TC^gRR  ^RR  Wm  II  ?o_o^>_o$ 

namo  mitrasya  varunasya  caksase 
maho  devaya  tad  rtarn  saparyata 
duredrse  devajataya  ketave 
divas  putrdya  suriyaya  samsata  10.037.01 

1 

Do  homage  unto  Varuna's  and  Mitra's  Eye:  offer  this  solemn  worship  to  the  Mighty  God, 
Who  seeth  far  away,  the  Ensign,  born  of  Gods.  Sing  praises  unto  Surya,  to  the  Son  of 
Dyaus. 

Interpretation: 

"Surrender  to  the  Vision  of  the  Supreme  Consciousness  and  Being,  to  the  God  of  the 
Vastness,  whom  you  are  seeking  with  adoration  as  That  Truth  manifested  here! 

To  him  who  sees  far,  who  is  the  Sight  of  Consciousness  Supreme,  born  of  the  Divine, 
the  Son  of  Luminous  Heaven,  to  Surya  you  surrender  your  consciousness." 

Surya  is  called  in  this  verse  the  son  of  Heaven,  divas  putra.  In  this  sense  the  Heaven, 
dyauh,  is  the  highest  level  of  transcendental  Sat-Cit-Ananda,  of  which  the  Sun,  the 
Supramental  Consciousness-Force  is  the  offspring.  It  is  through  the  Sun  that  the 
manifestation  of  Sat-Cit-Ananda  is  taking  place  in  the  lower  hemisphere. 

Vocabulary: 

saparya,  Nom.  P.  -yati  (prob.  fr.  a  lost  noun  sapar)  to  serve  attentively  ,  honour ,  worship  ,  adore 
RV.  AV.;  to  offer  or  dedicate  reverentially  RV.  x  ,  37  ,  1;  to  accept  kindly  Kaus;  serve  and  adore, 
serve  and  seek  SA. 


C\ 


HT  HI  HcHIRcT:  HR  HT1  R*<RT  ^RT  R  HR  R 


R^SRR^H  FRTcf  H^RRT%  R^IfTR  R^RT^RR 


^o_o^V9_o^ 


sa  ma  satyoktih  pari  patu  visvato 
dyava  ca  yatra  tatanann  ahani  ca 
visvam  anyan  nf  visate  yad  ejati 
visvahapo  visvahod  eti  suriyah  10.037.02 

2 

May  this  my  truthful  speech  guard  me  on  every  side  wherever  heaven  and  earth  and 
days  are  spread  abroad.  All  else  that  is  in  motion  finds  a  place  of  rest:  the  waters  ever 
flow  and  ever  mounts  the  Sun. 

Interpretation: 

"May  this  true  Word,  sa  satyoktih,  fill  me  (from  all  sides,  or  all  my  gaps),  ma  pari  patu 
visvatah,  and  the  heaven  and  earth,  dyava  ca,  where  the  days  spread  out,  yatra 
tatanann  ahani  ca\ 

Whatever  other  [in  me],  yad  visvam  anyad,  moves,  ejati,  thus  becomes  totally  stilled,  ni 
visate,  and  only  Waters  always  are  and  the  Sun  is  ever  rising  high!" 

Pari  patu  visvatah,  lit.  translated  as  'may  it  protect  me  from  all  sides'.  In  our 
interpretation  we  take  another  look  on  this  root,  considering  a  deeper  etymological 
meaning  of  it;  root  pa  has  two  meanings  to  protect  and  to  drink.  The  meaning  of 
'protection'  can  be  gained  by  two  different  movements:  protection  from  outside  and 
from  within.  It  is  by  filling  being  from  within  that  the  protection  of  the  root  pa  is  implied, 
whereas  root  raks  is  a  protection  from  without,  which  literally  means  to  'scare  away'. 

So  pari  patu  visvatah,  could  be  understood  as  'fill  me  from  all  sides  that  there  should  not 
be  any  gap,  where  the  forces  of  darkness  could  enter'. 

Visvam  anyad  ni  visate  yad  ejati,  lit.  'all  other  is  totally  settled  what  (or  when)  moves', 
meaning  'all,  whatever  is  still  there  of  different  nature  in  its  active  state,  moving  in  its 
habitual  grooves  of  action  and  perception  becomes  totally  still,  or  finds  its  true  place,  ni 
visate,  lit.  'settling  down'. 

Vocabulary: 

ni-vis,  A.  (rarely  P.  -ti;  cf.  Pan.  1-3  ,  17  ;  aor.  -avisran,  RV.) ,  to  enter  or  penetrate  into  (acc.  or 
loc.)  to  alight ,  descend  to  come  to  rest ,  settle  down  or  in  a  home  RV.  &c.  &c.  to  sink  down , 
cease ,  disappear ,  vanish  RV.:  Caus.  -vesayati,  to  bring  to  rest  RV.  TBr. 
visvaha,  ind.  =  visvaha,  at  all  times  RV.  AV. 
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*  cT  3%:  H  ^TRTcT  q?R  I 

_  i  -  -  i  —  —  —  i  — 

3R1%  ^T  TW’TI  #1  ^  ||  ^o_o^V9_o^ 

na  te  adevah  pradivo  nf  vasate 
yad  etasebhih  patarai  ratharyasi 
pracTnam  anyad  anu  vartate  raja 
ud  anyena  jyotisa  yasi  suriya  10.037.03 

3 

No  godless  man  from  time  remotest  draws  thee  down  when  thou  art  driving  forth  with 
winged  dappled  Steeds.  One  lustre  waits  upon  thee  moving  to  the  east,  and,  Surya, 
thou  arisest  with  a  different  light. 

Interpretation: 

"And  when  you  move  in  your  Car,  ratharyasi,  drawn  by  your  flying  steeds,  etasebhih 
pataraih,  never  the  one  who  is  godless,  na  adevah  pradivah,  makes  you  land  down  to 
his  house  (dwell  in  in  his  dwelling)  te  ni  vasatd. 

One  space  is  following  you  from  the  east,  and  you  ascend  by  other  light,  0  Sun!" 

None  who  had  not  given  himself  to  the  higher  life,  or  surrendered  to  the  light  growing 
within,  adevah,  can  make  Sun  descend  to  his  dwelling!  For  the  space  which  is  created 
by  the  Sun  is  only  following  his  movement,  the  Sun  himself  is  rising  by  his  own  light, 
which  is  different  from  the  light  it  created,  anyena  jyotisa. 

The  line:  na  te  adevah  pradivo  ni  vasate,  can  be  also  translated  as:  "The  one  who  does 
not  have  light,  adevah,  cannot  accommodate  you  who  comes  from  the  Light,  na  te 
pradivo  ni  vasate." 

Vocabulary: 

adeva,  mfn.  not  divine  not  of  divine  origin ,  not  referring  to  any  deity  RV .;  godless,  impious  RI  .■ 
m.  one  who  is  not  a  god SBr.  xiv  Mn. 

pradiv,  f.  (nom.  -dyaus)  the  third  or  highest  heaven  (in  which  the  Pitris  are  said  to  dwell)  AV.; 
the  fifth  of  seven  Aeai/msSankhBr.;  mfn.  (fr.  3.  div,  'day'  [cf.  Lat.  diu])  existing  from  otden 
times,  ancient  RV.;  (-divas)  ind.  from  of  old ,  long  since,  always,  ei^e/-(anuprad-,  as  of  old  , 
as  formerly)  ib.  AV.  (-divi)  ind.  at  all  times ,  always ,  everRN. 

nivas,  5.  P.  -vasati,  (rarely  -te) ,  to  sojourn,  pass  or  spend  time,  dwell  or  live  or  be  in  (loc.)  Mn. 
MBh.  &c.;  to  keep  one's  ground,  withstand  {-vasate  for  -vas-  ?)  RV.  x  ,  37 , 3;  to  inhabit  (acc.) 
MBh.  BhP. 

ratharya,  Nom.  P.  -yati,  to  go  or  travel  by  carriage  or  chariot  RV. 

rajas,  n.  'coloured  or  dim  space',  the  sphere  of  vapour  or  mist,  region  of  clouds,  atmosphere,  air, 
firmament  (in  Veda  one  of  the  divisions  of  the  world  and  distinguished  from  div  or  svar,  'the 
sphere  of  light',  and  rocana  divah,  'the  ethereal  spaces',  which  are  beyond  the  rajas,  as  ether  is 
beyond  the  air;  often  rajas,  =  the  whole  expanse  of  heaven  or  sky',  divided  into  a  lower  and 
upper  stratum,  the  rajas  uparam  or  parthivam  and  the  rajas  uttamam  or  paramam  or  divyam; 
hence  du.  rajasl,  'the  lower  and  higher  atmospheres' ;  sometimes  also  three  and  RV.  i ,  164 , 6 
even  six  such  spheres  are  enumerated,  hence  pi.  rajamsi,  'the  skies')  RV.  AV.  TS.  VS.  Br. 
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cWT  ^TT  I 

—  i  i  —  i  —  i  —  i 

3iwfrar^  m  ^  n  ?o_o^>_ov 

yena  surya  jyotisa  badhase  tamo 
jagac  ca  visvam  udiyarsi  bhanuna 
tenasmad  visvam  aniram  anahutim 
apamlvam  apa  dusvapniyam  suva  10.037.04 

4 

0  Surya,  with  the  light  whereby  thou  scatterest  gloom,  and  with  thy  ray  impellest  every 
moving  thing,  Keep  far  from  us  all  feeble,  worthless  sacrifice,  and  drive  away  disease 
and  every  evil  dream. 

Interpretation: 

"Remove  from  us,  apa  suva,  0  Surya,  all  the  weakness,  aniram,  the  selfishness  (not 
sacrificing)  and  sorrow  [following  it],  anahutim,  amlvam,  and  ill-dreaming,  dusvapnyam, 
for  it  is  with  this  light  that  you  remove  the  Darkness,  yena  jyotisa  badhate  tamah,  and 
by  this  light,  bhanuna,  you  compel  (raise),  udiyarsi,  all  world  [to  life],  jagac  ca  visvamV 

It  is  with  this  other  light  of  yours,  jyotisa  bhanuna,  with  which  you  destroy  the  darkness, 
yena  badhase  tamah,  and  make  all  things  here  move,  jagac  ca  visvam  udiyarsi,  with  this 
light  free  us  from  the  active  darkness,  tena  apa  dusvapnyam  suva. 

The  active  darkness  has  several  characteristics: 

an-ira,  that  which  has  untrue  impulsion  to  action  and  perception;  untrue  intention; 
an-ahuti,  the  state  of  being  and  consciousness  where  there  is  no  invocation  to  the 
higher  forces  and  there  is  no  offering  to  them; 
amiva,  painful  state  of  being,  terror,  fright; 

dusvapnya,  a  nightmare,  ill-dream,  an  intervention  of  the  darkness  into  the  waking 
consciousness,  creating  a  delusion  in  perception. 

Vocabulary: 

anira,  mfn.  destitute  of  vigour  RV.  iv  ,  5  ,  14;  (an-ira)  f.  want  of  vigour,  languor  RV.  VS. 
anahuti,  f.  non-sacrificing  RV.  x  ,  37 , 4  and  63  ,  12;  a  sacrifice  unworthy  of  its  name  SBr. 
amiva,  n.  (  am)  pain ,  grief  V.  BhP.;  (amiva)  f.  distress ,  terror ,  fright  RV.  AV.  VS.;  tormenting 
spirit ,  demon  RV.  AV.;  affliction ,  disease  RV. 
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RWf  %  ^TT  ^  I 

_  1  ~r  i  ^  i  r  —  i 

c^TT  t^lNsMIHfi  cT  *TF  ^TT  3^[  Htfkd  sb^H.  II  ^o-o^S-oM, 

visvasya  hi  presito  raksasi  vratam 

ahejayann  uccarasi  svadha  anu 

yad  adya  tva  surya  upabravamahai 

tam  no  deva  anu  mamsTrata  kratum  10.037.05 

5 

Sent  forth  thou  guardest  well  the  Universe's  law,  and  in  thy  wonted  way  arisest  free 
from  wrath.  When  Surya,  we  address  our  prayers  to  thee  to-day,  may  the  Gods  favour 
this  our  purpose  and  desire. 

Interpretation: 

"You  being  sent  here,  presitah,  protect  indeed  the  Law  of  the  World,  visvasya  hi  vratam 
raksasi!  And  by  you  own  establishment  rise  without  any  hasting  pressure  here! 

And  when  we  thus  try  to  express  you  here,  that  our  action  all  other  gods  should  cherish 
here." 

The  Sun  is  sent  here  forth  by  the  Transcendental  to  manifest  the  Supreme  in  the  terms 
of  the  Universe.  He  is  the  messenger  of  the  Transcendental  here,  as  it  were,  whereas 
Agni  is  the  messenger  of  the  gods,  who  are  already  involved  in  the  Sacrifice,  the  work  of 
manifestation. 

Vocabulary: 

hed,  or  hej.(cf.  hel  and  hid)  1.  A.  hedate,  hejate,  helate,  to  be  or  make  angry  or  hostile 
(krudhyati-karman)  Naigh.  ii ,  14  ; 
mamsTrata,  Benedictive  from  man,  mamsTsta. 
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71  3TFT  fcf  ^T:  I 

—  I  “I  I  I  —  ~ I  — 

*TT  *FT  5FfeT%  *13  ^rn^31#qril  II  ^O-Oj^S-O^ 

tarn  no  dyavaprthivT  tan  na  apa 
indrah  srnvantu  maruto  havarn  vacah 
ma  sune  bhOma  suriyasya  samdrsi 
bhadram  jlvanto  jaranam  aslmahi  10.037.06 

6 

This  invocation,  these  our  words  may  Heaven  and  Earth,  and  Indra  and  the  Waters  and 
the  Maruts  hear.  Ne'er  may  we  suffer  want  in  presence  of  the  Sun,  and,  living  happy 
lives,  may  we  attain  old  age. 

Interpretation: 

"That  our  Call,  that  Word  of  ours,  may  Heaven  and  Earth,  and  Waters,  Indra  and  Maruts 
hear!  May  we  be  not  at  loss  in  the  totality  of  Surya's  Vision!  May  we  enjoy  the  wearing 
out,  jaranam  aslmahi,  of  our  lives  blissfully,  bhadram  jivantahi." 

This  is  the  vision  of  the  manifestation  by  the  Sun,  which  implies  the  wearing  out  of  the 
physical  body.  It  can  be  done  in  the  blissful  way  or  with  struggle  and  pain.  To  manifest 
the  Divine  in  Matter  one  must  go  through  this  process  of  living  out  ones  possibilities 
here  in  the  material  body.  One  has  to  bring  light  into  it  as  much  as  one  can  and  live  it 
through  the  time  the  body  can  endure  it  and  stay.  To  live  always  in  the  light  of  Surya 
and  not  in  the  loss  of  the  Surya's  Vision  implies  the  Bliss,  bhadram.  One  can  stay  in  this 
body  without  the  loss  of  the  Sun's  Vision  and  thus  enjoy  wearing  out  of  all  its  strengths 
and  capacities  in  time.  Kurvanneveha  karmani  jijlvisecchatam  samah,  doing  here  verily 
works  one  must  wish  to  live  a  hundred  years,  -  says  the  Isopanisad  2,  it  is  thus  and  not 
otherwise  that  karma  does  not  stick  to  men,  evam  tvayi  nanyatheto'sti,  na  karma  iipyate 
nare. 

This  is  the  vision  of  the  Sacrifice  done  by  the  Lord  for  the  creatures  to  manifest  himself 
in  them,  in  his  multitudinous  creation,  bahu  syam.  To  come  to  this  possibility  to  stay  in 
the  body  without  leaving  it,  the  body  is  to  undergo  a  transformation,  which  is  not 
possible  at  once.  It  needs  to  be  worn  out  by  the  spirit  many  times  and  acquire  a 
capacity  to  accommodate  it.  The  more  conscious  the  sacrifice  is  the  faster  is  the 
accommodation. 

To  live  blissful  life  is  to  enjoy  the  process  of  accommodation,  which  is  known  as  the 
'wearing  out  the  body  by  the  spirit',  jaranam  aslmahi. 

Vocabulary: 

suna  n.  emptiness  { orig.  'swollen  state',  'hollowness';  cf.  sunya)  lack ,  want ,  absence  RV. 
jarana,  mfn.  old ,  decayed  RV.  iv  ,  33  ,  3;  f.  dry  wood{ ?)  RV.  i ,  141 , 7 
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mwi  W^'  SRTcF#  3^4kT  3RFR:  I 

^RT  c^T  TWIlt  T^-T^  ^WI^T:  5TT%  W  ^  II  ^o.o^.ovs 

visvaha  tva  sumanasah  sucaksasah 
prajavanto  anamlva  anagasah 
udyantam  tva  mitramaho  dive-dive 
jiyog  jlvah  prati  pasyema  suriya  10.037.07 

7 

Cheerful  in  spirit,  evermore,  and  keen  of  sight,  with  store  of  children,  free  from  sickness 
and  from  sin,  Long-living,  may  we  look,  0  Surya,  upon  thee  uprising  day  by  day,  thou 
great  as  Mitra  is! 

Interpretation: 

"Always,  visvaha,  may  we  see  you,  tva  prati  pasyema,  who  are  perfected  in  Mind  and 
Vision,  sumanasah  sucaksasah,  with  offspring  of  our  souls,  prajavantah,  free  from  fear 
or  imperfection,  anamlva  anagasah,  may  we  see  you,  tva  prati  pasyema,  rising  day  by 
day,  udyantam  dive-dive,  and  manifesting  Consciousness  Supreme,  mitramahah,  living 
long  life,  jyog  jlvah,  0  Surya,  here." 

The  Rishi  asks  the  ultimate  boon  possible  for  men,  to  always  see  the  Sun,  the 
Supramental  Light,  and  living  a  long  life,  jyog  jlvah,  perfect  in  the  Mind  and  Vision,  free 
from  any  suffering  and  imperfection,  bearing  the  fruit  of  the  spiritual  journey  of  the  soul, 
prajavantah,  to  see  the  Sun  rising  day  by  day,  manifesting  the  greatness  of  the 
Transcendental  Consciousness  of  Mitra,  mitramahah,  here. 


Vocabulary: 

visvaha,  ind.  =  visvaha,  at  all  times  RV.  AV. 

jyok,  ind.  (g.  svar-adi)  long ,  for  a  long  time  or  while  RV.  VS.  AV.  SBr.  ChUp. 


94 


T#  ^TTfcI^R^cT  c^T  W3W\  W  I 

i  i  i—  —  i  — 
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mahi  jyotir  bibhratam  tva  vicaksana 
bhasvantam  caksuse-caksuse  mayah 
arohantam  brhatah  pajasas  pari 
vayam  jlvah  prati  pasyema  suriya  10.037.08 

8 

Surya,  may  we  live  long  and  look  upon  thee  still,  thee,  0  Far-seeing  One,  bringing  the 
glorious  light,  The  radiant  God,  the  spring  of  joy  to  every  eye,  as  thou  art  mounting  up 
o'er  the  high  shining  flood. 

Interpretation: 

"May  we,  living  creatures,  vayam  jlvah,  clearly  see  you,  prati  pasyema  tva,  0  Surya, 
rising  over  the  vastness  of  variously  glittering  power,  arohantam  brhatah  pajasah, 
shining  and  illumining  (or  revealing)  the  delight,  bhasvantam  mayah,  to  every  eye, 
caksuse-caksuse]  bringing  the  great  light  [from  the  Beyond],  mahi  jyotir  bibhratam,  0 
you,  who  sees  all  in  detail,  vicaksana." 

arohantam  brhatah  pajasah,  is  a  vision  of  the  Sun  rising  from  the  burning  substance  of 
the  Vastness  of  the  Transcendental  Consciousness-Power.  The  Sun  is  only  a 
representative  of  the  Infinite  Being  in  manifestation,  its  reorganization  and 
rearrangement  in  terms  of  time  and  space  and  causality. 

Vocabulary: 

n  pajas,  n.  firmness,  vigour ,  strength  R V.;  brightness ,  glitter ,  sheen  (pi.  shining  colours)  ib.; 
du.  heaven  and  earth  (as  the  two  firm  or  shining  surfaces  ;  cf.  ' "  firmament "’) 
mayas,  n.  (prob.  fr.  ma)  refreshment,  enjoyment ,  pleasure ,  delight  RV.  VS.  TBr. 
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yasya  te  visva  bhuvanani  ketuna 

pra  cerate  ni  ca  visante  aktubhih 

anagastvena  harikesa  suriya 

ahnahna  no  vasyasa -vasya sod  ihi  10.037.09 

9 

Thou  by  whose  lustre  all  the  world  of  life  comes  forth,  and  by  thy  beams  again  returns 
unto  its  rest,  0  Surya  with  the  golden  hair,  ascend  for  us  day  after  day,  still  bringing 
purer  innocence. 

Interpretation: 

"By  whose  Vision,  yasya  ketuna,  all  these  worlds  of  yours,  te  visva  bhuvanani,  come  into 
being,  pra  cerate,  and  by  whose  accommodations  into  Night  they  all  are  settled  here,  ni 
ca  visante  aktubhih,  0  Gold-haired,  harikesa,  0  Sun,  with  that  purity,  anagastvena,  you 
day  by  day,  ahnahna,  rise  up,  ud  ihi,  richer  and  richer  every  time,  vasyasa -vasyasa. " 

It  is  a  vision  of  the  evolution  of  consciousness.  Every  time  the  rising  of  the  Sun  gets 
richer  and  purer.  And  all  the  worlds  which  are  created  by  the  Sun  and  accommodated  by 
the  Night  become  more  capable  to  bare  His  Purity  and  Richness. 

Vocabulary: 

Tr,  2.  A.  Trte  (3.  pi.  irate  AV.  RV.)  to  go ,  move ,  rise ,  arise  from  RV.;  to  go  away ,  retire  AM.  xix  , 
38 , 2;  to  agitate ,  elevate ,  raise  (one's  voice)  RV. 
anagastva,  n.  sinlessness  RV. 

vasyas,  mfn.  (=  vasiyas),  better,  more  excellent  or  glorious ,  wealthier  or  richer  than  (abl.)  RV. 
VS.  TBr.  TUp.;  n.  increasing  wealth  or  prosperity ,  welfares.  AV. 

harikesa,  mfn.  fair-headed  RV .  VS.  MBh.;  m.  N.  of  one  of  the  7  principal  rays  of  the  sun  VP.;  of 
Savitr,  RV.;  of  Siva  MBh 
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sam  no  bhava  caksasa  sam  no  ahna 
sam  bhanuna  sam  hima  sam  ghrnena 
yatha  sam  adhvan  cham  asad  durone 
tat  suriya  dravinam  dhehi  citram  10.037.10 

10 

Bless  us  with  shine,  bless  us  with  perfect  daylight,  bless  us  with  cold,  with  fervent  heat 
and  lustre.  Bestow  on  us,  0  Surya,  varied  riches,  to  bless  us  in  our  home  and  when  we 
travel. 

Interpretation: 

"Be  for  us  complete  by  the  Vision,  Full  by  the  Day  and  Light,  Complete  by  cold  and  heat, 
as  in  the  journey,  yatha  sam  adnvan,  thus  in  the  house,  sam  asad  durone,  you,  0 
Surya,  hold  (or  establish)  the  Wealth  of  Consciousness  [for  us],  dravinam  dhehi  citram." 

Sam  nah  bhava,  'be  for  us  sam',  which  can  be  translated  as  'Peace  and  Joy  and  Fullness 
of  realisation';  sam  is  the  full  satisfaction  of  the  Spirit  in  the  state  of  being.  So  that 
which  brings  this  full  satisfaction  is  the  realization  of  the  Spirit  in  consciousness  and 
being  of  men. 

Vocabulary: 

adhvan,  m.  a  road ,  way ,  orbit;  a  journey ,  course,  distance;  the  zodiac  (?) ,  sky  ,  air  L.;  a 
place;  a  recension  of  the  Vedas  and  the  school  upholding  it. 

ghrna,  m.  heat ,  ardour ,  sunshine  RV.  i ,  133 ,6;  x  ,  37  ,  10;  (a) ,  Ved.  instr.  ind.  through  heat 
or  sunshine  RV . 
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asmakam  deva  ubhayaya  janmane 

sarma  yachata  dvipade  catuspade 

adat  pibad  urjayamanam  asitarn 

tad  asme  sam  yor  arapo  dadhatana  10.037.11 

11 

Gods,  to  our  living  creatures  of  both  kinds  vouchsafe  protection,  both  to  bipeds  and  to 
quadrupeds,  That  they  may  drink  and  eat  invigorating  food.  So  grant  us  health  and 
strength  and  perfect  innocence. 

Interpretation: 

"To  our  double  birth  here,  asmakam  ubhayaya  janmane,  0  gods,  you  give  protection, 
sarma  yacchata,  to  our  double  and  quadruple  ways  of  being,  dvipade  catuspadd.  One 
should  eat  and  drink  the  food  which  makes  us  strong,  in  us  you  hold  benignant  wealth 
and  fullness,  asme  sam  yor  arapo  dadhatana.” 

To  the  double  birth  of  ours  the  gods  should  give  protection  here.  These  two  births  are  of 
the  soul  and  of  the  body,  which  is  including  mind,  life  and  physical  body.  So  one  birth  of 
the  soul  is  known  to  us  in  the  terms  of  rebirth,  and  the  birth  of  the  body  is  taking  place 
by  the  heredity.  The  double  way  of  being  is  depicting  the  soul's  reality  in  terms  of  its 
two  poises  of  Individual  and  Universal  Soul  (or  Psychic  Being,  Antaratman,  and  Unborn 
Self,  JTvatman). 

The  quadruple  way  of  being  is  depicting  the  reality  of  the  Self  in  four  majors  poises 
physical-vital-mental-supramental  reality  of  being.  The  former  is  the  reality  of 
Consciousness,  the  letter  is  the  reality  of  Being. 


Vocabulary: 

urj,  (connected  with  vrj) ,  Caus.  P.  urjayati  (p.  urjayat) ,  to  strengthen ,  invigorate ,  refresh  RV. 
SBr.;  A.  urjayate  (p.  urjayamana) ,  to  be  strong  or  powerful ,  be  happy  RV.  x  ,  37  ,  11,  VS. 
asita,  mfn.  (p.p.  of  the  Caus.  of  as)  fed ,  boarded ,  satiated  RV.  R.  &c.;  given  to  eat  {as  food); 
(am)  n.  foodVN. 

arapas,  mfn.  unhurt,  safe  RV.  AV.;  not  hurting ,  beneficial  RV.  viii ,  18 , 9. 
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yad  vo  devas  cakrma  jihvaya  guru 

manaso  va  prayutT  devahejanam 

arava  yo  no  abhi  duchunayate 

tasmin  tad  eno  vasavo  m  dhetana  10.037.12 

12 

If  by  some  grievous  sin  we  have  provoked  the  Gods,  0  Deities,  with  the  tongue  or 
thoughtlessness  of  heart,  That  guilt,  0  Vasus,  lay  upon  the  Evil  One,  on  him  who  ever 
leads  us  into  deep  distress. 

Interpretation: 

"If  by  any  absence  of  thought,  yad manasah  prayutl,  or  by  the  tongue,  jihvaya,  we  have 
created  for  you,  0  gods,  a  heavy  pressure,  offensive  in  its  nature,  vo  devas  cakrma  guru 
devahedanam,  whoever  is  not  sacrificing,  arava  yah,  and  disposed  to  harm  us,  no  abhi 
duchunayate,  in  him  that  very  action,  tasmin  tad  enah,  you  hold  firm,  ni  dhetana,  0 
Luminous  Vasus!" 

There  are  two  ways  mentioned  here  which  are  creating  the  offence  for  the  gods:  by  the 
Word  and  by  the  Mind.  And  even  if  one  has  made  such  a  mistake,  because  of  the 
absence  of  the  Thought  or  it  just  slipped  through  his  tongue,  but  he  is  still  sacrificing,  he 
should  be  spared.  But  if  he  is  not  and  is  intending  to  harm  us,  who  are  sacrificing,  he 
should  be  exposed  to  his  own  evil  action.  It  should  go  back  to  him  and  act  upon  him. 


Vocabulary: 

prayuti,  f.  absence  (with  manasah  =  thoughtlessness)  RV. 
aravan,  mfn.  'not  liberal;  envious ,  hostile  RV. 
ducchunaya,  Nom.  (A.,  -yate),  to  wish  to  harm ,  be  evil  disposed  RV. 
devahedana,  n.  offence  against  the  gods  AV .  VS. 


